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RELIGIOUS INCULTURATION AND PROBLEMS OF SOCIAL HISTORY
OF THE GEQRGIAN LANGUAGE

Nino Doborjginidze

Introduction

The study of the historical sociolinguistics of the Georgian language is
among the numerous fields that emerged and developed on the basis of
Shalva Nutsubidze's scholarly initiatives. In his monumental History of
Georgian Philosophy, Nutsubidze described the translation activities of
bilingual Georgian thinkers from the 4th to the 12th centuries and, in par-
ticular, the importation of the Oriental (Arabic) cultural heritage into the
Greek world via Georgian as the Georgian contribution to this linkage
between East and West.! He thus pointed to one of the important functions
of the Georgian language—that of an intermediary between the East and
West,

The identification of this function gave an impetus to important research
in the 1980s. Their aim was to study patterns in the historical development
of the Georgian language, establish its social and public functions, and
reconstruct connections between the language, its speakers, and their
activities (translations and original creations} in the Georgian cultural
context.

One of the first scholars to engage in this task was the well-known
German Kartvelologist Winfried Boeder, whose works shaped an important
stage in the study of the social history of the Georgian language.? It was

1 Om bilingual thinkers in the history of Georgian philosophy see iil. HunyGize,
Hcmopus zpysunckoeil ghunocohun [Sh. Nutsubidze, Istorija gruzinskof filosofii {History of
Geurgian Philosopfry)] (Thilisi, 1960), 145-153; see 146.

2 Cf. W. Boeder, “Zur Analyse des altgeorgischen Alphabets,” in Forschung und Lehre.
Abschiedsschrift zu foh. Schripfers Emeritierung und FestgrufS zu seinem 65. Geburtstag, hg.
D. Gerhardt, J. Schropfer (Hamburg: Slavisches Seminar [der Universitit], 1975), 17-34;
W. Boeder, “Die georgischen Monche auf dem Berge Athos und die Geschichte der geor-
gischen Schrifisprache,” Bedi Kartlisa. Recueil historique, scientifigue et liftéraire géorgien
41 (1983): B5-95; W. Boeder, “Identitit und Universalitit: Volkssprache und Schriftsprache
in den Lindern des alten christlichen Orients,” Georgica. Zeitschrift fiir Kultur, Sprache und
Geschichte Georgiens und Kaukasiens17 (1994): 66—84; W. Boeder, “Sprachen und Nationen
im Raum des Kaukasus®, in: Uber Muttersprachen und Vaterténder, ed. G. Hentschel, Zur



328 NINO DOBORJGINIDZE

Boeder who raised the important problem of the functions of Georgian in
the Middle Ages and who carried out substantial research in Georgian
sources that had never been studied from this peint of view. This is par-
ticularly true of the important issue of the self-awareness of Georgian
monks, who worked in an alien linguistic environment on Mount Athos.
As Boeder observed:

If an ordinary linguist compares the history of the Georgian and Oriental
languages with that of Western European languages, he will definitely be
surprised at the significant difference visible in the development of these
languages. For example, the English language has undergone significant
transformation over the past 1,200 years, but there have been comparatively
fewer changes in the forms of the Georgian language over the same period,
which is quite rare in the history of the development of world languages (to
the extent they are attested}. Historical, linguistic, and social problerns also
need explanation. How did it happen that Georgian was established not
only as a language spreading Christianity, but has firmly maintained its
place up to our time? Why did Greek fail to dominate here as an ecclesias-
tic, liturgical, scientific, as well as literary and official language, which could
be expected as an analogy of Latin in Eurcpe?3

This article investigates some aspects of these problems, in particular, the
process of religious inculturation under way in Georgia from the 4th cen-
tury and its impact on the development of the Georgian language. It also
shows the use of the acculturation model in various cultural and historical
contexts and its role in the weakening and loss of social and public func-
tions of Georgian at the beginning of the 19th century.

1. Linguistic Signs of Inculturation in the Christian East

Before turning to the main problems to be addressed in this article, Iwould
like to explain briefly the essential signs of events such as religious incul-
turation and acculturation that are closely linked to missionary activities
practiced by the church in ancient times. The term “inculturation” is used
to denote processes that unfold together with the spread of a new religion

Entwicklung von Standardsprachen und Nationen in Europa {Frankfurt 2. M., 1997 },183—z09;
W. Boeder, “Sprache und identitit in der Geschichte der Georgier*, in Georgien im Spiegel
seiner Kultur und Geschichte. Zweites Deutsch-Georgisches Symposium: Vortragstexte, hg.
B. Schrade und Th. Ahbe (Berlin, 1598}, 68-81; W. Boeder, “Purity of language in the history
of Georgian,” in Purism in minor languages, endangered languages, regional languages,
mixed languages. Papers from the conference on “Purism in the Age of Globalisation,” Bremen,
September 2001, ed. ]. Brincat, W. Boeder, and Th. Stolz (Bochum, 2003), 199—223.
* Boeder, “Die georgischen Monche,” 85,
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and that are reflected in the local culture and traditions in the native tongue
of the nation. The term “acculturation” implies missionary activities that
establish a commeon supra-national language of the religion in the liturgy
as well as in the culture and other spheres of public life together with the
spread of the new religion. From the early Middle Ages, missionary activi-
ties among nations in the Christian East were carried out in their native
tongues, that is, based on the inculturation model. In the West, however,
missionary activities were based on the acculturation model, which was
expressed in the establishment of Latin as the language of the Bible and
the liturgy.*

In this regard, then, the Christian East radically differed from the West.
The Eastern trend of missionary activities in native tongues was favourable
for the spread of the idea of establishing native languages in the religious
space and, hence, the principle of equality of languages. However, the
Roman ecclesiastical space in the West was based for a long time on the
principle of the functional differentiation of languages, thus the prominent
status of Latin as the language of the church and culture and its “spiritual
imperialism and sacramental cult.”s It was due to the supremacy of Latin
that the process of the emancipation oflocal languages and their develop-
ment into written languages started much later there.®

It is noteworthy that the linguistic situation in the Christian East and
West had a significant impact on the process of the emancipation of local
languages in each of these areas. Latin was the supra-national language of

# Theoretical problems and major signs of religious inculturation and acculturation in
the Christian West were discussed in detail in works by B. Luiselli. Sec B. Luiseli, “Cristian-
esimo e fenomeni regionali dell” inculturazione nei secc. IV-VIL," in Cristianesimo e speci-

ficitd regionali nel Mediterraneo latine (sec. IV-VII), XII incontro di studiosi dell’ anticita

Cristiana. Roma 6-8 maggio 1993 {Roma, 1994), 7-30; B. Luiseli, “Inkulturativer und akkul-
turativer Prozef} der Christianisierung: Die Entstehung der nationalen Literaturen und der
Latein sprechenden Eliten in Westeuropa,” in Muster und Funktionen kultureller Selbst- und
Fremdwahmehmung. Beitriige zur internationalen Geschichte der sprachlichen und liter-
arischen Emanzipation, hg. U.-Ch. Sander und F. Paul (Géttingen, 2000), 146-168. See also
F.Faucher, Acculturer  Evangile. Mission Prophétique de L'Eglise (Montreal, 1973); P. Gordan,
hg., Evangelium und Inkulturation (1492-1992). Salzburger Hochschulwocher 199z (Graz/
Wien/Kéln, 1993); L. J. Luzbetak, L'Eglise ef les cultures (Briissel, 1968); P. Poupard, Eglise et
cuftures. Jalons pour un pastoral de l'intelligence (Paris, 1980).

5 See H.-B. Gerl, “Zwischen faktischer und numinoser Giiltigkeit: Lorenzo Vallas Theo-
ric vom Vorrang der lateinischen Sprache,” in Acta Conventus Neo-Latini Bononiensis, ed.
R.J. Schoeck (New York, 1085}, 327—336, see 327.

& Cf.*Denn die gesamte wissenschaftliche Literatur des Mittelalters und der gréfte Teil
derreligidsen und didaktischen Literatur, der Fach-, der Rechtsliteratur und der Geschichts-
schreibung und ein grofer Teil der Dichtung waren lateinisch” (D, Kartschoke, Geschichte
der deutschen Literatur im frithen Mittelalter (Miinchen, 1gg0), €).
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culture and interethnic relations even before the establishment of
Christianity, and it is natural that its functions were further widened under
conditions of religious universalism. In the Christian East, however, there
was no such supra-national language of culture and interethnic relations.
In this situation, the intreduction of a written religion created favourable
conditions for local languages to expand their social and public functions
and spheres of use and to become richer in expressive means and more
creative in general.

In the modern Christian world, inculturation is the only form of mis-
sionary activity used by all active confessions; its universal nature, however,
is not of long standing.” B. Luiselli is correct when he notes that incultura-
tion, which missionaries deliberately chose and theoretically substantiated
in their current missionary practice, was established and widespread in
the East back in the early Middle Ages, and had a deep impact on the reli-
gious life and culture of nations in the area. However, it is also true that no
systematic study of the problem has been conducted up to now.®

It is clear that the influence of religious inculturation on the develop-
ment of secial and public functions of the Georgian language cannot be
described as a process of “natural” development. It requires interpretation
in the cultural, religious, and political contexts, which is the goal of the
present study. This article will consider a number of essential problems in
order to clarify processes directly linked to religious inculturation in the
Georgian linguistic environment, a process that helped Georgian and other
tongues in the eastern Christian world in the Middle Ages to become offi-
cial languages of the Bible, liturgy, literature and, in general, all spheres of
public life.

7 The Christian world officially recognized local tongues as languages of liturgy quite
late, which was a significant factor in the differentiation of languages in the religious sphere
and the establishment of Latin as the official language in not only religious, but also in other
spheres of social life in states. For relations between Latin and local languages in the
Middle Ages, see G. Hille-Coates, “Auffassungen von der Herkunft der Sprachen im Identi-
fikationsfeld der lateinischen Sprache im westlichen Christentum des Mittelalters,” in
Internationalitéit nationaler Literaturen, hg, U. Schining, Beitrige zum ersten Symposion
des Géottinger Sonderforschungsbereichs 529 (Gottingen, zooe), 129-147; G. Hille-Coates,
“Bibelsprachen heilige Sprachen. Zur Legitimierung des Hauptsprachenmedells im Span-
nungsfeld von Latein und Volkssprache im Mittelalter,” in Muster und Funktionen kulturel-
ler Selbst- und Fremdwahrnehmung, hg. U.-Ch. Sander und Fritz Paul, Beitriige zur
internaticnalen Geschichte der sprachlichen und literarischen Emanzipation (Géttingen,
2000), 206—238,

¥ Luiseli, “Inkulturativer und akkulturativer Prozef,” 146-147.
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2. The Process of Religious Inculturation and Significant Stages in the
Development of the Georgian Language

The social history of the Georgian language in the Middle Ages is divided
into two significant stages: a) the functional legitimisation of the Georgian
language (5th—10th centuries); and b) the so-called qualitative legitimisa-
tion of the Georgian language (nth—12th centuries).? Below I will touch
briefly on major features characteristic of these stages, describe religious
inculturation as a factor stimulating the development of functions of the
Georgian language, and note some features common to the development
of the languages in the Christian East and West.

a) The Stage of the Functional Legitimisation of the Georgian Language
{(sth—10th Centuries)

Missionary activities based on local languages among the nations of the
Christian East were naturally accompanied by significant cultural and
educational processes, which implied first and foremost creating writing
systems for these languages!® and their literary traditions, working out the
liturgy in the local languages, translating books of the Bible and theological
literature, and developing scholarship and education. In short, the social
and public functions of the languages were legitimised. Finally, local
national languages were established as standard languages. In the Christian
East, the process resulted in languages that were not particularly prominent

9 On stages of functional and qualitative legitimisation of the Georgian language, see
N. Doborjginidze, “Einige Fragestellungen zar Herausbildung von Schriftsprachen im
christlichen Osten am Beispiel des Georgischen,” Le Muséon 121.3-4 {2008): 353-375 b.
ot aobody, “Jedimymo 16l gkl s mgabmddogo mgyohodsgook
lisgombgdn B0 bowgbngd s [n deborjginije, “Kart'uli enis p'unk'c’iurl da tvisobrivi
legitimac'iis sakit'xebi Sua saukuneebdi* (N. Dobordjginidze, *Functional and Qualitative
Legitimation of the Georgian Language in the Middle Ages™)], Fabliogo [caxnagi]i (2009):
9-36.

1 For the cultural and historical role of this common Eastern phenomenon, see
Boeder, “Zur Analyse,” 17-34; 0. po8y@ggmndy, {grieb sbdobydo bebBgds o Jggern
Jotmamgoe @odllydmmbo. obdobgmo Pydul Hodmgvmaos oo Fedilmisgemmads
[t. gamgrelije, cerés anbanuri sistema da jveli K'artuli damcerloba. anbanuri ceris tipolugia
da carmomavioba (T. Gamqrelidze, Alphabet Writing and the Old Georgian Script. A Typol-
ogy and Provenience of Alphabetic Writing Systems}| (Tbilisi: Thilisi State University Press,
1989); T. Gamgrelidze, “Christentum und altgeorgische Kultwr,” in Georgéen im Spiegel seiner
Kultur und Geschichte. Zweites Deutsch-Georgisches Symposium: Vortragstexte, hg. B. Schrade
und Th. Ahbe (Betlin, 1998}, 88—g0.
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pelitically and culturally suddenly obtaining vast social and public func-
tions.!

Khanmeti manuscripts of the 5th through the 7th centuries and Georgian
hagiographic works show that the functional legitimisation of the Georgian
language was completed in the middle of the 5th century. The main texts
used in the liturgy existed in Georgian from that time )2 The Christian East
of the 6th century was well aware of the existence of Georgian as a language

I As W. Boeder noled, the idea of establishing local tongues as langnages of religion
and liturgy came from Syria and was spread throughout the Christian East: “Zur Zeit des
Niedergangs des eigentlichen Hellenentums in der hellenistischen Welt der Spitantike
entstand vermutlich in Syrien und, davon ausgehend auch in Armenien, Georgien und
anderen Lindern des Nahen Ostens eine Art der Volkssprachenidee, die den heimischen
Sprachen, die nicht zu den politisch, kulturell oder religiss privilegierten und akzeptierten
Sprachen gehdrten, eine neue Wiirde gab, dic geradezu im Rahmen eines christlichen
Heilsgeschehens verstanden wurde” {Boeder, “Sprache und Identitit,” 6g).

12 Khanmeti manuscripts are ancient Georgian manuscripts (translations of books of
the Bible and lectionaries) of the 5th through the 7th centuries in which the prefix kh- is
used in the forms of the superlative and as the marker of the second subjective and third
objective persons in verbs. On khanmeti manuscripts, see J. N. Birdsall, “A Georgian Palimp-
sest in Vienna,” OC 53 (1969):108-n2; R. Blake, "Khanmeti Palimpsest Fragments of the 0ld
Georgian Version of Jeremiah,” The Harvard Theological Review 25.3 (1932): 225-272;
J. Gippert and Z. Sarjveladze, “Uber den sprachwissenschaftlichen Status der Xanmeti-
Texte,” in: Caucasica. The fournal of Caucasian Studies 2 (1968): 86—gz; JI. Kamxkas,
“Xaumerusie namamncecrsl” [L.. KadZaja <K'ajaia>, “Xanmetnye palimpsesty” (“The Khan-
meti Palimpsests”)], in Hpob.aemu naneszpagiuu u xoduronozuu ¢ Cosentcxom Cowse [Prob-
lemy paleografii i kodikologii v Sovetskom Sojuze] (Moscow: Nauka, 1974), 409-427; g,
Joxone, “babdyfu dsyomptiagogmo gégdieoo: [1 Kafaia, “xanmeri hagiograp'iuli
krebuli” (L. Kadjaia, “A Khanmeti Hagiographical Collection™)], s gogummogn [mravalt avi]
4 (1981} 41401 0. Joresos, bobdgdo dafbigdn |l Kajaia, xanmeti tek'stebi {1 Kadjaia,
Khanmeti Texts)| (Tbilisi: Metsniereba, 1984); J. Molitor, Monumenta Iberica antiquiora
(Louvain, 1956); G. Peradze, “Uber die georgischen Handschriften in Osterreich,” Wiener
Zeitschrift fiir die Kurude des Morgenlandes 47 (1940): 223-242; 5. Bobody, “gdg5mgbo
Jomogmo  {aJlHpo0l s@dmBabals oo [a. Sanije, “ujvelesi Kart'uli tek'stebis
agmod’enis gamo” (A, Shanidze, “Concerning the Discovery of the Oldest Georgian Texts")],
Apogeobol ghogamliodgbol dmoddy [tp'iisis universitetis moambe] 2 (1922/1923):
282-301; & Dobody, “Jorvorgmo bagmbof ndbdu p,6e(; 107 [a. Sanije, “Kartuli xelnacerebi
grac’8i” (A. Shanidze, “Georgian Manuscripts in Graz")], Syogrobnl abogad bodgdol
dmusildg [tpilisis universitetis moambe| 9 (1929): 310-353; 5. dobudy, bobigyo gngfeom-
Bomu. podmlis s Liodgmbos waytime sgo30 Debodgd [a. Sanije, xanmet: lek'cio-
nari. gamosc'a da simp'onia daurt’o akaki 8anjjern (A. Shanidze, Khanmeti Lectionary. Edited
and with a Symphonia provided by Akald Shanidze)|, dggmon Jothorgmmo 460l dipeoido
[jveli Kart'uli enis jeglebi {Monuments of the Old Georgéar Language)], 1 (Thilisi: Thilisi State
University Press, 1944); A. Kharanauli, “Das Chanmeti-Fragment aus Jeremia—Fragen seiner
Entstehung und seiner Ubersetzungstechnik,” OC 85 (2001): 204-236. For the main Georgian-
language liturgical texts of that period, see 4. gagamody, dggene fodermm modgrod-
aeel obfosos [k kekelije, jveli Kart'uli literaturis istoria (K. Kekelidze, The History of
the Old Georgian Literature)], 1 (Thilisi: Sabchota Sakartvelo, 1980), 26.
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of liturgy. The Greek description of the life of Saint Sabbas, the founder of
the Great Lavra of Jerusalem, written by Cyril of Scythopolis, confirms this:

Neither Iberians nor Syrians and Phrygians have the right to conduct a full
liturgy in their churches [situated here]. When they assemble in their
churches [situated here}, they have the right to sing in their native tongues
the Hours (Hpa) and the Typica (té Tumned) and read excerpts from the
bocks of the apostles and the Gospel. After that, they should go to the big
church together with all brothers and partake of the secret that bestows
divine life.13

The fact that the main liturgical texts, i.e., a Georgian-language liturgy,
original and translated hagiography, and works of other genres, exist in
Georgian from the 5th century, shows that the functions of the language
were already legitimised. Although the holy languages—Greek, Hebrew,
and Latin—were at a higher level (this is particularly true of Greek)* and
Georgian and other languages of the Christian East had a comparatively
weak expressive force, there were no differences between them in the
functional sense, as Georgian fulfilled the same functions and covered all
the fields that Greek did, becoming the language of liturgy, education,
literature, scholarship, and any other segment of the state both within
Georgia and in educational centres active abroad.’®

1% This is an excerpt from The Life of Sainf Sabbas (J. B. Cotelier, ed., Ecclesiae Graecae
Monumenta, T. 111 (Luteciae Parisiorum, 1686}, 353; E. Schwartz, Kyrillos von Skythopolis,
Texte und Untersuchungen zur Geschichte der altchristlichen Literatur 49.2 (Leipzig, 1939),
182.18-23), in which Cyril of Scythopolis writes that before his death in 532, Saint Sabbas
named his disciple Melitus as his successor and left him the rules of litegy described above.
‘The rules also mentioned non-Greek congregations (Syrians, Georgians, and Phrygians).
The rules (typicon), which was regarded as lost for a long time, was found by Academician
A. Dmitrievsky in one of the manuscripts kept in the library on Mount Sinai; see
A. Imurrpuesckuil, “Tummkon ceatoro Caeesr’ [A. Dmitrievskij, “Tipikon svjatoge Savvy
(The Typicon of Saint Sabbas)”], Zpyoe: Kuesckoti Jyxoenoli Axademuu [Trudy Kievskof
Duxovoj Akademii] (1890, January): 170-192; E. Kurz, “Das Typikon des heiligen Saba,” BZ 3
(1894):165-167; 3agaenody, daaero Jeorgana godg@adadel oldedes, 1, 38

¥ It is known that the topos of three holy languages (trilinguila) was elaborated within
the religious context in Late Antiquity and the Early Middle Ages. It regarded the initial
language of humankind, Hebrew, as the langnage of wisdem and science and gave a special
status to Greek and to the language common in the Western Roman Empire, Latin, on the
basis of the so-called “holy arguments.” For the special status of the three holy languages
and arguments used in this connection in Late Antiquity and the Early Middle Ages, see
Hille-Coates, “Bibelsprachen heilige Sprachen,” 206—238.

15 The Georgian-language typicon of the Petritsoni Monastery is a good example of this.
It is a docurment signed, together with its Greek copy, by the Greek patriarch and has legal
force in a foreign country. This is how the author of the typicon explains the use of the two
languages: “The reason why it was written in Greek and Georgian is that the monks in my
monastery are Georgians by origin and cannot read in Greek. So it is necessary for them to
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Some scholars have suggested that the Greek-Byzantine East of the
Middle Ages gave supreme rights to local languages and promoted their
development.’® I think that the differences in the development of ver-
nacular languages in the Christian East and West was not entirely depen-
dent on the different attitudes expressed in these two religious spheres,
Both the Christian East and West used similar arguments regarding incul-
turation, translations of the Bible, and literature in general. Both religious
worlds resorted to the same arguments for restricting translations in local
languages, but the results of the implementation of these similar prohibi-
tions were radically different in the two areas.

Below, I'will briefly describe arguments elaborated in the Christian East
and West to counter liturgies in local languages and translations of the
Holy Scripture as well as theological, philosophical, and other kinds of
literature. I believe that the similarities among these arguments will be
visible even in this brief description.

The Linguistic Argument (the poverty of the local language): The unified
church of the Western Roman Empire believed that popular languages
were poor and, unlike the holy languages adapted to philosophy and rhet-
oric, nnable to transmit the most complicated content. Therefore, the
translation of the Bible and theological literature into local languages was
unjustified.l”

have a Georgian [typicon] to understand everything that is written in it” {». ‘#sbodg,
docimgganms dmbabiygdo daenpodigmTo s dobo Godoymbo. Bodogmbol fe-
@geee Gaosdies [a Sanije, Kart'velt'a monasteri bulgaret’$i da misi tipikoni. tipikonis
Kart'uli redak’c’ia (A. Shanidze, A Georgian Monastery in Rulgaria and Its Typicon. The
Georgian Recenisior of the Typicon)], sgo0 Usbodyg, orbbimmgdobo mmmidgd Bmdsp
[akaki #anije, t'xzulebani t'ormet tomad (Akaki Shanidze, Works in Twelve Volumes)], IX
(Thilisi: Thilisi State University Press, 1986}, 19-120),

16 Cf. W. Boeder's arguments (Boeder, “Sprache und Identitéit,” 69) against the opinion
of R. Jakobson (R. Jakohson “The beginning of national self determination in Europe,” The
Review of Politics 7 (1945): 585-597, see 590-594). Boeder says that local tongues were
cstablished as languages of liturgy and translations of the Bible not due to but despite the
attitude of the Byzantine Empire: “Die Volkssprachenidee hat sich nicht wegen, sondern
trotz Byzanz durchgesetzt, weil z.B. die Syrer aufgrund ihrer Tradition ein anderes Selbst-
bewusstsein haben konnten, als die nichtlatinisierten Barbaren der westlichen Kirche und
weil starke nationale Randstaaten fiir Byzanz spater durchaus opportun waren” (Boeder,
“Sprache und Identitit,” 69},

!7 One point is noteworthy here. It is not true that the Roman Catholic Church prohib-
ited translations into lucal languages or that there were no translations before the Reforma-
tion. In the German-language area alone, there were eighteen printed translations and
many more handwritten translations, but none of them was recognised as a canonical text
to be used in liturgies. Their function was rather educational and exegetic, and they aimed
at providing simple explanations of holy texts to uneducated people (sce K. Stackmann,
“Die Bedeutung des Beiwerks fiir die Bestimmung der Gebrauchssituation vorlutherischer

&
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The Exegetic Argument (the threat of arbitrary interpretation of theo-
logical texts): This argument is directly linked to the first one. It focuses on
the possible results of the translation of the Holy Scripture and theological
texts in general, and in particular their distortion and incorrect understand-
ing, which raises the problem of heresy.

The writing of Bertheld von Henneberg, archbishop of Mainz, is typical
of such prohibitions, clearly demonstrating the links between these argu-
ments against the translation of the Bible. In his censorship edict of 22
March 1484, the archbishop harshly criticised translations of the Bible, and
literature in general, into local languages. He substantiated his position in
the following manner:

Finally, what can be said about holy books and ecclesiastic canons? No
matter how smart and linguistically skilled people who understand the
essence of the matters write or translate such books into popular languages,
they will be so difficult and inaccessible that even very learned adult people
will be unable to understand them. However, some excessively bold people
who lack foresight and knowledge have nevertheless dared to translate such
boeoks of teachings into popular languages. After many learned people saw
these translations, they admitted that they could not understand the trans-
lations, because the real meanings of words were changed and distorted.
Would such translators claim, assuming that they care about the truth—
irrespective of whether they carry out their translations in good faith or
with evil designs—that the German language is capable of containing all
that Greek and Latin writers have written, in the most careful and distinct
way, about the highest ideas of Christian religion and matters of science?!
One must confess the poverty of our language, its inability to suffice these
writers in the least, and that if these [translators] fabricate unknown words
out of their entrails [which means that readers will not understand the
translation], or even if they do make use of some ancient [texts], they will
inevitably corrupt the sense of the truth—something that we have reason
to fear most in the case of Holy Scripture because of the magnitude of the
danger posed by this. For what is there to enable the ignorant and unleamed
men and women, into whose hands the books of Holy Scripture might then
fall, to pick cut the true meanings?18

The text of this edict is very similar to what the Greeks said about languages
with poor literary traditions. Although the Greeks did not know the lan-

dewtscher Bibeln,” in De captu lectoris. Wirkung des Buches im 15. und 16, Jahrhundert dar-
gestellt an qusgewéhlten Handschriften und Drucken, hg. W, Milde und W. Schuder (Berlin/
New York, 1988), 273-288).

18 H. Pallmanm, “Des Erzbischolfs Berthold von Mainz dltestes Zensuredict,” Archiv fiir
Geschichte des Deutschen Buckhandels g (1884): 238—241, apud Hille-Coates, “Bibelsprachen
heilige Sprachen,” 2z4-225.
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guages of nations in the Christian East, they nevertheless accused their
churches of translating the text of the Bible without consideration or think-
ing. The accusations were no milder than the censorship edicts of the
Roman Church. Old Georgian translators were concerned about such views,
writing that it was impossible “to utter a word from fear of reviling, insults,
and reprimanding coming on us. [...] They called us heretics and we were
in great trouble.”?

The Georgian translators, along with those of other Eastern nations, did
not deny that their langnages were poor in comparison with the Greek
language, and they acknowledged that Georgian translations had inaccura-
cies and misunderstandings.?° They admitted that the semantic and sty-
listic potential of their language was greatly inferior to Greek. They even
pointed to an example in which the Georgian translation did not differen-
tiate between such important Greek words as psyche and pneuma: “It
should be borne in mind that sou! has two names in Greek: psyche, which
denotes spirit in most cases in Paul[’s epistles], and there is also pneuma,
which is the name of the essence of His {God’s| soul and is also used for
the Holy Spirit. However, Georgian, because of its poverty, has only one
word for soul”?!

Admitting the supremacy of Greek as a language extremely rich in
expressive means, Georgian and other languages of the East managed not
only to legitimise their functions, but also to create a joint Georgian-Greek
area of communications and to maintain the balance between the lan-

1 gomeyo dmsfidapamo, gbmegdse omgsbglio oo gamedybo, Bylbde
podmbaggdap @ssdbows agoby xogoboBgomds [giorgi mtacmidel, ¢xorebay iova-
nesi da ep’tymesi, tek’sti gamosac'emad daamzada ivane javaxisvilma (George of the Holy
Mountain, The Life of John and Euthymius. Text prepared by Ivane Javakhishvili)], dggero
Joorgemo gbols dggemgdo [jveli Kart'uli enis jeglebi (Monuments of the Old Georgian
Language)), 3 (Thilisi: Thilisi State University Press, 1946), 52.

0 The well- known Georgian translator of the uth century, George the Small, wrote:
“and made us, whom Hellenes called barbarians because of our illiteracy and ignorance,
their equals” (yomdge  Bgoty, gbedgds gomege dnsfdowgumals. Godupe
podoggmmggons o dlogmboogtie pedmbaggisg Jmsdbsws  vgoby
mensUgopnds  [glorgl melive, clxoreba giorgi mP'acmidelisa. tek’sti gamokvlevit'a da
lek'sikonit'urt’ gamosac’emad moamzada ivane lolagvilma (George Mtsire, The Life of George
of the Hoty Mountain. Text edited and the Indices prepared by Ivane Lolashvili}] {Thilisi:
Metsniereba, 1994), 177).

2 dolagy @edgmy miliaby 0@l dyddymam Lobgme bamobsor ylogo,
Gmdgmo gdgeglils spaomba haddzbggmols Fogn wopgdame sél Isgmgbe Bobos,
o ggena-—3bygda, Hodjeme-gby mym msgamol bymols stilgdsls gRoposb
2 Fdoggoboaoyl 0gogg eoradol. bogne Jednggmes moebogbalsgseb ghmo
Iobgmme 544b byesolsgs (Manuseript of Fund A of the National Centre of Manuscripts:
A 217, 3221).

-
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guages in the joint area. Educated Georgians of the Middie Ages regarded
the translation into Geergian of the cultural treasury of the contemporary
world as a means of enriching and emancipating the Georgian language.
In the biographies of the well-known Georgian translators of the 10th and
nth centuries, John, Euthymius, and George of Athos, they are called edu-
cators of the nation and eradicators of the faults of the Georgian language.
For example: “They educated our language and country. He [Euthymius of
Athos] embellished and developed our language and our country with his
translations of holy letters. [...] He [Euthymius] corrected the faults of our
language and made us, whom Hellenes called barbarians because of our
illiteracy and ignorance, their equals.”™?

b) The Stage of Qualitative Legitimisation of the Georgian Language
(roth—12th Centuries)

The most important stage of qualitative legitimisation began in Georgian
and other languages of the Christian East precisely in order to overcome
their lack of expressive means and, correspondingly, to enrich their power
and flexibility. Unlike the previcus stage of functional legitimisation, trans-
lators were to work on only the best books preduced by the “Greeks and
Romans,” and to accomplish their tasks at the highest professional levels,
which implied translating the original texts as precisely as possible. For
this purpose, it was necessary to enrich the expressive means of the
Georgian language, to improve old translations by reflecting the originals
as closely as possible, to create special terminology for the language of
ideas, and, as a result, to make Georgian qualitatively equal to Greek.23

22 “Yom gobobommngl ghan bggbo @s Jagysban bggbo. dsb [gdgmedy smmbgmids]
‘Voad gm o swayags ghsa bggho @s Jagyshan bagho  mamydsbydoms Flopama
Cadognmoema. [.] dab [glgeednd] Bsgpmenggebyden nbubs Byabobe ameglem
we, Gmdgmbo-gly do@béstiml-Fmpgogem goyggbom gemabms  Jogm
LT ogmogromdobasmyl ws gdag@gdols bygbols, Jommsbagy s@pndsgbbs
wildmolis Jo g dmzgdgenoms Jom bodtdboms myglioms. The quotations are taken
from the lives of John and Euthymius of Athos and George of Athos. See pomdipo
oo Bowguno, 3 beaeiden omgebglo po gamadglbo, 14; yomdye Bigotky, gbmegds
aommae dwolBowernbe, 177.

2% Cf. the argument by the well-known nth-century Georgian hymnographer John
Zosimus, which is given in his famous hymn “Praise and Exaltation of the Georgian
Language.” The argument is that Greek and Georgian are two sisters. See ls. (330330800,
Jomorgann Jmgbos mbamdgh Gmbawp. 3. L dggme deGommmo dmgbes V-XII
bomgabgaonbs [s. caidvili, Kart'uli poezia txut' met tomad. t.x: jveli K'art'uli poezia V-XII
saukuneebisa (8. Tsaishvili, The Georgian Poetry, in fifteen volumes. Vol. 1: The Old Georgian
Poetry from the fifth to the twelfth centuries}], (Tbilisi: Nakaduli, 1979}, 72.
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For the first stage, it was necessary to transfer the linguistic and cultural
experiences of other nations into Georgian. The main objective at the
second stage was to produce extremely precise translations, which would
be as close to the original as possible. Ephraim the Small, a well-known
Georgian translator of the u1th century, used the word of Greek origin
podm@gog®gs (“gadmotviprva into our language”)?* as one of the syn-
onyms of translation. The notion denoted by this word is based on the
following meanings of the Greek stem tum-: a) a trace left by something; b}
a model or a mould for making something. By making this association,
Ephraim the Small minimised the difference between the translation and
the original: the translation becomes a full-fledged “substitute and icon of
the original."?5

In the comparatively short period from the late 11th century to the early
12th century, the Bible and the main theological works were translated
anew or substantially revised three times, some books even four or five
times. However, in the same period, the Georgian language did not undergo
any substantial changes at all, which means that the translations did not
need linguistic enrichment.2® One of the main reasons for the renewed
translations was to draw them as close to the original as possible, improve
the terminology, enrich the expressive means of the language, and, as a
result, avoid reprimands from Greeks.

In metatexts appended to the translations, the Georgian translator-
editors of the uth and 12th centuries analysed in detail the shortcomings
of the old translations, admitting that the Georgian translations of Greek

 Eprem Mcire (Ephraim the Small): The metatext appended to the Georgian transla-
tion of a work by John of Damascus; see 8. Goggags, nmgaby @odsbjgemo: woogng 5040,
Jommgao  medpdobydol Hadlde odebis, pedmggmags ws ey llogmboe
wog@ame dsos Gogogsd [m. rap'ava, ioane damaskeli: dialek tika. Kart'uli t'argmanebis
tek’sti gamosc’a, gamokvleva da lek'sikoni daurt'c maia rap’avam (M. Rapava, jokn of
Damascus: Dialectics. The text of the Georgian translation edited and with a study and the
lexicon provided by Maia Rapava)] (Tbilisi: Metsniereba, 1976), 66,

* Cf. Eprem Mcire: The metatext of the translation appended to the Georgian transla-
tion of a work by Theodore of Cyrene. See manuscript A. 689, 187v kept in Fund A of the
National Centre of Manuscripts. For the Old Georgian translation theory, see b.
seodeargaobody, mobago b -dgedybysiosaeeo dgdedadlespdo: soidenaamn
amsitbdoge wo dymdghgadogs X-XII1 boyymbggdol fodenm Fysdmmyddu [n.
doboriginije, lingvistur-hermenevtikuli metatek'stebi: prak tikuli gramatika da hermenevtika
X-XTl saukuneebis k'artul cqaroebsi (N. Doborjginidze, Linguistic and Hermeneutic Metatexts:
Practical Grammar and Hermeneutics in Georgéan Sources of the Tenth-Thirteenth Centuries)]
(Tbilisi: Ilia State University Press, 2012), 164-182.

2 Cf g wobpunos, Jodsmmeno bsdfdue ghol obgmdool bogowbydo |k
danelia, k'art'uli samcerlo enis istoriis sakit'xebi (K. Danelia, Problems of the History of the
Georgian Literary Language)] (Thilisi: Thilisi State University Press, 1983), 209286,
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philosophical and theological terms were not precise and that various
Greek terms were translated with a single word. As John Petritsi, a well-
known Georgian philosopher and translator of the 12th century, wrote, this
created serious problems for translators:

Tt should also be taken into account that the force and action of the soul is
different from those of reason. In the language of the Hellenes, each of these
words has its own name appropriate for its essence, but none of us, neither
translators nor anyone else, has analysed this [problem] and this is a great
obstacle for me in my translations, because our people [Georgians] render
everything in one manner and with the same [word]. It should be borne in
mind that the soul’s {force and action] is called dianoia, those of reason
noema, and those of the Supreme noéton.?

The inaccuracy of terms and the poverty of the langnage (in this case,
Georgian}, that is, the aforementioned lingunistic argument, is a precondi-
tion for the second argument, that of an inappropriate rendering of the
Bible and theological literature in general, which leads to the threat of
heresy. John Petritsi mentions some quite problematic examples of such
a threat. One of his comments is about the initial phrase of the Gospel of
John: dasabamit’gan iqo sitquay (wslbsdsdomasb ogm Logygse, “‘Inthe
beginning was the Word”) which is rendered as pirvelitgan igo sitquay
(3otggeromyob ogm bodgygso, “First was the Word”). Petritsi explains
how this Georgian equivalent changes the meaning of the text, placing the
Word of God among ordinary countable things and creatures, which is
inadmissible.2®

These examples show that it was the scarcity of expressive means in
Georgian and the threat of heresy that prompted the attempts to make
Georgian equal to Greek and to correct as far as possible all misunderstand-
ings and inaccuracies in the translations through extensive editing and
new translations.

Other languages of the Christian East travelled a similar road to eman-
cipation. The Syrian tradition was the first to revise previous translations
of the books of the Bible. Philoxenus of Mabbug (505-508) and then
Thomas of Harkel (616) substantially revised the ancient Syrian translation
of the Bible (Vetus Syriaca), made in the znd and 3rd centuries, and pro-
duced new editions. Philoxenus of Mabbug quotes examples from works

27 loannis Petritzii Opera. T. . Procii Diadochi ETOIXEIQEIZ @EOAOIIKH. Versio
Hiberica. Textum Hibericum edidit commentariisque instruxit 5. Kauchtschischwili (Thilisi:
Thilisi State University Press, 1940), 6.

28 (Cf. ibid., 219—2z0.
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by Ephraim the Syrian and, comparing them with Greek, shows how inac-
curate the Syrian terminology is. In the metatexts appended to his transla-
tion, Thomas of Harkel elaborates at length on the main goal of the renewed
translation—drawing as close as possible to the Greek original and making
the terminology more precise.

In the 12th century, the Armenian Bishop Nerses employed the same
principles to edit the Armenian translation of the Bible, which included
various layers of texts. Later, in the 14th century, Patriarch Euthymius
initiated the correction of books (ncnpasaenne xmur) throughout the
entire Slavic world. The revision of the translations of the Bible that were
widely used in Bulgaria and the southern Slavic region in order to draw
them closer to Greek is linked to his name. In1355 Alexius, the Metropolitan
of Moscow, substantially revised translations that were widely dissemi-
nated throughout the eastern Slavic tradition, bringing them as close to
the Greek original as possible.2?

Beginning in the 16th century, many European missionaries were active
in Georgia. They used the Eastern model of inculturation, rather than the
Western model, to spread Catholicism. This important era in Georgian-
European relations has been intensively studied from various viewpoints.30

¥ On individual Eastern traditions, see E. Riad, Studies in the Syriac Preface, Acta Uni-
versitatis Upsaliensis. Studia Semitica Upsaliensia u (Uppsala, 1988); M. Pyoxcuuit, Hemopus
nepesodos Bubauu & Poccuu [M. Ri¥skij, Istorifa perevodov Biblii v Rossit (M. Rizhsky, The
History of Biblical Translations in Russia}| (Novosibirsk: Publishing House of the Siberian
Department of the Academy of Sciences of the USSR, 1978); A. K. Sanjian, “Colophons of
Armenian Manuscripts,” Harvard Armenian Texts and Studies 2 (1979): 7—-41; G. Zuntz, The
Ancestry of the Harclean New Testament (London, 1945); G. Zuntz, “Die Subscripticnen der
Syra Harclensis,” Zeitschrift der Deutschen Morgenlindischen Gesellschaft 101 {1951):174-196;
on the revision of translations and the common Eastern trend of drawing them closer
to Greek, see N. Doborjginidze, “Einige Fragestellungen,” 369-371; wmbdmadygaobody,
Jodorgmo 46oli yrgbdiaeg®n, 22-23; N. Doberjginidze, Die georgische Sprache im
Mittelalter, Sprachen und Kulturen des christlichen Orients 17 (Wiesbaden, zo0g), 39-45.

3 Foradiscussion of the main problems in this field, see 3. wa8atoBgoumo, oliGmmbns
govengnagmdnlis dodmgamms Jeocels [ m. tamaradvili, istoria kat'olikobisa k'artvelt'a
$oris (M. Tamarashvili, The History of Catholicism among Georgians)], {Thilisi: published by
the author, 1goz) [reprint: Thilisi: Siesta, zom]; 5. 9903500, smmbols gHmo sesedols
Boagdolsmgol” [e. metreveli, “at’onis ert'i agapis gagebisat'vis” (. Metreveli, “About One
Athonite Meaning of dydny / ‘Funeral Repast”}], in 3. 9g@6gane00, gommommmp o=
abiedioguma dogdobo [e. metrevell, plilologiur-istoriuli jicbani (E. Metreveli, Studies in
Philology and History)] 1 (Thilisi: Artanuji Publishers, 2007), 42-50; 8. 35358g0mm0, bo-
Joronggeoer-cimdol gimagmomds VI-XX bsig,imbi)s Jo [m. papaivili, sak'art velo-
romis urtierf'oba VI-XX saufaneebsi (M, Papashvili, Georgian-Roman Relations from the
Sixth te the Twentieth Centuries)] (Thilisi: Aghmashenebeli, 1995); . dod41bod306m0, m.
AOYOF20dy,  shymb Jodgganals “fodivgene wmaddsdoge” o dolo y@mybaen-
obgmbogeno 8bodgbyenmds [, babunasvili, ¥'. ut'urgaije, anton pirvelis “K'art uli
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Research on the contribution of Catholic missionaries active in Georgia in
the 16th through the 18th centuries to the development of the social and
public functions of the Georgian language is based on ar analysis of sources
in Roman collections.3! The revival of lexicography and lexicology, and the
revival of philology in general, as well as history, theology and philosophy
in Georgia is linked to the activities of the missionaries.

3. The Georgian Language in the Era of Religious Acculturation

The 1783 treaty of alliance between Georgia and Russia was violated in 1801,
and Georgia, divided into two provinces, became part of Russia, which
claimed to be the heir of the Byzantine Empire and the leader of the Eastern
Christian world. In spite of this claim, the Russian Empire sharply changed
the Eastern model of religious inculturation and began implementation of
a rough acculturation mechanism or, to be more precise, a flexible mech-
anism of Russification in countries that were its allies initially due to a
shared religion, but which were later conquered. At the beginning of the
19th century, the Georgian language was completely ousted from all fields
of public, cultural, educational, and religious life.

The acculturation model had an impact on the Catholic missions in
Georgia, too. It is known that Catholicism was introduced in Georgia in
the Georgian language. European missionaries wrote that from the very
beginning, they used old Georgian translations of the Bible and religious
books before the schism (the division of the Christian Church into Orthodox
and Catholic churches). When Catholic missions were established in
Georgia, the Catholics adopted these existing books; thus the Georgian

grammatika” da misi erevnul-istoriuli mni$vneloba (K. Babunashvili, T. Utargaidze, “The
Grammar of Geargian” by Anthony the First and Jts National and Historical Importance))
(Tbilisi: Metsniereba, 1991); o0, “govgdgsady, “Jadorguoe gbols Bgli¥agens ofogmogen
dobombamos Bogd o Gama Hgabogigme Bosbrggol gomegmmdodadnyds:
[¢. uturgaije, “kart’uli enis Zescavla italiel misionert’a mier da mat'i mec’nieruli naazrevis
urt'iertmimart’eba” (T. Uturgaidze, “Italian Missionaries' Knowledge of the Georgian
Language and Its Relation to Their Scholarly Thinking"}|, odgmoger-goggsbogmo
ghemigerbogrigos [iberiul-kavkasiuri enat mec niereba] 19 (1990): 123-146; 3. hoburodod;),
Jotdorman=dobabfogdo modgradadymmo Hewogtmedgdol obdmiosbomgaels
[e. xint'ibije, K'art ul-bizantiuri literaturuli urtiert obebis istoriisat'vis (E. Khintibidze, Toward
the History of the Georgian-Byzantine Literary Relations)] (Thilisi: Thilisi State University
Press, 1982); 5. BoJmdoge, x. gemgafgomsa, dndgamma fodm oo badgdwo godmsy-
950 [a. Eik'obava, J. vat'ei$vili, pirveli K'art'uli nabeddi gamoc'emebi (A. Chikobava, Dy,
Vateishvili, First Printed Books in Georgian)| (Thilisi: Khelovneba,1983), and others.

31 The project initiated by the Georgian Ministry of Culture and Monument Protection
implies, among other topics, research on the issue of religious inculturation.
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Orthodox and Catholic Christians had common religious books. European
Capuchin missionaries, who spoke Georgian, also used these books.32

From 1801, the Russian government ousted Georgian from the Catholic
liturgy as well. They required that Georgian Catholics, who were citizens
of Russia, switch to the Armenian-language Catholic rituals if they wanted
to retain their Catholic confession. This action, which was directed against
the linguistic identity of Georgian Catholics, is confirmed in numerous
sources.

For example, the Georgian Catholic Petre Kharischirashvili wrote to
Pope Leo XIII (1878-1903) in Rome: “Your Majesty knows that our liturgy
[ the Georgian-language liturgy is implied] is one of the oldest liturgies. The
Georgian liturgy (rito liturgico giorgiano) was deprived of its autonomy
only from the 1800s. The Russian government forced Georgian Catholics
at that time to switch to the Armenian-language Catholic liturgy (rito
armeno cattolico), because Russia was not going to tolerate any other liturgy
in addition to its own liturgy. Georgian Catholics, who did not want to lose
their Catholic confession, mournfully reconciled themselves with their fate
and subdued their national sentiments (amore nazionale), renouncing the
Georgian-language liturgy (rito liturgico Georgiano). Thus, Georgian
Catholics, who now belong to the Armenian ritual in Georgia, are followers
of the ritual by chance and temporarily. They are waiting for a better time
and circumstances to revert to their native Georgian ritual.”3?

Demetre Tumanishvili wrote to a cardinal: “After the [Russian] govern-
ment achieved their goal of forcing Georgian Catholics to switch to the
Armenian ritual, Catholics were prohibited from using the Georgian lan-
guage. [...] Iwould like to inform you that such decrees are reguiarly issued
against Georgians and some Armenian Mkhitars are also involved, Thank
God, not all prohibitions are implemented, but there is one thing that is
strictly implemented: Georgian Catholics do not have the right to print
books in Georgian."3*

¥ Cf."... gli stessi missionari cappucini, che sapevano lalingua giorgiana, si servivano
di questi libri stampati in Georgia o in Mosca perleggere il vangelo nella Messa in Giorgiano.
Percio il rito Giorgiane & uno di quei antichi riti, che fa la gloria e splendore della chiesa
cattolica, apostolica, e Romana, che abbraceia rel suo seno i popoli di tutte le lingue.” Here
Tuse materials found in Rome within the framework of the aforementioned project; Sacra
congregazione per le Chiese Orientali. Scritture rifferite ne: Congressi, Georgiani 18611892,
f, 328.

3 Ibid., f. 324-325.

# CL. “In qual magnera procura govemno che si facia passare i geogiani latini al rite
armeno, proibendo ai Georgani catolichi d'usare la lingua georgiana ... similt intenzioni &
decretti ii quali fu fatto contro i georgiani, aiutano parimente alcuni preti armeni-Catholici
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It became possible to restore the Georgian-language Catholic liturgy
only outside the borders of the Russian Empire—in a Georgian Catholic
church founded in Constantinople. The Georgian Catholic monastery
founded by Petre Kharischirashvili in Constantinople united Catholics of
various ethnicities. The monastery asked the Pope for the right to hold
Georgian-language rituals, which they obtained in 1864. The document
written specifically to give such permission reads as follows: “ILLmus P.
Indulsit, ut omnes religiosi, viri congregationis de quam precibus, qui officium
divinum persolvere tenentur illud recitare valeant lingua Georgiana quamdin
in eadem congregatione Constantinepoli permanserint quamvis latinum vel
armenum riturn ipsi profitantur.”s?

Studies show that the Georgian-language Catholic liturgy and the cul-
tural and educational processes in general that developed after European
missionaries appeared in Georgia played a special role in the social history
of the Georgian language, first in the period of the Muslim expansion in
the 17th century and then during the Russification of the 1gth century. This
very interesting history of Catholic inculturation is currently a matter of
intensive studies carried out on the basis of rich primary source material
kept in the Vatican’s libraries.?¢

Mechitaristi; Ringraziameo Iddio fin d'oggi non siano tuti eseguiti ii sudetti decre%i: (fuor’ di
quello che pitinon si permettono stampare inlingua georgiana i libri Ecclesiastici) ...” fbid.,
f 419-420.

3 Ibid, . 329.

3 A monograph on the Catholic inculturation in Georgia in the 17th through the 19th
centurics is being prepared on the basis of materials kept in libraries of Rome.




