
Levan Gigineishvili194

IOANE PETRITSI’S PREFACE TO HIS ANNOTATED TRANSLATION OF 
THE BOOK OF PSALMS

Levan Gigineishvili

Translator’s Foreword

Almost a century has passed since Shalva Nutsubidze and Simon 
Kaukhchishvili established the first and thus far the only edition of Ioane 
Petritsi’s commentaries accompanying his Georgian translation of Proclus’ 
Elements of Theology (1937). Their edition was supplemented by Shalva 
Nutsubidze’s introductory article on the nature of Petritsi’s philosophy and 
its place in the context of medieval philosophy in Byzantium and Georgia. 
Despite raising some controversial points, in his comments on thiswork, 
which was one of the earliest of Petritsi’s studies, Nutsubidze provided 
pertinent and precise insights, especially in pointing to Petritsi’s unique 
and pioneering role in the development of philosophical thought in Georgia 
and in discerning Renaissance features in his philosophy. In fact, preceding 
Pico Della Mirandola and Marcilio Ficino by several centuries, Petritsi 
espoused an attitude towards the relationships between Christianity and 
Greek philosophy that not only opened theway for conceiving the possibil-
ity of rapprochement, but that even declared such a rapprochementas 
necessary. For Petritsi, Plato and the Neoplatonists were in touch with the 
eternal truth of the order of reality. He found the study of their philosophy 
to be indispensable for Christians. Moreover, he thought it appropriate to 
interpret the Bible in the light of Neoplatonic philosophy. 

There were similar traits in the philosophy of Petritsi’s immediate 
Byzantine predecessors, Michael Psellus and John Italus. Yet Petritsi was 
able to reach an even bolder synthesis, creating a comprehensive project 
of philosophizing Christianity, that is to say, of building a common dis-
course on truth for both Christian revelation and Neoplatonic metaphysics. 
One can find many instances of this trend in Petritsi’s commentaries on 
Proclus’ Elements of Theology, including, to mention only one example, his 
identification of the Biblical trees of paradise with the Platonic world of 
immaterial perfections. This trend, however, emerges most salientlyfrom 
a text that in all the extant manuscripts immediately follows the commen-
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taries on Proclus. Nutsubidze and Kaukchishvili believed that this text 
formed an addition to and an integral part of the commentaries, and thus 
they gave it the title “Epilogue.”All subsequent scholarship regarded this 
text as the true epilogue of the commentaries on Proclus,1 until Edisher 
Chelidze proved convincingly that, in fact, this text was a preface to 
Petritsi’s annotated translation of King David’s Psalms and thus was a 
completely different text, one that belonged to another stage of Petritsi’s 
literary activities.2 Unfortunately, theannotated translation of the Psalms 
itself has been lost, so the preface constitutes the only remains from this 
grand opus. Given this situation, we are fortunate that this preface is pre-
served in its entirety. Perhaps one might also take this as an indication that 
the loss of the annotated translation of the Psalms itself was not the result 
of the destruction of the manuscript by accident orthe loss of pages over 
time, but rather that it was caused intentionally. In all probability, Petritsi’s 
annotated translation of the Psalms was banned and destroyed by overly 
cautious Church officials who becamealarmed at the prospect of the 
appearance of a new translation that pitted itself consciously against the 
canonical one. Petritsi stated in writing that it was his aim to mend the 
shortcomings of all previous translators. Yet his philosophical-metaphys-
ical interpretation of the Psalms as one of the crucial foundational texts of 
Christianworship might have presentedauthorities and others with an even 
more fundamental challenge.

The main body of Petritsi’s work seems to have been destroyed, whereas 
the preface—representing a somewhat lesser danger—remained and was 
attached to his arcane metaphysical work, the translation of and commen-
taries on Proclus. In fact, since only a handful of Georgian intellectuals 
could read this text, the vast majority of Christians in the Georgian kingdom 
would have been steered away from its novel and perilous ideas in any 
case. 

For modern scholarship on Georgian literature and intellectual thought, 
the preservation of the preface is a blessing, for it reveals Petritsi’s main 

1 Tinatin Tskitishvili gives a good summary of the history of scholarship and scholarly 
assessments of the “Epilogue”: Õ��èãÖàÖæÓÖØÖ��(ÖÛÎÚÒ�ÜÒàÞÖêÖß�ÒÞÕÖ�ÛÞÖÐÖÚÎØ��
áÞÖ�ÚÎæÞÛÙÖß�ÞÎÛÏÖßÎ�ÑÎ�ÙÚÖæÓÚÒØÛÏÖßÕÓÖß)

[t’. c’k’itišvili, “ioane petric’is ert’i originaluri naštomis raobisa da mnišvnelobist’vis” 
(“Concerning the essence and meaning of one original work of Ioane Petritsi”)], ãáÕÎÖßÖß�
áÚÖÓÒÞßÖàÒàÖß�ÙÛÎÙÏÒ�[k’ut’aisis universitetis moambe] 4 (1995): 121‒139.

2 (Ò��ëÒØÖéÒ��(ÖÛÎÚÒ�ÜÒàÞÖêÖß�èìÛÓÞÒÏÎ�ÑÎ�ÙÛäÓÎêÒÛÏÎ�=G��čelije, “ioane 
petric’is c’xovreba da moḡvac’eoba” (E. Chelidze, “Life and Literary Activities of Ioane 
Petritsi”)], ÞÒØÖÐÖÎ [religia] 3–5 (1994): 113‒126, and 1–3 (1995): 76‒89.
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goal and his firmly held position: to providea philosophical and meta-
physical interpretation of the Biblical text and its images, which, for Petritsi, 
were full of metaphors, and to show the basic affinity between philosophy 
(that is to say, dialectical inquiry through ‘ratio,’ which he calls ‘logos’) and 
Christianity. In order to demonstrate this latter point, he showed that the 
Bible articulated the same ideas that Plato and the Platonists expressed; 
however, the Bible veiled its ideas behind a heavy curtain of metaphors 
thathad to be uncovered through dialectical efforts by philosophers in 
order to reveal the metaphysical visions behind them. 

From the same preface, one may learn that Petritsi also strove toencour-
age the study of the liberal arts (arithmetic, geometry, music, and astron-
omy)—the necessary preliminaries for metaphysics—for they also attest 
to the Trinitarian vision of the Divine nature. It is difficult to say why he 
theologized about the liberal arts; perhaps they, too, were objects of attacks 
by contemporary church authorities and he tried to vindicate them through 
theology. The reasons for the rejection of Petritsi’s work, which he lamented 
also in the text under discussion, could be the same as those put before 
John Scottus Eriugena by his contemporaries in the Frankish kingdom of 
the ninth century: authorities may have objected to a seemingly too-heavy 
reliance on the methods of dialectic and reason in discussing theological 
issues. Indeed, Petritsi did not hide his intentions of being a pioneering 
Georgian thinker and of creating a proper philosophical language3 that 
would make it possible to fully actualize one’s “inner dialectical logos” in 
order to undertake the great journey from the physical to the metaphysical 
world. In view of this journey, such dangerous, even damning, questions 
might have presented themselves with a new vigor: was it possible for those 
who were not part of the Church to achieve the heights of metaphysical 
contemplation? Was achieving this level of metaphysical contemplation 
equal to achieving salvation in accordance with the more radical and abso-
lute Christian understanding of salvation? If not, then what was the differ-
ence between contemplating the divine world of perfect ideas, something 
Petritsi apparently thought Plato and the Platonists were able to do, and 
gaining salvation in the Christian sense? It is true that Petritsi admitted 
that Christ had raised human souls to a status that was higher than that 

3 Two independent translations of John of Damascus’ philosophical chapters from his 
Source of Knowledge, one by Eprem Mtsire and the other by Arsen Ikhaltoeli, had already 
introduced a philosophical language and terminology into the Georgian world of thought. 
Petritsi, however, was dissatisfied with the existing philosophical language, finding that it 
fell short in its precision.
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which the loftiest of them (i.e., Greek philosophers, Hebrew prophets, and 
Babylonian mathematicians) had reached, but beyond this, just what he 
meant in this context was anything but clear. This lack of clarity is espe-
cially obvious with regard to Petritsi’s understanding that his Plato and his 
Proclus rejoiced in divine visions,4and, moreover, that Christ himself was 
the “life-giver”/“savior” or inspirer of such visions in Petritsi himself and, 
synecdochically, in all true philosophers of the Platonic tradition.

Christian philosophers, especially those belonging to the Alexandrian 
tradition (i.e., Clement and Origen), emphasized the presence of truth in 
Greek philosophy. In his First Apology, the early Christian thinker Justin 
Martyr asserted boldly that Christians worshipped the same Logos that 
had enlightened Socrates and taught him the falsehood of pagan worship. 
Yet Petritsi seemed to go even further. In his discourse, any radical differ-
ence between Christianity and Platonic philosophy grewquite faint. He 
claimed, in fact, that if a human being actualized his or her inner logos, or 
inner dialectical powers, the Trinitarian Deity would come immediately 
and assist him/her. Now, the actualization of inner dialectical powers was 
not reserved for Christians only, but was an intrinsic duty of the human 
being as one who had been made in the image of God and possessedan 
intelligent soul. Through such a tireless inner actualization of dialectical 
powers, as Petritsi claimed for himself, he had received an illumination 
from Christ. Did Plato not also receive such an illumination? Did Proclus 
not receive one? And did they not receive such an illumination even if they 
were unable to identify the source of their philosophical inspirations with 
Jesus? Although there is firm evidence that Petritsi’s inclination was to 
answer such questions in the affirmative, his reader has to decide for him-
self.

Notwithstanding the Christian theological problems concerning the 
fallen state of human nature and our capacities to mend this condition 
through private intellectual efforts (a question that was at the heart of the 
Pelagian controversy), such a discourse then opened up new and broader 
perspectives on human dignity through the doctrine of the ubiquity of the 
universal logos, the philosophical principle indwelling in all humans. It is 
remarkable that this new perspective appeared in the context of the medi-
eval proclivities towards denigrating and belittling “others,” either heretics 
or representatives of heterogeneous religious or intellectual cultures.

4 In fact, for Petritsi, contemplating the perfect ideas was the same as “touching” them 
and engaging in erotic intercourse with them, as he wrote in his commentaries on the last 
chapter (ch. 211) of Proclus’ Elements of Theology.
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The present (unabridged) translation of the Old Georgian text is based 
on selective readings from the manuscripts that Shalva Nutsubidze and 
Simon Kaukchishvili used in producing their edition of the text that was 
mentioned above. I have also consulted the oldest manuscript (H-1337) 
which is from the thirteenth century and which was not available to those 
editors. At times, I have chosen to adopt readings that the authors of the 
1937 edition relegated to the footnotes, or readings that are given in the 
thirteenth-century codex; in other cases, I followed the edited text directly, 
yet I used different punctuation, which then resulted in differences inwhat 
the text said and meant. 

My thanks to Professor John Dillon (Trinity College, Dublin, Ireland), 
who kindly read the translation, corrected it where necessary, and offered 
valuable suggestions. 

Ioane Petritsi 
(A Preface to His Annotated Translation of the Psalms)

[Proem]

The Innate Logos
Our Creator God has implanted in us the dialectic logos,5 which is within 
us, called by us the “judge indwelling in our heart”; [He has established it 
in us] as a balance for measuring weights and as that stone through which 
the quality of gold is estimated. This is the [soul’s] innate logos, not acci-
dental [to it] or instrumental to it,6 and it is destined to the purpose that 
we may discursively judge actions of our souls: i) virtues; or ii) actions that 
have become part of our nature through habit—among which there can 
be both good and valuable [actions] and the opposite ones. Those actions 
are judged in our nature by God, who has created the soul, and, thus, 
[through this judgment] destiny is immediately prepared for all human 

5 Innate Logos, that is, the innate rational principle. Stoic philosophers called it logos. 
In his letter to the Romans, the Apostle Paul, who was familiar with Stoic doctrine, alluded 
to this rational principle (although without using the term ‘logos’) through which all humans, 
Jews and pagans alike, judge their conduct as good or bad. See Rom 2:14‒15.

6 Petritsi implies that this logos belongs to the soul essentially, and is not a product of 
human convention or invention; neither is it simply a spoken language, for such a language 
differs from nation to nation, whereas the innate logos of the soul is universal and is of the 
same nature in all humans. 
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ÖÛÎÚÒ�ÜÒàÞÖêÖ

[âßÎØÙáÚÒÏÖß� ÙÖßÒáØÖ� ×ÛÙÒÚàÖÞÒÏáØÖ� ÕÎÞÐÙÚÖß�
êÖÚÎßÖàåÓÎÛÏÎ]

çáÒÚ�æÛÞÖßÖÙÒ�ÙÖÑÙÛ�ßÖàåáÎð��ÞÛÙÒØßÎ�ÐáØÖß�æÛÞÖßÎÑ�
ÙÏëÛÏÒØÎÑ�ÓÖàåñÕ��ÓÖÕÎÞ�ÓÖÚÎðÙÒ�ßÎêÛÚÖ�ßÎêÛÚÒØÕÎÑ�ÑÎ�
ÓÖÕÎÞ�ãÓÎð��ÞÛÙØÖßÎ�ÙÖÒÞ�ÐÎÚáÞçÒÓÒÚ�ßÖ×ÒÕÒÕÎ�ÛãÞÛßÎ��
ÒßÒ�ßÎìÒÑ�ÑÎÑÓÎ�ÑÎ�ÙÖçáÒÚæÛÞÖßÎ�ÙÒãÙÙÎÚ�çáÒÚÙÎÚ�äÙÒÞÕÙÎÚ�
æÛÞÖß� ÙÑÒÏÎÞÒÛÏÖÕÖ� ßÖàåáÎð�� ÑÎ� Úá� ÐÎÞÒÙÛßÖØÖ� ÑÎ�
ÛÞäÎÚÒÏÞÖÓÖ��ÞÎðÕÎ�ÖÙÞ�ÑÎ�ÖÙÞ�ÓßíÖÑÒÕ�ÚÎãÙÎÑÕÎ�ßáØÕÎ�
çáÒÚÕÎßÎ��ÓÖÕÎÞ�ßÎÕÚÛÒÏÎÕÎ�ÑÎ�çáÒáØÒÏÖÕÕÎ�æÒÏáÚÒÏÎÕÎ��
ÓÖÚÎÕÎèÎ�æÛÞÖß� ×ÒÕÖØ�ÑÎ�ÕÚÒÏÎð�� ÎÚá�Õá�êÖÚÎ�á×ÙÛð�
ÖìÖØÓÒÏÖß��ÑÎ�äÙÞÕÖßÎ�ÙÖÒÞ�ÑÎÙÏÎÑÒÏØÖßÎ�ÙÖßÑÎ�ÏáÒÏÎßÎ�
æÛÞÖß� çáÒÚßÎ� ÙÖÑÙÛ� ÖßíÒÏÖß�ÑÎ� ìáÒÑÞÖ� ÙÖßÎÐÒÏÒØÕÎ�
ÑÎÒÕÎÚÎÒÏÖß��ÑÎ�ÕñÕ�ÎÙÖÕ�ÙÒÏëÒÛÏÖßÎ�éÎØÖÕÎ�áâÎØÙÎÚ�
ÙßÎìÙÎÚ�ÏáÚÒÏÖßÎÙÎÚ�æáÒÎàåáÎ�ÕÎÓßÎ�ÕñßßÎ�ÏáÚÒÏÎð�çáÒÚ�
×ÎèÖßÎð�ÐÎÙÛåÛâÖÕÎ�áàåáÒÏÖßÎÐÎÚ�ßáØÖßÎ�ßáØÖ�ßÖàåñÕÖ��
ÞÎÙÒÕá�á×áÒÕá�ìáÒÑÞÖßÎÒÏÞ�ÏáÚÒÏÖÕÖßÎ�ÙÖÑÙÛ�ÓßÑÒÏÑÒÕ�
ÙÒãÙÖßÎ�çáÒÚÖßÎ�äÙÞÕÖßÎ�ßÎãÙÒÕÎ�ÑÎ�ÚÎÔÎÓÕÎ�ÏáÚÒÏÖßÎÕÎ��
ßáâÒÓÎð�Ù×ØÎÓÖßÎ�ÕñßÖßÎð��ÙÛÐáèÒß��ÞÛÙÒØ�ÎÞß�éÒ��ÑÎ�
éÎØßÎ�ÕñßÎÐÎÚ�ÐÎÙÛÙÎÓÎØßÎ�ÐñÔÖÎÞÚÒß��ÞÛÙÒØ�ÎÞß�ßáØÖ��
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beings, who receive their destiny according to their merits.7 In fact, the 
Lord, the Maker of created nature, attached to Himself our human nature 
precisely through this power of judgment, having distinguished the logical 
soul from the illogical one [of animals and plants]. Certainly, if we, in 
accordance to our natural lot, will contemplate through our reason the 
deeds of our Creator God and the compositions of [the created] nature, He 
will give us the kingdom of his Hand, which is the Son, and will communi-
cate to us the Power issuing from Him, which is the Spirit.8

Therefore, how exceedingly appropriate it is for us to start reasoning 
(contemplating) and thus to undertake the yoke of our Creator God in the 
innate council of our souls! And whoever will facilitate us in doing that, let 
us consider them as intellects of our souls and as eyes of our bodies. But 
whoever will darken the daylight and destroy our intellects, let us get rid 
of them, no matter whether evil will approach us from the left or from the 
right, since in both cases it will be vanquished, for this is what is from the 
beginning destined [for the evil] from the holy ones (or: “as it was from the 
beginning prophesied by the holy ones”).

And now, we have pursued this aim, and through the support of the 
Word of God the Father we reasoned about and touched upon this book 
of prayers,9 which is like a sentry or a guardian of the vineyard of Christ’s 
Father. In fact, Christ, who is flawless in His promises, will come for press-
ing (or: squeezing) them (i.e., the grapes of this vineyard), and He will give 
to all human beings according to their merits, let them only offer the wine 
of their prayers to the High One, for [David] says: “pray and offer to the 
Most High” (cf. Ps 75:12). With regard to this instrument of the Holy Spirit 
(i.e., King David), we can say the following: who is able to describe the 
goodness of the compositions of the book of our Orpheus,10 for he is 

7 Petritsi seems to be implying that judgment of our actions is a synergic co-action of 
our innate logos with God and that our destiny—merit or dishonor—depends on this 
divine-human co-(or inter-)activity. 

8 Note that for Petritsi, our being attached to the Trinitarian Deity is directly related to 
our philosophical contemplation, the activation of our rational principle. 

9 That is, the Book of Psalms of the biblical King David.
10 “Our,” that is to say, the “Christian,” Orpheus. Petritsi compares the Biblical David to 

the mythical Greek poet Orpheus. Neoplatonists, like Proclus (fifth century), believed that 
Orphic tradition was in tune with their philosophy. Likewise, some modern scholars think 
that Platonic philosophy derived from Orphic mysticism (cf. Bertrand Russell, History of 
Western Philosophy [London: Unwin Paperbacks, 1990], 149). In view of Petritsi’s project of 
combining the Biblical and the Platonic traditions, this comparison is quite understandable. 

Levan Gigineishvili
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ÓÖÚÎð�ÑÎ� ÙÞÎÓÎØ� ÓÖÚÎð� ßÎÕÎÚÎÑÛ� ÎÞß� çáÒÚÑÎ�� ÞÎðÕÎ�
ÐÎÓÏëÛÕèÎ�ÑÎ�ßÎÏëÛßÎ�æÛÞÖß�ßáØÖßÎ�çáÒÚÖßÎßÎ�×ÒÞéÛ�
ÑÎ�áäÒØÖ�ÎäÙãÙÚÒØÖßÎ�çáÒÚÖßÎð�äÙÞÕÖßÎð�ÓÖÜåÞÎÕ�ÑÎ�
ÎÙÖß�×ÒÞéÛðßÎÑ�ÕÎÚÎæÒÙêÒÚÖ�çáÒÚÚÖ�ÐÛÚÒÏÎÑ�ßáØÕÎ�çáÒÚÕÎ�
æÒÓÞÎèìÚÚÒÕ�ÑÎ�ÕáÎØÎÑ�ÐáÎÙÖßÎ�çáÒÚÖßÎ��ìÛØÛ�ÙÎÙÙÞáÙÚÖ�
ÑäÖßÎÚÖ� ÑÎ� ÙÎÞäáÚÖ� ÐÛÚÒÏÎÕÎ� çáÒÚÕÎÚÖ� ÐÎÚÓÖæÛÞÚÒÕ�
çáÒÚÐÎÚ�� ÎÚá� ÙÎÞíáØÛÏÑÒß� ÏÛÞÛàÖ�� ÐÖÚÎ� Õá� ÑÎ�
ÙÎÞèìáØÛß��ÞÎÙÒÕá�ÑÎÙìÒ�ÖÙÞçÛÏØÒÏß��ÓÖÕÎÞèÎ�êÖÚÎÞÒ�
êÙÖÑÎÕÎÐÎÚ�ÐÎÚçÒÚÖØ�ÎÞß��
ìÛØÛ� Îê� çáÒÚ� ÓÖéÖÒÕ� ÒßÒ� ÑÎ� ÕÎÚÎÜåÞÛÏÖÕÎ� ÙÎÙÖßÎ�

äÙÞÕÖßÎ�ßÖàåñßÎðÕÎ�ÐÎÚÓÏëÒÕèÎ�ÑÎ�æÒÓÒìÒÚÖÕ�ÎÙÎß�êÖÐÚßÎ�
ØÛèÓÖßßÎèÎ��ÓÖÕ�ßÎèÎÓßÎ��ÒßÒ�ÓÖÕÎ�ÒÏÐáÞßÎ�ã@ß�ÙÎÙÖßÎ�
ÓÒÚÎòÕÎßÎ�� ÞÛÙÒØÕÎ� êÚÒìÎÑ� ÙÛÓÎØß�� ÓÖÕÎÞ� áàåáÒØÖ�
ÎäÕãáÙÎÕÎ�æÛÞÖß�ÑÎ�ßÎßåÖÑÒØÖ�ÕÖÕÛÒáØÖßÎð�Õñß�ÕÎÚÎ�
Î�� ÛÑÒÚ� ÚÎØÛèÕÎ� ÕñßÕÎ� äñÚÛßÎ� ÙÖßèÒÙÑÒß� ÙÎäÎØßÎ��
ÞÎÙÒÕá�Öàåñß�(ÖØÛèÒÕÛ�ÑÎ�ÙÖÒèÖÕ�ÙÎäÎØßÎ)��



Levan Gigineishvili202

supremely victorious?! And no wonder, for the Spirit of the First Intellect11 
has chosen this offspring of Jesse12 for activation of His Holinesses, finding 
in him His good pleasure, saying “he is a man according to My heart”13; and 
the [Holy] Spirit stirred His musical strings in this man and the king for 
embellishing this book, which represents a road for souls leading them to 
the Father of souls.

[Spiritual knowledge is revealed to humanity before the advent of Christianity 
and the presence of this knowledge in the Book of Psalms]

And [we may adduce such a comparison]: as many separately standing 
towers are united by a top-stone that links all of them, so also he [David], 
being in no wise abandoned by any good, calls [Christ] the Head of all 
extremities, who links to each other different extremities and towers. May 
you understand as “towers” all those graces and bestowals that the Holy 
Spirit vouch safed upon humankind from Above—I mean the intellectual 
wisdom, which was revealed to humankind at certain moments of time 
according to the heavenly benevolence on our behalf: i) to Abraham, ii) to 
the Chaldeans, and, furthermore, iii) to the Greeks; in fact, the teacher of 
our Church, Paul, says that [Greek wisdom] derives from the same [Holy] 
Spirit, calling it, accordingly, ‘divine wisdom.’14 And now, we dare say, that 
our Tower, Christ, who is Great15 and transcendently higher than anything 
which is accounted for as being “high,” has linked together all other towers 
and pulled them to Himself, as disciples to their Master, in order that they 
may attune their voices to the shining of His teaching. In fact, all of them 
(i.e., the pre-Christian manifestations of wisdom), yes, in a way, did elevate 
souls upwards; however, finally, the Sun originated from the Father ele-
vated the souls of us human beings higher than any of the highest ones 
among them.  

In this way, now my Orpheus (i.e., David), associates with all those sages, 
who are wise in virtue of the Spirit, the following things: the passions, which 

11 Here God the Son is called the First Intellect, that is to say, the Wisdom of the Father 
(cf. 1 Cor 1:24). At the same time, “the First Intellect” refers to the Neoplatonic principle: the 
Intellect that emanates from the Transcendent One.

12 The father of the biblical David. 
13 Cf. Acts 13:22.
14 Cf. 1 Cor 1:21: “For since, in the wisdom of God, the world did not know God through 

wisdom, God decided, through the foolishness of our proclamation, to save those who 
believe.” 

15 Cf. Tit 2:13 (“Our Great God and Savior Jesus Christ”).
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ÓÖÚÎð�Îê�ÎÙÖß�ßáØÖÕÖßÎ�ÛÞäÎÚÛðßÎÑÎ�ÕãáÎß�ßÖàåáÎÙÎÚ��
ÓÖÕÎÞÙÒÑ� æÒêåÛÏÎ� ÛÞâÒÛðßÎ� êÖÐÚÖßÎ�� ßÖ×ÒÕÒÚÖ� ÞÎáØ�
ÞÎÓÑÒÚ� ÓÖÚ� ÐÎÞÑÎßèÚÒß� ÙÛßÎìÓÎßÎ�� ÓÖÕÎÞ� ÞÎð� ÔÒßÕÎ�
ÙéØÖßÎÚÖ�� Úá� ÐÖ×ÓÖÞß�� ÞÎÙÒÕá� ßáØÙÎÚ� ÜÖÞÓÒØÖßÎ� ÙÖß�
ÐÛÚÒÏÖßÎÙÎÚ�æÒßÎãÙÛÑ�ßÖêÙÖÑÒÕÎ�ÕñßÕÎ�ÙÛãÙÒÑÒÏÖßÎÕñß�
ÖÒßÒßÖ��ÒßÒ��ÞÛÙØÒßÎ�Îê�ÖêÎÑÒÏß�ÙÒàåáÒØÖ��ÓÖÕÎÞÙÒÑÛ�
(×ÎèÖ�ÐáØÖÕÛÏÖÕÖ�çÒÙÖ)��ÑÎ�ÎÙÎß�æÛÞÖß�×ÎèßÎ�ÑÎ�ÙÒâÒßÎ�
æÒéÞÎ�ßÎÙáßÕÎ�ÕñßÕÎ�éÎØÒÏÖ�ÙÛÞÕÓÎÑ�êÖÐÚßÎ�ÎÙÎß�æÛÞÖß�
ÐÔÎßÎ�ßáØÕÎßÎ�ßáØÕÎ�ÙÎÙÖßÎ�ÙÖÙÎÞÕ��ÑÎ�ÕãáÎß�ßÖàåáÎÙÎÚ��
ÓÖÕÎÞÙÒÑ� ÓÖÕÎÞ� ÞÎð� Õñß� Õñß� ÐÎÚÕñßáØÎÑ� ÙÑÐÛÙÕÎ�
ÐÛÑÛØÕÎ�ÙÞÎÓÎØÕÎ�ÛÑÒß�ÒÞÕÖ�ÞÎð�åÛÓÒØÕÎ�æÒÙ×ÞÓÒØÖ�
ØÛÑÖ� ÔÒÑ� ÒãÙÚÎß�� ÓÖÕÎÞ� ÒßÒÓÒ� Öàåñß�� ÑÎáÞçÛÙÒØÖ�
×ÒÕÖØÕÎðÕ�� ÕÎÓÎÑ� ×ÖÑáÞÕÎÑ� ÑÎ� áÞÕÖÒÞÕÎÑ� æÒÙìÒÙ�
ÙêáÒÞÓÎØÒÏßÎ�×ÖÑáÞÕÎÑ�ÑÎ�éÐÖÑÒÕÎÑ��ÙÛÖìáÒÚ�ÐÛÑØÒÏÎÑ�
åÛÓÒØÚÖ� ÖÐÖ� ÙÎÑØÚÖ�ÑÎ� ÚÖëÚÖ�� ÞÛÙÒØÚÖ� ßáØÖßÎ� ÙÖÒÞ�
êÙÖÑÖßÎ� ÔÒÚÎð� ÙÛÖèÚÒß� ßÖÏéÚÒßÎ�� ÓÖàåñ� ÐÛÚÒÏÖÕßÎ��
ÞÛÙÒØÕÎèÎ�ÚÎìÒÕãÕÎ�æÛÞÖß�ÝÎÙÖßÎÕÎ�ÔÒÚÎðÕÙÛ�çáÒÚÑÎÙÛ�
ÕÚÒÏáØÕÎ��ÓÖÕÎÞ�ÎÏÞÎîÎÙÖß�ÙÖÒÞ��ÓÖÕÎÞ�ìÎØÑÒÓÒØÕÎ�ÑÎ�
×áÎØÎÑ� ÒØØÒÚÕÎ� ÙÖÒÞ�� ÓÖÚÎð� ÙÒÙÛéäáÞÒ� çáÒÚÖßÎ� ÎÙÖß�
Ò×ØÒßÖÖßÎð� ÜÎÓØÒ�ÕñÕ� ÙÖßÓÒ� ßáØÖßÎÐÎÚ� ÑÎ� ßÖÏÞéÚÒÑ�
áêÛÑß� äÙÞÕÖßÎÑ�� ÑÎ� Îê� ÎÙÖß� ÑÖÑßÎ� ÑÎ� ÔÒßÕÎßÎ�
áÔÒÚÎÛÏÖÕßÎ�çáÒÚÖßÎ�ãÞÖßàÒß�ÐÛÑØÖßÎÑ�ÓÖàåñÕ�Ù×ÎÑÞÒÚÖ�
ßìáÎÕÎßÎÓÒ�ÕÎÚÎ� æÒÎ×ÞÚÎ�ÑÎ� ÙÛáÔÖÑÚÎ�ÕÎÚÎÙÒäÎäÎÑÒÑ�
êÎÙÒÏÎÕÎ� ÙÖßÕÎ� èÖß×ÞÛÓÚÒÏÖßÎÑ�� ÓÖÕÎÞ� ÙÛêÎâÒÚÖ�
ÙÛéäáÎÞßÎ�� ÞÎÙÒÕá� åÛÓÒØÚÖÓÒ� ÎîÎ� ÑÎ� ÞÒèÎ� ÔÖÑÓÖÑÒß�
ßáØßÎ�ÔÒÚÎ×Ò��ÎÞÎÙÒÑ�á×áÎÚÎðß×ÚÒØ�ÙÔÒÙÎÚ�ÙÎÙÖßÎ�ÙÖÒÞ�
êÎÞÙÛÎÞßÒÏáØÙÎÚ�ÕñÕ�ßÎÔÒßÕÎÛÕÎ�ÙÎÕèÎ�ÔÒßÕÎ�ÎäîòÎÑÚÎ�
ßáØÒÏÚÖ�çáÒÚ�×ÎèÕÎÚÖ��
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Christ has undergone on their and on our behalf16; His divine supra-cour-
age; and His soul-saving ventures; thus, he [Orpheus] makes from all those 
intellectual towers a single beam of light, affixing the extremities of those 
towers to the Light of the Word of God. 

[Discussion of how theBook of Psalms corresponds to and contains in itself 
different pre-Christian wisdoms: i) Old-Testament wisdom, ii) Babylonian 
(astrologic-astronomic) wisdom, and iii) Greek (philosophic) wisdom]

a. Presence of the Biblical Prophecies in the Psalms
What shall we say about Moses and the other prophets? What other than 
that all their prophecies are entirely contained in it (i.e., in the book of the 
Psalms): i) concerning the providential Incarnation of God, and concerning 
the establishment of the future temples, and concerning, o woe to me, the 
judgment of the Ancient of Days, for it is said “the fire will be kindled before 
Him and around Him is great wind and hail.”17

b. Correspondence of Psalms with the Astronomy of the Chaldeans (or 
Babylonians)
Furthermore, as far as the Chaldeans are concerned, in fact, their doctrine 
was partially true: for instance, with regard of the seven heavenly bodies. 
Verily, also David says, “The sun knows [the time of] its setting,”18 and if it 
knows [the time of] its setting, it is clear, that neither is it ignorant of [the 
time of] its rising—in fact, the sun conducts its movements between those 
two extremes and through this movement the time is apportioned accord-
ing to the measures of the movement. And, also he says, “He made the 
moon for the sake of times”19; the meaning of those words is that the moon, 
which receives everything—both lights and powers—from the higher 
realities, contains in its cycle the rhythms (phases) of construction of all 
of us, who are of flowing and transient nature; thus, by the stirring of the 
strings [of David’s harp] it incites all souls to praise its great work.20 And 

16 Perhaps Petritsi implies that Christ underwent His passionon the Cross for all human-
ity, even for those philosophers and sages who lived before His Crucifixion. 

17 Cf. Isa 30:27‒33.
18 Ps 103:19. I provide all references to Psalms according to the LXX numeration.
19 Ibid.; see also Gen 1:14‒19.
20 In Aristotelian cosmology the changing world of transience and flux is situated 

beneath the moon; above the moon there are unchanging substances of planets and stars 
which, by periodic circular motions, imitate the changeless eternity of the incorporeal 
Intellect (“nous” in Greek), identified by Aristotle with God. 
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ÓÖÚÎð� Îê� ÒßÒ� çÒÙÖ� ÛÞâÒÛß� ÎÙÎÕ� åÛÓÒØÕÎ� ßáØÖÕÕÎ�
ÏÞéÒÚÕÎ�ãÞÖßàÒßÕÎ�ÙÎÕ�ÙÖÙÎÞÕ�ÛÑÒßÙÒ�ÓÚÒÏÖÕÕÎ�çáÒÚÕñß�
ÕÎÓßÑÒÏÎÕÎ��ÛÑÒßÙÒ�äÙÞÕÒÒÏÖÕÕÎ�ÔÒßÕÎ�ÙÎÙÎÑÛÏÎÕÎ��ÑÎ�
ÛÑÒßÙÒ�ÚÎÙìÚÕÎ�ßáØÕ�ÙÎèìÛÓÚÒÏÒØÕÎ��ÓÖÚÎð�ÕÎÚÎ�ÙÛáãÙß�
ÑÎ�ÒÞÕ�ÑäÒ�îåÛâß�ÐÛÚÒÏÖÕÕÎ�ÎÙÎÕ�ÐÛÑØÒÏÕÎ��ÑÎ�×ÖÑáÞÕÎ�
ÙÎÕÕÎ�ÙÖáìÒÏß�äÙÞÕÖßÎ�ßÖàåáÎßÎ�ÚÎÕÒØÕÎÑ��

ÙÛßÒßÖ� ÞÎð� ÑÎ� ÙÛßÒÎÚÕÎð� ÙÎÕ�� ÞÎÙÒÕá� åÛÓÒØÚÖÓÒ�
åÛÓØÛÏÖÕáÞÕ� Õñß� æÛÞÖß� ÙÛáãÙÚÖÎÚ� êÖÚÎÙÒàåáÚÖ�
ÐÎÚÐÒÏÖÕÖßÎ�ÎÙÖß�äÙÒÞÕ�×ÎèÛÏÖßÎÕñß��ÑÎ�ÙÒÞÙÖßÎ�ÙÖßèÎ�
ßÎåÑÎÞÕÎ�êÎÞÙÛÛÏÖßÎÕñß�ÑÎ�éáÒØÖßÎ�ÙÖß�ÑäÒÕÎÐÎÚ��Ûð�
ÙÒ��ÐÎÚçÒÚÖßÎÕñß��ÞÎÙÒÕá�(èÒèìØÖ�êÖÚÎæÒ�ÙÖßßÎ�ÎäÒàåÖÚÛßÛ�
ÑÎ�ÐÎÞÒÙÛß�ÙÖßßÎ�ãÎÞ�ßÒàåáÎð�ÙâÞÛð)�

ìÛØÛ�ìÎØÑÒÓÒØÕÎð�ÞÛÙÒØÖÙÒ�ëÒæÙÎÞÖàÒÛÏÑÎ�ÑÎ�ÚÎäÏØÖ�
ÕÚÒÏÖßÎ� ÙÎÕÖßÎð�� ÓÖÕÎÞ� ÙßìáÒÞÜØÕÎÕñß�� ÓÖÕÎÞ�æñÑÕÎ�
ÎÙÎÕ�ÙÚÎÕÕÎÕñß��ÞÎÙÒÕá�ÒßÒèÎ�Öàåñß�ÓÖÕÎÞÙÒÑ� (ÙÔÒÙÎÚ�
ÖÙÒèÚÎ�ÑÎßØÓÎð�ÕñßÖ)��ÓÖÚÎð��ÓÖÚÎðÕÐÎÚ�ÒÙÒèÚÎ�ÑÎßØÓÎßÎ��
ÎÞèÎ�Õá�ÎäÙÛßØÓÎßÎ�áÙÒèÎÞ�ÒãÙÚÎ��ÑÎ�ÎÙÎÕ�æÛÞÖß�ÙÒãÙÒ�
ÑÞÒ×ÎÕÎ� ÕñßÕÎ� ãèÒÓÖÕÎ�� ÞÛÙØÖßÎ� ÑÞÒ×ÎÕÎ� ÙÖÒÞ�
ÐÎÚÖÙà×ÎÓØÒÏÖß�åÛÓÒØÖÓÒ�ÝÎÙÖ�ßÎÔÛÙÕÎ�ÙÖÒÞ�ÑÞÒ×ÖßÎÕÎ�
ÑÎ�(ÙÕáÎÞÒ�ãÙÚÎÛ�ÝÎÙÕÎÑÙÖ)��ÒßÒÛÏß�éÎØÖ�ßÖàåñßÎð��ÞÎÙÒÕá�
åÛÓÒØÕÎ�ÔÒÚÎÕÎÐÎÚ�Õñß�æÛÞÖß�ÙÖÙÕáÎØÓÒØÖ�ÙÕÛÓÎÞÒ��
ÒßÒÓÖÕÎÓÒ� ÚÎÕÒØÕÎ�� ÒÐÞÒèÎ� ÑÎ� éÎØÕÎ�� ÑÎ� ÙÖß� ÙÖÒÞ�
çáÒÚÑÎÙÛ�åÛÓÒØÕÎ�ãÙÚÎÑÕÎ�ÑÎ�ÐÎÞÑÎãÙÚÎÑÕÎÑ�ãèÒÓÎßÎÓÒ�
ÕñßßÎ� æÛÞÖß� ÙÒãÛÚÒ� ãèÒÓÎÑÕÎ�ÑÎ� ìÞêÚÎÑÕÎ� ÎäãÙÚÖßÎ��
ÓÖÚÎð�ÑÎ�éÎØÖÕÕÎ�éÞÓÎÕÎ�ÙÖÒÞ�ÙÖáãÙß�ßáØÒÏßÎ�åÛÓÒØÕÎßÎ�
ÙÎãÒÏÒØÎÑ�ÑÖÑßÎ�ÙÎß�ÙÒãÙÒÛÏÎßÎ�ÕñßÖßÎßÎ��ÎÞÎÙÒÑ�åÛÓÒØÖ�
ÙÖÑÞÒ×ÖØÖ� ÎÚá� ÐÎÞÒÐÚÖÕ� ÑÎ� ÖéáØÒÏÖÕ� ÑÞ×ÒÏÖß�� ÎÚá�
æÖÐÚÖÕ�ÑÎ�ÏáÚÒÏÖÕ��ÓÖÕÎÞèÎ�ìÑÛÙÖØÖ�ÙÖßÑÎ�ÙÏÎÑÖßÐÎÚ��
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everything that moves does so either being influenced from outside and 
by coercion, or intrinsically and naturally, as it is allotted to it from the 
Creator. 

c. Trinitarian Vision of God and the Divine Providence in Psalms and in 
Plato’s Thought
As concerns the Trinitarian vision of the divine Nature, my theologian 
[David] accords with Plato, who is the myrrh of theology, because when 
he says with reference to the Father: “In Your light have we seen the light,”21 
what David implies in this address to the Father is that “in Your Spirit have 
we seen the light—Your Son”22; and the Philosopher23 (i.e., Plato) attunes 
his voice to him, when in the Timeus and the Parmenides24 my Attician25 
hangs his golden necklaces [of syllogisms]. Because, [Plato] says “the 
Monad has moved from the beginning and has stopped in Three.”26This 
accords well with the great prophet David, for in the “Monad” [Plato] 

21 Cf. Ps 35:10.
22 This Trinitarian interpretation of the verse from the Psalms is found in the writings 

of the Greek Church Fathers, for instance in Gregory the Theologian, who provides this 
interpretation in his FifthTheological Oration 31.3 (Grégoire de Nazianze. Discours 27-31 
[Discours théologiques], ed. Paul Gallay, Sources Chrétiennes 250 [Paris: Cerf, 1978], 280).

23 Petritsi refers to Plato simply as “The Philosopher.” This term is reserved exclusively 
for Plato and the referent is understood immediately. 

24 Timaeus and Parmenides—two of the most metaphysical dialogues of Plato; especially 
Parmenides, which treats the reality of the One. 

25 Petritsi intimately refers to Plato as “My Attician.” 
26 In fact, those words are not Plato’s, but belong to Gregory the Theologian: διὰ τοῦτο 

µονὰς ἀπ᾽ἀρχῆς εἰς δυάδα κινηθεῖσα, µέχρι τριάδος ἔστη (Orat. 29, 2 [Grégoire de Nazianze. 
Discours 27-31 [Discours théologiques], ed. Paul Gallay, Sources Chrétiennes 250 (Paris: Cerf, 
1978), 180]). This source was first identified by Damana Melikishvili: ÑÎÙÎÚÎ�ÙÒØÖãÖæÓÖØÖ��
(ÖÛÎÚÒ�ÜÒàÞÖêÖß�‘ÐÎÚÙÎÞàÒÏÖß’� ÏÛØÛ� ßÖàåÓÎÛÏÖß� æÒÑÐÒÚÖØÛÏÖßÎ� ÑÎ�
ÔÛÐÖ�ÎìÎØÖ�êåÎÞÛßÎÕÓÖß�[d. melik’išvili, “ioane petric’is ‘ganmartebis’ bolo sitqvao-
bis šedgenilobisa da zogi axali cqarosat’vis” (D. Melikishvili, “Concerning the Contents and 
Some New Sources of the ‘Epilogue’ of Ioane Petritsi’s Commentaries”)] Õßá� éÓÒØÖ�
ãÎÞÕáØÖ�ÒÚÖß�×ÎÕÒÑÞÖß�æÞÛÙÒÏÖ �[T’SU jveli k’art’uli enis kat’edris šromeba] 27 
(1988): 169-180; repr. in: ÑÎÙÎÚÎ� ÙÒØÖãÖæÓÖØÖ�� âÖØÛØÛÐÖáÞÖ� éÖÒÏÎÚÖ��

ßàÎàÖÒÏÖß ×ÞÒÏáØÖ� [damana melik’išvili, p’ilologiuri jiebani (statiebis krebuli) 
(Dama na Melikishvili, Philological Works (Collected Papers))] (Tbilisi: Ganat’leba, 2009), 
348–363. It seems strange that Petritsi placed Gregory’s words followed immediately by 
those of Proclus (cf. the following footnote) in Plato’s mouth. But perhaps one may discern 
a deeper meaning: Petritsi may have thought that both Gregory and Proclus made explicit 
what was implied in Plato’s philosophy. Both therefore appear to be mouthpieces of Plato. 
This is a rather daring supposition, but given the audacity of Petritsi’s visions, it is not an 
impossible one. That text passage in Plato, which to Petritsi’s mind might have contained 
a Trinitarian connotation, could be the passage on three principles in Plato’s Second Epistle 
(312D‒313A). I owe this suggestion to John Dillon. 
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ÎÞÎÙÒÑ� ßÎÙÛÏÖÕ� ìÒÑÓÖßÎÕñß� ßÎäÙÞÕÛðßÎ� ÏáÚÒÏÖßÎ�
ÙêáÒÞÓÎØßÎèÎ� ÙÎßèÎ�âÖØÛßÛâÛßÕÎ�ÑäÖßÎßÎ� ÜØÎàÛÚß�
ÐÎÙÛÖÕÎÚÎÒÏß�� ÓÖÕÎÞ� ÙÖîÞÛÚßÎ� äÙÞÕÖßÙÒàåáÒØÒÏÖßÎßÎ�
çÒÙÖ�ÒßÒ�äÙÞÕÖßÙÒàåáÒØÖ��ÞÎÙÒÕá�ÖàåÛÑÖß�ÞÎð�ÙÎÙÖßÎ�
ÙÖÙÎÞÕ�� ÓÖÕÎÞÙÒÑ� (ÚÎÕÒØßÎ� æÛÞÖß� æÒÚßÎ� ÓÖìÖØÒÕÛ�
ÚÎÕÒØÖ�ÒßÒ)�� ÒßÞÒÛÏß�ÙÒàåÓÒØÖ�ÙÎÙÖßÎ� ÙÖÙÎÞÕ�� (ßáØßÎ�
æÒÚßÎ� æÛÞÖß� ÓÖìÖØÒÕÛ� ÚÎÕÒØÖ� �� éÒ� æÒÚÖ)�� ìÛØÛ�
âÖØÛßÛâÛßÖ�ÕÎÚÎ�ÙÖáòÙÎÒÏß��ÛÑÒß�ÞÎð�(àÖÙÒÛß)� æÛÞÖß�
ÑÎ�(ÜÎÞÙÒÚÖÑÖß)� ÎèáÙÖÑÒß�ÛãÞÛÙéÖÓÕÎ�ÙÎÕ�ÕñßÕÎ�çÒÙÖ�ÒßÒ�
ÎààÖ×ÒØÖ��ÞÎÙÒÕá�Öàåñß��ÓÖÕÎÞÙÒÑ�(ÙìÛØÛð�ÑÎßÎÏÎÙßÎÓÒ�
ÑÞ×Î�ÑÎ�ÓÖÑÞÒ�ßÎÙÛÏÎÙÑÖß�ÑÎÑÐÎ)��ÑÎ�ÒßÒèÎ�êÖÚÎÙÒÕãáÒßÎ�
ÙÎß�ÑÖÑßÎ�ÑÎÓÖÕß�ÕÎÚÎ�ÑÎÒäÎäÎÑÒÏÖß��ÞÎÙÒÕá�ÙìÛØÛÑ�
ÒÞÕßÎ�ÑÎ� ÙÎÙÎßÎ��ÑÎ�ÐÔÎÑ�ÙÖÑÞÒ×ÎÑ�ÐÎÙÛßÎÓÎØÕÎðÕ���
éÒßÎ��ìÛØÛ�ÑÐÛÙÎÑ�ÑÎ�ÙÖßÞáØÒÏÎÑ���ßÎÙÛÏÖßÎ�ßáØÖßÎ�
êÙÖÑÖßÎ��ÑÎ�ÔÒÑ�×áÎØÎÑ�ÙÒÕãáÒ�ÎÙÖßÑÎÓÒ�(ÒÞÕÖ)��(ÙåÛâÖ)�
ÑÎ� (éÎØÖ)�� (ÒÞÕÎÑ)� ÙÎßÓÒ� äÙÒÞÕßÎ� ÑÎ� ÙÎÙÎßÎ�� ìÛØÛ�
(ÙåÛâÎÑ)�ÙÎÙÖßÎÐÎÚ�éÒßÎ��ÞÎÙÒÕá�éÒßÎ�æÛÞÖß�ÙÛÎãáß�ÙÎÙÎßÎ�
åÛÓÒØÖÓÒ�ßÎÓßÒÏÎð�äÙÒÞÕÛÏÖßÎ�ÕñßÖßÎð��ÓÖÕÎÞ�ÑÎ�ÕÎÚÎ�
ÙÒòÙÒÛÏß� çÒÙÖèÎ� ÜÎÓØÒ�� ÎÞÎÙÒÑ� (éÎØÎÑ)� ßáØßÎ� ÔÒßÕÎ�
êÙÖÑÎßÎ�ÑÎ�áâÞÛðß�ÙÎêÙÖÚÑÛÏÒØßÎ�ÔÒÚÎÕÎèÎ�éÎØÕÎßÎ��
ÞÎÙÒÕá� ÎÙÖß�äÙÞÕÖßÎ�ßáØÖßÎ� ÙÖÒÞ��ÞÛÙÒØ� ÎÞß� éÎØÖ��
îÐÖÎÚ�ÑÎ�ÖÜåÞÛÏÖÎÚ�ÙåÛâÛÏÎÚÖ�ÎÞßÕÎÚÖ�éÒßÎ�æÛÞÖß��ÞÛÙÒØ�
(ÎÞßÖ )� ÑÎ� (ÙåÛâÖ )� ÒÞÕÖßÎ� ÙÖÒÞ� ÐÎÙÛÙÎÓØÛÏÖÕ�
æÕÎÙÛÙéäáÎÚÓÒØÖ� ÐÎÚÐÒÏÖßÎð�� ÞÎÙÒÕá� ÒßÒÓÒ� ÎäÙÛÎçÒÚß�
ÙÖÑÙÛ�ÑÎÕãáÙÎÕÎ�æÛÞÖß�ÐÎÚÐÒÏÖßÎÕñß�åÛÒØÕÎðßÎ��ÓÖÚÎð�
ÑÎßÑÒÏß�ÎÙÎß�ÒÞÕßÎ�ÑÎ�ÙìÛØÛßÎ�æÛÞÖß��ÞÛÙÒØ�ÓÖàåñÕ�
ÙÎÙÎÑ��ÓÖÕÎÞ�ÕìÒÙßÎ�æÛÞÖß�×ÒÕÖØÛÏÎÕÎ�êåÎÞÛÒÏÖßÎßÎ��
ÑÎ� ÔÒÑ� ×áÎØÎÑ� ÕÎÚÎÙÒêÎÙÒ� äÙÞÕÖßÎ� ×ÒÕÖØÛÏÎÕÎ�
ÙÑÖÚÒÛÏÖßÎÕñß�� ÓÖÕÎÞèÎ� ÙÒßÙÒ� êÙÖÑÎßÎ� êÖÚÎÙÒÕãñßÎð��
ÞÎÙÒÕá� ÒßÒ� áêÛÑß� (äáÎÞÎÑ� ßÎæáÒÏÒØÕÎÑ)� ÑÎ� ÓÖÕÎÞ�
ÙÕÖÒÏÎÑ�äÙÞÕÖßÎÑ�ÑÎ�ÙÕÖÒÏÎÑ�ßÎá×áÚÛÑ��ìÛØÛ�ÎààÖ×ÒØÖ�
ÒßÒ� ßÎ×áÕÞÎÑ� ÙåÛâÕÎ� êÎÞÙÛÛÏÖßÎÕñß� ×ÒÕÖØÛÏÎßÎ�
ÑÎßÑÒÏß�ßÎìÒØÎÑ��ÞÎÙÒÕá�Öàåñß�ÎÞ�ÞÖÑÖØÎÑ�ÑÎ�ßÎáêåÛÑ�
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implies the One and the Father, whereas His means for the emanative 
motionis the Son, and the Trinity has its stay and perfection in the Holy 
Spirit. Furthermore, [Plato] adds, “the One, the Being, and the Power”27—
in “the One” implying the same God and the Father, and in the “Being” 
implying the Son—in fact, the Father has manifested all fullness of His 
divinity in the Son, as my Paul attests28—and in the “Power” implying the 
transcendent Holy Spirit, which gives holiness to the heavenly powers; 
actually, through this Spirit, which is the Power, the being of all existent 
things is sustained in the Son, who is the Being and the Essence and who 
transmits down the providence that derives from the Father. And, since 
we have mentioned Providence, he [Plato] says, also in his dialogues, with 
regard to the universal Providence, positing this Providence in the One and 
the Monad, whom we (i.e., Christians) call the Father, as the Summit of the 
springs of goodness. As if [Plato] is David’s co-witness with regard to the 
emanation of God’s goodness! As if he had listened to the holy prophet! 
The latter namely calls [the emanation of the divine goodness] the “torrent 
of pleasures and the Light of God and the eternal Light”29—whereas the 
Attician [i.e., Plato] says that the proper cause for the generation of beings 
is the Transcendent Good. In fact, he [Plato] affirms boldly, for the atten-
tion of everyone, that the goodness of the God of all has failed to be con-
tained in Himself in the solitude, but has been bestowed from the 
transcendent Above with no other purpose but that of making others also 
sharers and partakers of His transcendent goodness; for, actually, goodness 
is untainted by envy.30 This is how the Attician [i.e., Plato] attunes his voice 
to that of King David. 

On Divine Providence in the Psalms and Plato
As concerns the theme of Providence, and of exerting the actions of 
Providence even down to our extremity,31 [David] now and again cries out, 
saying, “Leave your troubles to God,”32 and “I preferred to go to the house 

27 Cf. Proclus, Platonic TheologyIII. 24. 84. 20–23 (Proclus, Théologie Platonicienne, ed. 
H. D. Saffrey et L. G. Westerink [Paris: Les Belles Lettres, 1978], 84), where the one, the 
power, and the being are described as terms of the highest intelligible triad (Τριὰς οὖν ἐστιν 
αὕτη τῶν νοητῶν ἀκρότης, τὸ ἓν, ἡ δύναµις, τὸ ὄν). 

28 Col 2:9: “For in him the whole fullness of deity dwells bodily.”
29 Cf. Ps 35:9.
30 Timaeus 29e3.
31 “Extremity”—that is to say, the earthly dwelling of human beings is the last extreme 

where the heavenly Providence reaches its rays. 
32 Ps 54:23. 
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ÒßÕÎ��ÓÖÕÎÞÙÒÑ�(×ÒÕÖØÛÏÎð�åÛÓÒØÕÎ�äÙÞÕÖßÎÛ�ÓÒÞ�ÖàÖÎ�
Õñß�æÛÞÖß�ÐÎÚÙìÛØÛÒÏáØÎÑ��ÎÞÎÙÒÑ�ÔÒßÕÎ�ßÎÔÒßÕÎÛÕÎðßÎ�
ÐÎÞÑÙÛÖèÎ��ÞÎðÕÎ�ßìáÎÚÖèÎ�êÎÞÙÛÎçÖÚÚÒß�ÕÎÚÙÒÕÎÚÎÒÑ�ÑÎ�
ÙÒÔÖÎÞÒÑ� ×ÒÕÖØÛÏÎÕÎ� ÕñßÕÎðßÎ�� ÞÎÙÒÕá� ×ÒÕÖØÛÏÎð�
æáÞÕÎÐÎÚ�ÙÖáìÒÏÒØ�ÎÞßÛ��ÓÖÚÎð�ÒßÕÎ�ÕÎÚ�ÙÒòÙÒÛÏß�çáÒÚßÎ�
ÙÎß�ÛÞâÒÛßß�ÎààÖ×ÒØÖ�ÒßÒ��ÑÎÓÖÕß�ÑÎ�ÙÒâÒßÎ��

ÎÞÎÙÒÑ� ÐÎÚÐÒÏÖßÎÕñß� ÑÎ� ÓÖÑÞÒ� çáÒÚ� ÎãÎÕÎ� ÑÎ�
á×áÎÚÎðß×ÚÒØÕÎÙÑÖß�ÐÎÚäÎÙÓÖßÎÕñß�ÚÎãÙÎÑÕÎðßÎ�ÐÎÚÐÒÏÖßÎ�
ÙÖÒÞ� ÙÖÑÙÛ�äÎäÎÑÒÏß� ÙÒàåáÒØÖ�� ÓÖÕÎÞÙÒÑ� (ÙÖÎÚÑÒ�
äÙÞÕÖßÎÙÑÒ�ÔÞáÚÓÎð�æÒÚÖ)��ÑÎ�(ÓÖÞçÖÒ�ÙÒ�ÙÖÓÞÑÛÙÎð�æÛÞÖß�
ßÎìØßÎ� áâØÖßÎßÎ� ÑÎ� ÙÖßØÓÎÑ� ÚÎÕÒØßÎ� äÙÞÕÖßÎ�
ßÎßÛÒÏÎÕÎðßÎ)� ÑÎ� (ÜÖÞÕÎ�ÕãáÒÚÕÎ� ÎÞÎ� îÞèìáÒÚÒßÛ)��ÑÎ�
íÛÏÚÎÑ� ÙèÖÞÒßÎ� äÙÞÕÖßÎ� ÙßÎßÛÒÏÒØÖßÎ� ÙÎÞÕØÖßÎßÎ��
ÓÖÑÞÒ� ÎÕÎßÒáØÕÎÑ�� ÞÎÙÒÕá� ÒßÒÓÖÕÎÞÕÎ� ×ÒÕÖØÕÎðÕ�
áâß×ÞáØÛÏß�ßÎßÛÒÏÎ�ßÖéØÖÒÞÖÕÎ��ÑÎ�ÕñÕ�ÖßÞÎïØÕÎÐÎÚ�
ÙéäáÎÚÓÖßÎ�ÑÎ�ÙÎÕ�æÛÞÖß�ÚÎãÙÎÑÕÎ�ÑÖÑÛÏÖßÎÕñß��ÓÖÚÎð�
ÎÙÎÕ� åÛÓÒØÕÎ�ÑÎ� ßìñÕÎèÎ� áÙéØÒßÕÎ� ÔÒÑÎ�ÑÎîÞÕÎÓß��
ÓÖÕÎÞÙÒÑÛ�� (ÎÞÎ� ÑÎÒâÎÞÎ� éáÎØÖ� çÒÙÖ� æÒÚÐÎÚ)� ÑÎ� (ßÎÑ�
ÑÎÓÖÙÎØÛ�ÜÖÞÖßÎÐÎÚ�æÒÚÖßÎ)��ÑÎ�(ÎäßÎÓÎØÕÎ�ßÖÙÎäØÖÕÎ�
ÑÎ� æÕÎßÎÓÎØÕÎ� ßÖäÞÙÖÕÎ)� ÙÞÎÓÎØ�ÙÒèÎÑÖÚÒÛÏß�
ÑÎáÞçÛÙÒØÛÏÎßÎ� äÙÞÕÖßÎ� ÐÎÚÐÒÏÎÕÎÐÎÚ�� (ÑÎâÎÞáØÎÑ�
éáÎØÎÑ)� áêÛÑß�êáØÖØÎÑèÎ�ÙÛÐÛÚÒÏÎÕÎ�çáÒÚÕÎ�éÞÓÎßÎ��
ÓÖÚÎð� ÑÎ� ÎààÖ×ÒØÖèÎ� ÒßÕÒÚ� ÒÙÕãáÒÏÖß� ÑÎ� ÙéØÎâÞÕÎ�
ÎÑÎÙÎàÖÚÒÏÞÕÎ� ÎäÙÛßÎçÒÚÒØÕÎ� ãáìÖØßÎ� ÙÖáÓØÒÚß�
áÐÎÚÐÒÏÛÕÎ�ÑÎ�áÙßÎìáÞÒÏÒØÕÎ�äÙÞÕÖßÎÑÙÖ�ÒÜÖ×áÞÒØÕÎ�
ÑÎ�êÙÖÑÎßÎ�ÑÎ�ÔÒßÕÎ�ÏÞéÒÚßÎ�åÛÓÒØÕÎ�äÙÞÕÖßÎ�ÐÎÚÐÒÏÎßÎ��
ÖêåÒ� ÕñÕ� ÒÞÕÖßÎ� ÙÖßÐÎÚ� ÑÎ� ÜÖÞÓÒØÖßÎ� ßÎÚÒàÎÞÛðßÎ��
ÞÎÙÒÕá� ÙÖß� æÛÞÖß� Öàåñß� ÐÛÚÖÒÞÕÎ� ÙÎÕ� ÙìÛØÛÚÕÎ�
ÐÎÚÐÒÏÖßÎÕÎ�ÑÎÙßëáÎØÓÎÑ�ÑÎ�ÒÞÕÖßÎ�ÙÖß�ÐÎÙÛ�åÛÓÒØÕÎ�
ÔÒßÕÎ�ÎäÙ×áØÒÏÎÕÎ�ÙÛÞÕÓÎÑ�ÑÎ�åÓÎÚÒÏÎÑ�æÒßÎÏÎÙÖßÎÒÏÞ�
ÎÞßÒÏÎÕÎðßÎ� ÑÎ� ÙÛãÙÒÑÎÏÎÕÎðßÎ�� ÓÖÚÎð� ÙáÚÖÕ� ÖêåÒ�
ÙÒêÎÞÙÛÒÙÎÚ�ÑÎ�ÙÒìáÕÖßÎ�ÙÖß�ÎÞßÒÏÖßÎÕñß��ÞÛÙÒØßÎ�çáÒÚ�
èÎÑ�áêÛÑÕ��ÑÎ�åÛÓÒØÕÎ�ßÎÙ×ÕÎ�ÙÖßÕñß��ÞÛÙÒØÚÖ�ÙÛîÞÕÚÎ�
ÑÎ� ÎÙ×ÓÚÎ� ÙÒãÙÒÙÎÚ� ÙÎÕÙÎÚ� ßÖÏÞéÚÒÙÎÚ�� ÞÎÙÒÕá� Öàåñß��
(ÞÛÙÒØÚÖ�ÖÙÛãÙÒÑÚÎÛ�ÐáØÙÒòÙÒÛÏÎßÎ�æÛÞÖß)��ÑÎ�òÒØÙêÖâÒÏÎßÎ�
ÙÖáêÒÏÎÓß� ÙÎÕ�ÑäÖßÎ�ÑÎ�äÎÙÖßÎßÎ�ÑÎ�ÑÎßÑÒÏß� æÛÞÖß�
éÎØÒÏÕÎ� ßÎÙÛãÙÒÑÛÑ�� ÞÎÙÒÕá� Öàåñß� (ÑÎ� åÛÓÒØÕÎ� ÙÎÕ�
ßÎìÒØÒÏÖÕ�áêÛÑßÛ)��ÞÎð�ÓÖÕÎÞ�ÖìÖØÓÒÏÖß�ìÒÑÓÎð�ßÖàåñßÎ�
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of the Lord and to go to the light of the God of hopes,”33 and “your faces 
will not be ashamed”34; and he also says that a righteous man who hopes 
in God is preferable to thousands; and, indeed, the Hope in God is invested 
even with such a great and abyss-deep goodness and power. Furthermore, 
[David speaks] again with regard to the guidance [of the God] of Israel and 
with regard to the greatness of His deeds. To all these he adds also other, 
more powerful words, like “my bones were not hidden from You,”35 or 
“Where can I hide from Your face,”36 and by such expressions as “ascending 
up to heights and descending to depths”37 he tries to communicate in many 
different ways that man cannot be abandoned by the providences of God; 
in fact, in the “hidden bones” [David] implies the faintest movements of 
our thought. Now, the Attician [i.e., Plato] also joins his words [to the 
prophet David], and through his robust, adamantine arguments sends a 
sundering to the Epicureans, who deny [divine] providence and who do 
not worship God,38 and he says that there is the holy and supra-wise prov-
idence of God: may you start from the One Himself—for [Plato] says that 
the Intelligible Monads of Providence are fixed in the One—and from the 
One all heavenly designs are adorned and maintained according to their 
essences and operations. Thus, may you start a downward course [of prov-
idence] from Above There, which will bring you down to the fifth essence, 
which we call the “sky,”39 and all the celestial ornaments that were adorned 
by their Creator Wisdom. In fact, he [David] says, “[concerning those orna-
ments] which He created in His benevolence,” and delegates to them (i.e., 
to the ornaments) the authority over days and nights acknowledging in 
them operative powers.40 For [David] says: “He called all of them by 
names.” What theory is concealed in those words? Does God give names 
like [we do]: “Peter,” “John,” or not? No, of course!—because this artificial 
name-giving pertains to us and our perishable nature. On the contrary, 

33 Cf. Ps 121:1 and Ps 83:11.
34 Ps 24:3.
35 Ps 138:15. 
36 Ps 138:7. 
37 Ps 138:8.
38 For the Epicurean school of philosophy, reality consists only of atoms; gods also 

consist of atoms and are destructible; they do not care at all about the earth and humans. 
Plato could not directly attack the Epicureans, who lived almost a century after him. But 
Neoplatonists frequently and fervently attacked Epicurean philosophy. 

39 In accordance with Aristotle (and perhaps also with Plato), apart from the four ele-
ments (earth, water, air, and fire) there is a fifth element—quintessence—of which the 
heavenly bodies and the sky consist. 

40 See again Gen 1:14‒19.
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ÎÙÖß!�Úá�äÙÒÞÕÖ�ßÎìÒØÕÎ�ßìÎÙßÎ��ÓÖÕÎ�ÖÐÖ�ÜÒàÞÒ��ÖÛÎÚÒ��
ÎÚá�ÎÞ�ÒßÕÎ!�ÎÞÎ��ÞÎÙÒÕá�ÒßÒ�çáÒÚÖ�ÑÎ�ÙÒìÞêÚÖßÎ�ÎÙÖß�
ÏáÚÒÏÖßÎ�� ìÛØÛ� ßÎÑÎ� ÙÎÞàÖÛÏÎð� ÙÎÞàÖÛÏÎÕÎ� åÛÓÒØÕÎ�
ÑÎÒÔÒßÕÎÒÏÖß�� ÙáÚ� ßÎìÒØ�ÑÒÏÎÑèÎ� ÏáÚÒÏÎð� ÛÑÒÚ�
ÙÎÞàÖÛÏÖÕÖ�ÎÞßèÎ�ÑÎ�ÖÙÛãÙÒÑÒÏÖßèÎ��ÞÎÙÒÕá�ßÎìÒØÒÏÖ�
ÐÎÙ×ÎÞÐÓÒØÖßÎ�ÙÎÕÑÎ�äÙÞÕÖßÎÐÎÚ�ÑÎÏáÚÒÏÒÏáØÖ�ÎÞß��ÎÞß�
ÒãÙÚÒÏÖß�ÙÎÕÑÎ�ÙåÛâÛÏÎ�ÙÛãÙÒÑÒÏÎÕÎ�ÙÎÕÕÎðßÎ��ÞÛÙÒØßÎ�
Îê� êÖÚÎÙÒÕãáÒ� ÖÏáÚÒÏÎÕÙÒàåáÒØÒÏß� ÙÒìáÕÖßÎ� ÙÖß�
ÎÞßÒÏÖßÎÕñß�� ÞÛÙÒØ� ÎÞß� åÛÓÒØÖÓÒ� ÙÒÙ×áÓÒÛÏÎð� èÖßÎð��
ÓÖÚÎð�� ÓÖÕÎÞèÎ� ÓÖÕãáÕ� 
UKE�� âÖØÛßÛâÛßÖßÎÐÎÚ�
ÕÎÚÑÎàÎÚÒÏÎÑ� ÙÒàåáÒØÖßÎ� ÒßÕÎÑ�� ÓÖÕÎÞÙÒÑÛ�ÑÎÖßìÚÒß�
ÙÏÎÑÖßÎÐÎÚ�äÙÞÕÖßÎ� ÜÖÞÓÒØ� ÜÖÞÓÒØÖ� ÐÛÚÒÏÎð�ÑÎ� ÙÒÞÒ�
ßáØÖ� åÛÓÒØÕÎ� ßáØÕÎ� ÚÎêÖØÒÏÖÕÕÎð�� ÓÖÚÎð� ßáÒèÎ�ÑÎ�
ÙÎÞÙÒÚÖÛð�ÔÒÚÎðÕ� æÕÎÙÛÙÎÓÎØÖßÎ� ÐÎÚÐÒÏÖßÎ� ÙÖÒÞ� ÐÎÞÒ�
æÒÙÛÖèÓÖÎÚÛ��ÑÎ�ÚÒÏÖßÎÒÏÞ�ÒÞÕÖÕ�ÑÎ�ÕñÕ�ÙáÚ�ÙìÛØÛðÕ�
ÐÎÙÛÙÎÓÎØÖßÎ�éÎØÖßÎ�ÙÖÒÞ�ÑÞ×ÒÏÖÎÚèÎ�ÑÎ�ÙÖÖÒÐÞÒÏÓÖÎÚ�
ÚÒÏÎßÎ� ÙÒéÞÓÖßÎ� ÙÎÕÖßÎßÎ� ÓÖÑÞÒ� á×áÎÚÎðß×ÚÒØÛÏÎÙÑÖß�
ÚÖÓÕÖßÎÑ�� ÞÎÙÒÕá� ÎÙÖß� ÐÎÚÐÒÏÖßÎ� ÙÖÒÞ� ÐÛÚÒÏÖßÎÑ� ÑÎ�
ÙåÛâÖßÎÑ� ÜÖÞÓÒØÖßÎ�� ÞÛÙÒØ� ÎÞß� éÒ�� ÐáÎÞÕÎ� åÛÓÒØÕÎ�
ÎÑÐÖØÖ��ßáØÖßÎ�ÙÖÒÞ�ÔÒßÕ�ëÒæÙÎÞÖàÖßÎ�ÙÖÒÞ�ÐÎÞÑÎÙÛÖ��
éäáÎÚÓÖÎÚ� ÑÎÙßÎìÚÖ� ÑÎ� æÒÙÜåÞÛÚÖ� ÙÞÎÓÎØßãÖÑÖÎÚÛÏÎßÎ�
ÚÖÓÕÖßÎßÎ��ÓÖÚÎðÓÒ�ÒßÒ�ÒßÞÒ�ÕÎÚÙÒòÙÒÛÏß�ÎäÙÛßÎçÒÚÒØÕÎ�
ÕñßÕÎ�ÎÑÎÙÎàÖÚÒÏÞÕÎ�éÎØÖÕÎ��
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when we deal with the [divine] Simplicity that transcends all simplicities, 
then naming expresses the very natures of things in their simplicity and in 
their essential operations; in fact, the names allotted to them by God 
become both their essence and operation.41 This is the prophet’s physical 
theory concerning the fifth essence (the quintessence), which is the entire 
ornament of the sky. As we have said, the Philosopher adds to this his 
theories in saying that “from the Producer God first were established the 
First Intellect and then the Soul with all the particular souls, for, in fact, 
they (i.e., souls) envelop themselves with the fate and [he]imarmene42 from 
Providence, which comes from Above, and they move according to the will 
of the Power that proceeds from the Only One, and all concord to the will 
of their Mover, even the very extremity of matter.43 In fact, from this 
Providence, which can be identified with the Intellect and the First Being, 
and which is also the Son, the Place of all Ideas,44through the transcen-
dently Truthful Spirit, derive those ideas that introduce and sustain plural-
ity of forms in the otherwise formless matter. This is how he [Plato] attunes 
his voice to the Prophet David through the adamantine power of his argu-
ments.

e. Correspondence of Psalms and Greek Philosophy (Neoplatonism and 
Aristotle) with Regard to theLack of Substance of Evil and Petritsi’s Original 
Demonstration
As concerns the lack of substance of evil and the acknowledgment of the 
one Universal Cause: in our variously adorned garden [i.e., the book of the 
Psalms], is asserted the supremacy of the One God. Verily, [David] speaks 
about the instantaneous vanishing of all hand-made idols [before the sight 
of God]. The prophet thus says with reference to the God of all: “Our God 
created everything that pleased Him in the heavens and on earth,”45 and 
again: “Praise the God of heaven with the God of Abraham”46—as if invit-
ing all beings to praise their Creator God and His always operative Power. 
In fact, when he says “praise Him heavens and sun and all the stars, the 

41 In this sense, God’s ‘naming’ something means God’s creating something. 
42 Heimarmene—a Greek word for “fate.” 
43 The formless, first Matter (the Aristotelian “materia prima”) is the last extreme to 

which the divine emanation can reach, according to the Neoplatonists. 
44 That is, according to Petritsi, the Son of God is the immaterial place of all the ideal 

forms. 
45 Ps 134:6.
46 Perhaps Ps 46:9-10.
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ìÛØÛ�ÏÛÞÛàÖßÎ�áÎÞßÛÏÖßÎÕñß�ÑÎ�ÒÞÕÖÕÓÒ�ßÎåÛÓÒØÕÎÛÕÎ�
ÙÖÔÒÔÕÎ� ÑÎÑÒÏÖßÎÕñß�� ÎÙÎßÓÒ� çáÒÚßÎ� ÙÞÎÓÎØÙ×áØßÎ�
ßÎÙÛÕìÒßÎ� æÛÞÖß� ÖêÎÞÙÛÒÏÓÖß� ÒÞÕÖßÎ� äÙÞÕÖßÎ� ÔÒßÕ�
ÙÒãÛÚÒÛÏÎð��ÓÖÚÎð�ÑÎáÕÎÚÎÒÏß�åÛÓÒØÕÎ�òÒØÖÕ�ãÙÚáØÕÎ�
ÑÎ�ÖÑÛØÒÏÞÖÓÕÎ�ÎÞÑÖ�áçÖÚÛ�åÛâÎßÎ��Öàåñß�êÖÚÎÙÒàåáÒØÖ�
åÛÓÒØÕÎ�äÙÞÕÖßÎÕñß��(äÙÒÞÕÙÎÚ�çáÒÚÎÙÎÚ�èÎÕÎ�æÖÚÎ�ÑÎ�
ãáÒåÎÚÎßÎ� ÔÒÑÎ� åÛÓÒØÖ�� ÞÎÛÑÒÚÖ� ÖÚÒÏÎ�� ÖãÙÛÑÎÛ)�� ÑÎ�
×áÎØÎÑ� (ÎáÎÞÒÏÑÖÕ� äÙÒÞÕßÎ� èÖßÎßÎ�� äÙÒÞÕßÎ� ÕÎÚÎ�
ÎÏÞÎîÎÙÖßßÎ)�� ÑÎ� ÙÛáìÑÖß�� ÓÖÕÎÞ� ÙÎêáÒÓÒÓØÖ� åÛÓÒØÕÎ�
ÎÞßÕÎ� ãÒÏÎÑ� ÙÒãÙÖßÎ�äÙÞÕÖßÎÑ�ÑÎ� ÙÎÞÎÑÖß� ÙÛãÙÒÑÖßÎ�
éÎØÖßÎ�ÙÖßÖßÎÑ��ÞÎÙÒÕá��ÛÑÒß�ÞÎð�ÕãáÎß�(ÎãÒÏÑÖÕ�ÙÎßÛ�
èÎÚÖ�ÑÎ�ÙÔÒ��åÛÓÒØÚÖÓÒ�ÓÎÞß×ÓØÎÓÚÖ��ãáÒåÎÚÎð�ÑÎ�ãáÒÚÎÚÖ�
ÑÎ�åÛÓÒØÚÖ)� ��ÏáÚÒÏÖÕßÎ�Öàåñß�ÎäéÞÓÎÑ�ãÒÏÖßÎ�ÑÎ�ÎÞÎ�
ÛÞäÎÚÒÏÞÖÓßÎ�� ÎÞÎÙÒÑ�� ÛÑÒß� ÞÎð� ÑÎáÞÕÛß� ÚÒßàñÕÎ��
×ÖÕÎÞÖÕÎ�� ÒÏÚÖÕÎ�ÑÎ� ßìáÎÕÎ� ÙÛÞÕáØÒÏÎÕÎ� ßÎìÖÛÏÖÕÎ�
ÛÞäÎÚÒÏÞÖÓÖÕÎ�ÑÎ�ÐÎÞÒæÖÕÎ�ÎêáÒÓß�ãÒÏÎßÎ�ÑÎÙÞÕÓÒØÖ�
ÓÖÕÎÞÙÒÑÛ�(èÎÚÖ�ÑÎáîÎÙÏÎÓÒÚ�ÑÖÑÒÏÎßÎ�äÙÞÕÖßÎßÎ)��ÓÖÚÎð�
ÑÎ� ÐáÎÞ� åÛÓÒØÕÎ� êÎÞÙÎÞÕÕÎðÕÎ� ÞÛÙÒØ� ÎÞÖÎÚ�
(ÖÑÛØÒÏÞÖÓÚÖ�êÎÞÙÎÞÕÕÎÚÖ�ÛãÞÛðßÎÚÖÛ�ÑÎ�ÓÒÞèìØÖßÎÚÖÛ)�
ÑÎ�ÞÎÕÎÓÒ�ßìáÎÕÎ�ÚÖÓÕÕÎÚÖ�(ÒæÙÎ×�ÎÞÖÎÚ��ìÛØÛ�áâÎØÙÎÚ�
èÒÒÏÚÖ� ÖÙÛãÙÒÑÚÎÛ)�� ÓÖÚÎð� áâØÖßÎ� ãÒÏÎßÎ� ÙÖáìÑÖß�
åÛÓÒØÕÎ��ÞÎðßÎÑèÎ�ÙÖÕÎåáÎÚÒÕÎ�ÕñÚÖÒÞ�ÔÒßÕ�ÙÒãÛÚÒÛÏÎßÎ�
äÙÞÕÖßÎßÎ�� Öàåñß� (ÑÎÑÒÏÎÑ� ÏÚÒØÖ� ßÎâÎÞÓÛÑ� ÙÖßÑÎ)�
ÙÖáêÓÑÛÙØÛÏÖßÎÕÓÖß��ÑÎ�ÓÖÕÎÞ�ÏÚÒØÖ�ÙÖßÖ��ÒÐÞÒèÎ�ÑÎ�
ÚÎÕÒØÖ�ÙÖßÖÛ�ÑÎÞÖÏØÓÖßÎÕñß�ÕáÎØßÎ�çáÒÚ�éØÖÕßÎ�ÑÎ�
ÎÞ� ÙÛãÙÒÑÒÏÖÕÖßÎ� ÐÛÚÒÏÖÕÖßÎÑ� ÐÎÚèÑÎÕÎ� æÛÞÖß�
ÙÒäÙÞÕÖÓÕÎ�� ÎÞÎÙÒÑ� ÚÎÕØÎÑ� ÎäÙÎìÎÞÒÏØÛÏÎÕÎ� ÙÖÒÞ�
á×áÑÎÓÕÎ�ÙÎÕ�æÛÞÖß�ßÎÚÒàÎÞÛÕÎ��ÞÛÙÒØÕÎ�ÑÎ�ÖßÖÛÑÛßèÎ�
ÙÛãÙÒÑÖ�ÕÎÚ�ÙÖáòÙÛÏß�ÙÒàåáÒØÖ��(ÖåÛÛ�ÛÑÒßÙÒ�ìÎÞÛð�ÑÎ�
ÒÞÒÛð)�� ÓÖÚÎð� ÒßÒÛÏß� ÞáÞÖ� ÑÎ� ßÎêåÙÒÑÛð� á×áÚÛÏÖÕÎ��
ÞÛÙÒØÖ�ÙÏÎÑÙÎÚ�ÐÎÎÑäÒÎ�äÙÞÕÖßÙÒàåáÒØÒÏÖÕÕÎ�ÐáÎÞÕÎ�
ÚÖÓÕßÎ�ÔÒÑÎ�êÎÞÙÛÏÒëÑÓÖÕÎ��ÑÎ�ÔÒÑ�×áÎØÎÑ��(ÓÖÚ�äÙÒÞÕÖ��
ÕñÚÖÒÞ�ÑÎ�ÒÞÕÖ�ÙÖÔÒÔÖ�åÛÓÒØÕÎÛ)!�ÓÖÚÎð�ÑÎ�ÚÎÕØÒÏÞ�
ÏÞêåÖÚÓÎØÒÑ� ÑÎ� ÕÎÚ� ÑÎÒÑÎßÒÏÖÎÚ� ÙÎß� ÜØÎàÛÚ� ÑÎ�
ÜØÎàÛÚáÞÚÖ�ÙÛÚÎèÓØÒÚÖ�ßÎåÑÎÞÕÎÚÖ�åÛÓÒØÚÖ�ÑÎ�ÙÎÚÒÚß��
ÑÎ�åÛÓÒØÕÎ�êÓÎØÒÏÖßÎ�ÙÖßÖßÎ�ÕÎÚÙÖßáÙáÞÕÎ��ÞÛÙÒØÚÖ�
ÛÞÕÎ�êÎÞîÞÒÓÑÒß� ÙÖÔÒÔÕÎ�� ÓÖÕÎÓÒ� ×ÒÕÖØÖßÎßÎ�� ÒßÕÎÓÒ�
ÑÎ� êÖÚÙÒêåÓÖßÎ� ÏÛÞÛàÖßÎßÎ� ÑÎ� ÙåÛâÛÏÖÕßÎ� ÎÞßÒÏÎßÎ�
ÙÖáãÙÎÚ�ÙÎß��ÓÖÕÎÓÒ�×ÒÕÖØÛÏÎßÎ��ÓÖÚÎð�ÓÖÚÎÕÎÕñß�Öàåñß�
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earth and all the earthly beings,”47 he implies the initiation of natural prais-
ing and not of an instrumental one. However, when he adds “Praise him 
with the sounding of the trumpet, praise him with the harp and lyre,”48 he 
invites us to praise God [also] with instrumental and accidental perfor-
mance, and then adds “the skies declare the praise of God,”49 and “all kinds 
of idols of the pagans either golden or silvern—or of any other material—
are devils, whereas God has created the skies”50—thus [David] convokes 
to praise [of] God all who worship anything other than His Transcendent 
Supremacy. And he also says “the darkness is His cover,”51 implying thus 
the [divine] unattainableness and incomprehensibility and, furthermore, 
he says: “as is His darkness, so is also His light”52—the Prophet says so, 
because of the blinding of the eye of our passive and not active intellect53 
in the divine perceptions, and by “light” he means the joys in the company 
of the eternal and blessed [beings]. On which concern also the poet Hesiod54 
accords his voice saying: “Once there were Chaos and Erebos,” which means 
a hollow of darkness and waste, which the Creator has enlightened by the 
imprinting of metaphysical ideas on the formless, chaotic matter; and again 
he (i.e., David) adds, “Who, except for God, is the sole Cause of everything?”55 
And how brilliantly there do accord with him Plato and all the Platonic 
successors of the Academy, of whom one is Proclus Diadochus!56 In fact, 
they launch such mighty arguments against Mani57 and all supporters of 
his heresy that through them even the smoke of their extinguished fire 
vanishes; in fact, according to the Manichean heresy there are two princi-
pal causes: the Good and its opposite, Evil; that is to say, to the latter is 
granted an essential existence similar to that of the Good; with reference 

47 Ps 148:3.
48 Ps 150:3.
49 Ps 18:1.
50 Ps 95:5.
51 Ps 17:12.
52 Ps 138:12.
53 According to the Neoplatonists there are passive (lower) and active (higher) intel-

lects; the passive intellect cannot contemplate the higher realities (i.e., is “blinded”) that 
the active intellect can. 

54 Hesiod was a seventh-century bc Greek poet, the first great systematizer of Greek 
mythology. Here Petritsi refers to Hesiod’s major poem “Theogony” (“The Origin of Gods”) 
(lines 116‒125); Hesiod, Theogony. Works and Days. Testimonia, ed. and tr. Glenn W. Most, 
Loeb Classical Library (Cambridge, MA, and London: Harvard UP, 2006), 12.

55 Cf. Ps 76:13‒14 or Ps 103:24‒25.
56 Among the Neoplatonists, Proclus was especially admired by Petritsi. 
57 Mani (3rd century ad) proclaimed himself as prophet and established a new religion. 

According to Mani there are two unoriginated causes—good and evil. Thus he asserted the 
substantial nature of evil. 
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çáÒÚÖ�ÒßÒ�ÙÚÎÕÖ��ÓÖÕÎÞÙÒÑÛ�(ÖßÖàåáÎ�áèÚÛÏÛÏÙÎÚ�ÐáØßÎ�
æÖÚÎ�ÕñßßÎ��ÞÎÙÒÕá�ÎÞÎ�ÎÞß�äÙÒÞÕÖ)��ÎÞÎÙÒÑ�ÙêåÛÏÞÖ�ÒßÒ�
âÖØÛßÛâÛßÖßÎ� ÙÛÚÎèÓØÒÕÎð�� ÞÛÙÒØÕÎð� ÒÞÕÖ� ÎÞß�
ÜÞÛ×ØÒ� ÑÖÎÑÛìÛð�� ÒßÒÓÖÕÎÞÕÎ� ÎäÙÛßÎçÒÚÒØÕÎ� êÖÚÎ�
áåÛâß�� ÞÛÙÒØÕÎ� ÙÖÒÞ� ÎÓØÚÖ� ÚÎèÒèìØÎÓÖßÎ� ÙÎÕÖßÎÚÖ�
ÐÎÚÖãÎÞÓÖÎÚ�� ÙÛäÒÏÎÑ� ÙÖÓßèÒÕ� ßÖàåáÎßÎ� ÕÎÚêÎÞÓØÖß�
ßÎìÒÑ�ÒÞÕÖ�ÎÚá�ÛÞÖ�ÎäÙÛßÎçÒÚÒØÕÎð��ÓÖÕÎÞÙÒÑ�ÒÞÕ�ÎÞß�
êåÎÞÛð� ÑÎ� ÙÖÔÒÔÖ� ÎÞßÕÎð�� ÐÒÏÖßÎèÎð� ÑÎ� êÎÞçÒÚÖßÎð��
ÓÖÕÎÓÒ�ÜÖÞÓÒØÖ�ßÖàåáÎð�(×ÒÕÖØÛÏÎð)� ��äÙÞÕÖßÎ�ÏáÚÒÏÖßÎð��
ÞÎÙÒÕá�åÛÓÒØÖ�ÐÎÚÎêÖØÒÏáØÖ�×ÒÕÖØÛÏÎð�ÙåÛâÕÎ�æÛÞÖß��
ÎÚá�Õá�ÐÛÚÖÒÞÕÎ��ÐÖÚÎ�ÐÞéÚÛÏÎÑÕÎð�ÑÎ�ÓÖÑÞÒ�ßÎÙÛÏÎÑ�
ÐÎÚÔÖÑáØÒÏÎÙÑÖß�ßìÒáØÖßÎÑ��ÙÖß�ÜÖÞÓÒØÖßÎ�ÑÎ�ÔÒßÕÎ�
åÛÓÒØÕÎ� ×ÒÕÖØÛÏÎÕÎ� ×ÒÕÖØÖßÎÐÎÚ� ÐÎ×ÒÕÖØÑÒÏÖÎÚ�� ÑÎ�
×áÎØÎÑ� ÙÖßÓÒ� ÒÞÕÖßÎÑÙÖ� ßÖÙÞÎÓØÒÚÖ� ÙåÛâÕÎÚÖ�
ÙÖÒÞÕÑÒÏÖÎÚ��ÓÖÕÎÞ�ÑÎ�ÒßÎìÒÏÖßèÎ�ßÎÙÎÞíÛÑ�çáÒÚÖ�ÒßÒ�
ãáÒÚÎÛÏÖÕÎ�ÙÚÎÕÛð�ÙÔÒ��ÞÎÙÒÕá�ÚÎÕÒØÕÎ�ÙÖßÕÎ�Îãáß�ÒÞÕÖ�
ÓÖÚÎðÓÒ� ÑÎ� ÐÎÚçÒÚÖØÖ� ÕñßÑÎ� ÐÎÚßÎÓÎØÖèÎ�� á×áÒÕá�
ßÎãèÒÓÒØÖ�ÑÖß×Ûð��ÞÛÙÒØßÎ�áÞãáÎÙÕ�ÕáÎØÎÑ�ÙÔÖßÎÑ��
ÓÖÚÎð� Îê� ÏÚÒØÖßÕñßèÎ� ÙÖçáÒÚÒ� ÒÞÕÖ� ÑÎ� ÙÖÔÒÔÖ� ÑÎ�
ÐÎÙÛÙÎÓØÖÚÒÏÒØÖ��ÑÎ�×áÎØÎÑ�ÕñßÑÎÓÒ�æÒÙ×ÞÒÏÒØÖ��ÞÎÙÒÕá�
ÓÒÞ�ÑÎ�ÓÒÞ�ßÎÑÎÓÒ�ßÎçÖÚÛ�çáÒÚÑÎ�îåÛ��ÕáÙèÎ�ÑÎ�ÏÚÒØßÎ�
ÙÛÒÐÛ� ÕñßÑÎ� ßÎåáÑÖ�� ÑÎ� ÔÒÑ� ×áÎØÎÑ� ÑÎîÞÕÒ� ÎÙÎÕ�
åÛÓÒØÕÎ�ÒßÒ��ÞÎÙÒÕá�ÎäÐÖÕãáÎÙ�ÙãÎÑÎÐÒÏÒØ��ÞÛÙÒØ�ÞÎðè�
ÞÎðÓÒ�êÖÚÎÙÒêåÓÒÙÎÚ�ÏÛÞÛàÎÑ�ÑÎÑÓÎß��ÖÐÖ�ÙÒ�ÎÚá�Õá�ÑÎ�
ÕñÕ�×ÒÕÖØÎÑ��ÎÚá�×ÒÞÜÎÑ�×ÒÕÖØÖßÎÑ�ÎäÙÛÓÎçÖÚÛ��ÙÛÖäÒ�
ÕãáÙÎÑ��ÞÎÙÒÕá�åÛÓÒØÖ�ÏÛÞÛàÎÑ�ÎäçÒÚÖØÖ�ÎÚá�ÐáØÖß�
ÕãáÙÎßÎ�æÛÞÖß�ÖìÖØÓÒÏÖß��ÎÚá�ÐáØÖß�êåÞÛÙÎßÎ��ÎÚá�Õá�
ÑÎ� ÕñÕ� ÙÎß� ßÖàåñÒÞÒÏÖÕßÎ� æÒÒìÒÏÖß� ÓÒÞ� ×ÒÕÖØÎÑ�
ßíÖßÎÕñß�� Îê� ÖìÖØÒ� ÙÒßíÒÙÎÚ�� ÞÎÙÒÕá� àÞâÖÎØÒÏÎð�
ÐñçáÒÚæÛÞÖßÎ� ÙÏÎÑÙÎÚ� çáÒÚÙÎÚ� äÙÒÞÕÙÎÚ� ÛÞÕÎ�
ßÎÙÖÔÒÔÛÕÎÕñß��ÞÎðÕÎ�ÓÒàÞâÖÎØÚÒÕ�ÑÎ�ÎäÓÒ×ÞÚÒÕ�ÙÎÙÎßÎ�
ßáØÕÎ�çáÒÚÕÎßÎ�äÙÒÞÕßÎ��ÑÎ�×áÎØÎÑ��ÞÎðÕÎ�ÏáÚÒÏÎßÎ�
ÙÛÚÎèÓØÒÕÎ�çáÒÚÕÎ�áæÕÒÚÑÒÕ��ÓÖÕÎÞ�ÙÒÑÖÚÚÖ��Îê�ÖìÖØÒ�
ÒßÒ�ÐáÎÞÕÎÒÏÞ�ÑÎ�ßÞáØÒÏÎÕÎ�ÒßÕÎ��ÞÎÙÒÕá�ßÞáØÒÏÎð�
áàåáÕÎ� åÛÓÒØÕÎð� èÕÛÙÎ� ÑÎ� ÑÎÞÒÛÏÎð� ×ÎèÖßÎð� ÎÞß��
ÞÎÙÒÕá�×ÎèßÎ�ÙÎß�áÞçÒáØÒßÖ�ÚÎêÖØÖ�ßÖàåáÎð�ÑÎ�ìÒÑÓÎð�
ÜÖÞÓÒØÖßÎ�ÙÖß�ßÎÚÒàÎÞÛðßÎ�ÏáÚÒÏÖßÎ�ÎÞß�ÑÎ�ÙÖß�ÙÖÒÞ�
ÚÎãÙÎÑÕÎ�åÛÓÒØÕÎð��ÑÎ�á×áÒÕá�ÎÙÎÕ�ÙÛãÙÒÑÒÏÎÕÎ�ÙÖÒÞ�
ÖÙÛãÙÒÑÒÏÛÑÒß�×ÎèÖ��áèÕÛÙÒØ�ÑÎ�èÕÛÙÖßÎÐÎÚ�ÕÎÓÖßáâÎØ�
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to this stupidity, indeed, it fits well what our luminary says: “a fool said in 
his heart: ‘there is no God.’”58

Let us, in passing, entertain a couple of arguments in proof that there is 
only one source and cause of both the production and sustaining of beings. 
First of all, the word “good” pertains to the divine Nature. In fact, “good” in 
any particular [that is to say, not primary and universal] sense pertains to 
beings, both intellectual and perceptible, corporeal beings—they all 
receive their goodness from the Good that transcends all goods. And, more-
over, all the multitude of beings reverts to the same One. With this regard 
our sun that enlightens all the earthly things is a fortunate example: in fact, 
its rays have one disc from which they derive and to which they return, 
which we call the “eye of the sun.” Now, show me the same one place of 
origin and returning for the darkness! [I bet] you will always fail in the 
endeavor to spot such a harbor of the darkness. 

Add to it another example: from the very outset I confidently promise 
you, that whatever thing my opponent will claim as being evil, I shall dem-
onstrate that this thing is either good or bears a likeness of good. Be it 
known, that everything that is regarded as evil pertains either to a lustful 
desire, or to anger, or to the science of logic, namely, to fallacious reasoning. 
Now see, o thinker, that God has put love within us for two purposes: on 
the one hand that we may desire and cleave to God—the Father of our 
souls, and on the other hand that we may leave our nature to our succes-
sors, for we all have a fluid nature. Now, see this in the perspective of [dif-
ferent] species and their perfections: in fact what is regarded as the 
perfection for illogical beings at the same time is an error and a degradation 
for man, since the best of what manpossesses is his logos and contempla-
tion of the First blessed Nature of God and of everything that is created by 
Him; and if he directs his activities to this end he will be free of any error. 
Yet, if he puts aside his proper perfection, which is the logos and the love 
of God, and, on the contrary, embraces the perfection of illogical and intel-
lect-less beings, and connects a schesis, which is a part, of his soul to coarse 
sexual tastes and pleasures, then this will be evil for him. Yet, that which 
is seen as a sin for a human being is at the same time the highest virtue of 
illogical beings, namely, leaving their likenesses in the next generation. 
Actually, the highest good for illogical beings is achieved exactly in this: in 
fact, they have only such a kind of love which is confined to natural bound-
aries, being divested of supra-natural love. Do you see therefore that evil 

58 Ps 13:1.
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ÎÞß��ìÛØÛ�Õá�ßÞáØÒÏÎð�ÕñßÖ��ÞÛÙÒØ�ÎÞß�ßÖàåáÎð�ÑÎ�
àÞâÖÎØÒÏÎð�äÙÞÕÖßÎð��ÖÙÖÒÞ�ÖæÕÖÚÛß�ÑÎ�ÐÒÙÛÕÎ�æÛÞÖß�
æÒÎÔÞãÒØÛß� ßãÖßÖ� ßáØÖßÎð�� ÞÛÙÒØ� ÎÞß� ÑÎÚÎìÒÕãÖ��
ÏÛÞÛà�ÙÖßÑÎ�ÎÞß��ÎÞÎÙÒÑ�ÒßÒ�ÞÛÙÒØÖ�èÛÑÓÎÑ�×ÎèÖßÎÑ�
ÖìÖØÓÒÏÛÑÎ�� ßÎÕÚÛÒÏÎ� ÑÎ� ßÖ×ÒÕÒ� áàåñßÎ� ÎÞß�� ÞÎðÕÎ�
ÙßÐÎÓßÖ�ÕñßÖ�áæÕÖÚÛß�àÛÙßÎ��ÞÎÙÒÕá�åÛÓÒØÖÓÒ�ßÖ×ÒÕÒ�
ÙÖßÖ� ÙÎß� æÛÞÖß� ßÞáØ� ÖãÙÚÒÏÖß�� ÓÖÕÎÞ� áàåñßÎð� ÑÎ�
àÞâÖÎØÒÏÎÕÎ�ÛÑÒÚ�ÏáÚÒÏÖÕÕÎ�æÒ×ÞáØÖßÎð�ÑÎ�áèìÛðßÎð�
ßÎÔÒßÕÎÛßÎ�ÙÖß�àÞâÖÎØÒÏÖßÎÐÎÚ��ìÒÑÎÓÎ��Õá�ÓÖÕÎÞ�ÎÞÎ�
ÎÞß�ÏáÚÒÏÖÕ�ÏÛÞÛàÖ��ÓÖÕÎÞ�ÖÐÖ�ÑÎ�×ÒÕÖØÛÏÎð!�ÞÎÙÒÕá�
ÞÛÙÒØÖ�ßìñßÎ�ÙÖÙÎÞÕ�ÖåÛ�èÛÑÓÎ��ßìñßÎÑ�ÖãÙÚÎ�ßÎÕÚÛÒÏÎ��
ÑÎ�ÞÎðÕÎ�ÎÞÎ�ßÖàåáÎÙÎÚ�êÎÞÓØÛß�ÙÒàÎÑÞÒ��ÑÎ�ÞÎÙÒÕá�
ÎÞÖßàÛàÒØÖ�ÕÎÚ�ÙÖÒòÙÎÓÒÏÖß�òÙÖÕÎ�ÏÞêåÖÚÓÎØÖÕÎ��ÛÑÒß�
ÞÎð�êÎÞÙÛéäáÞÚÒß�ßÖàåñÒÞÒÏÖÕÚÖ�åÛÓÒØÚÖ�ÑÎ�ÏáÚÒÏÖÕÚÖ��
æÒÙÑÐÛÙÎÑ�ÏáÚÒÏÖÕÕÎðßÎ��ÞÛÙÒØ�ÎÞß�äÙÒÞÕÙÒàåÓÒØÒÏÖÕÖ�
ÙÖßÖ�� Öàåñß� ÒßÕÎ� ÔÒßÕ� ÚÎÕØÎÑ�� ÓÖÕÎÞÙÒÑ� ÒÞÕÖ� ÎÞß�
ÙÒáâØÒ�åÛÓÒØÕÎð��
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does not have any natural existence which the Good does [have]!—Since 
what was a sin for one (i.e., humans), turned out to be a virtue for another 
(i.e., animals). In order that we may not dwell too much upon that, let the 
issue be concluded with Aristotle’sshining voice, who, after having taught 
all his logical, physical, and eventually the metaphysical—that is to say, 
the theological—doctrines, says with the utmost clarity that “there is one 
and the only Master of all.”59

[Correspondence between What is in the Book of Psalms and the Trinitarian 
Theories to Be Discovered in the Liberal Arts—Geometry, Arithmetic, Music—
as well as in the Natural and Military Sciences]

Geometry
Proceeding further on, it must be said, that neither geometry, nor arithme-
tic, nor music are alien to our paradise (i.e., the Book of Psalms); because 
in his theological expressions [David’s] voice streams forth with regard to 
theTrinity, when he says that “in Your light have we seen the light,” that is, 
“in Your Son through the Holy Spirit.” And, now, geometry also posits three 
initial principles, two of which are produced from the one: just as the Son 
and the Spirit derive from the one only Father, similarly the straight, which 
is that _______, and the surface or epiphania, which is a space above a plane 
having no depth at all, both derive from one semeion, that is to say, point.60 
Look: when a point stretches itself, it makes a straight line, and when the 
straight line expands itself, it makes a surface, which is a power, as if a spirit 
of its perfection, from which (i.e., surface) all figures and compositions are 
made, like the triangle Z, the first of the figures, and next the square , 
and eventually [after the ad infinitum multiplication of angles] the circle 
{, of which there is neither beginning nor end, because where you will 
start, there you will also end. Actually, just as all the other geometrical 
figures are produced by the three initial causes, so, in the same way all 
beings are produced by the transcendent Holy Trinity.

Let us take as an example the figure of the fifth essence of the spherically 
round sky with all the celestial adornments, in which no beginning or 
starting principle can be discerned. In fact, that which has no principle of 
beginning, also cannot have an end or consummation, for from where it 

59 Aristotle, Metaphysics 1076a4: the book Λ ends with an affirmation of one unique 
Unmoved Mover with allusion to Homer (Illiad 2. 204): οὐκ ἀγαθὸν πολυκοιρανίη: εἱς κοίρανος 
ἔστω. (The source was first identified by Lela Alexidze).

60 The Greek word for “point.”
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ÓÖÚÎðÓÒ� ÎÞèÎ�Õá� ãáÒåÚÖß�ßÎÙÔÛÙÒØÛð�ÑÎ� ÞÖèìáÚÖ� ÑÎ�
ßÎÙáßÛð�áèìÛ�ÎÞß�çáÒÚÖßÎ�ÎÙÖß�ßÎÙÛÕìÖßÎÐÎÚ��ÞÎÙÒÕá�
ÛÑÒß�ÞÎð�äÙÞÕÖßÙÒàåáÒØÒÏÖÕÕÎ�ÕñßÕÎ�æÛÞÖß�ÑÎÕãáÙÎÑ�
ÙÑÖÚÒÛÏÑÒß�ßÎÙÛÏÖßÎÕñß��ÓÖÕÎÞÙÒÑ�(ÚÎÕÒØßÎ�æÛÞÖß�æÒÚßÎ�
ÓÖìÖØÒÕÛ�ÚÎÕÒØÖ)� ��éÒßÎ�æÛÞÖß�ßáØÖßÎ�ÙÖÒÞ�êÙÖÑÖßÎ��
ÓÖÚÎð� ÑÎ� ÒßÒèÎ� ãáÒåÎÚÖß�ÙÒÔÛÙÒÛÏÎð� ÑÎßÑÒÏß� ßÎÙÕÎ�
ÕñßÑÎÑ�ÜÖÞÓÒØ�åÛÓÒØÕÎðßÎ�ÑÎ�ÛÞÕÎ�ÙÎÕ�ÒÞÕÖßÎ�ÙÖÒÞ�
êÎÙÛÎçÒÚß��ÓÖÕÎÓÒ�éÒ�ÑÎ�ßáØÖ�ÒÞÕÖßÎÐÎÚ�ÙìÛØÛÛÏÖÕÖßÎ�
ÙÎÙÖßÎ��ÒßÕÎÓÒ�ÑÎ�êÞâÒØ�êÖÞÖ��ÞÛÙÒØ�ÎÞß�ÒßÒ�AAAAAAAAA��
ÑÎ� ×áÎØÎÑ� ÔÒÑßÎçÖÚÛð� ÒÜÖâÎÚÖÎð�� ÞÛÙÒØ� ÎÞß� ÔÒÑÎð�
ßÎìÖØÎÓÖ�ÓÒØÖßÎð�åÛÓØÖÕáÞÕ�ÓÒÞ�ÙãÛÚÒ�ßÖäÞÙÖßÎð��ÎîÎ�
ÓÖÕ�ÒßÒ�ÎÙÖß�ÒÞÕÖßÎ�ßÖÙÖÎðßÐÎÚ�êÎÞÙÛÖçÖÚÚÒß��ÞÛÙÒØ�ÎÞß�
êÒÚàÖØÖ�� ÞÎÙÒÕá� êÎÖäáÎÞÛß� ÞÎð� êÒÚàÖØÖ�� æÒÖãÙß�
êÞâÒØßÎ��ÞÛÙÒØ�ÎÞß�éÒ�ÜÖÞÙæÛð�ÙÖßÖ��ìÛØÛ�ÛÑÒß�ÞÎð�
ÖÓÞèÒØÛß�êÖÞÙÎÚ��ÖÙÛãÙÒÑÒÏß�ÔÒÑßÎçÖÚÛßÎ��ÞÛÙÒØ�ÎÞß�
éÎØÖ�ÑÎ�ÞÒèÎ�Õá�ßáØÖ�ßÞáØåÛâÖßÎ�ÙÖßÖßÎð��ÞÛÙØÖßÎ�
ÙÖÒÞ� ßìáÎÚÖ� åÛÓÒØÚÖ� ÚÎ×áÒÕÚÖ� ÑÎ� æÒÑÐÙáØÒÏÎÚÖ�
ÎäÖÙÔÎÑÒÏÖÎÚ��ÓÖÕÎÞ�ÜÖÞÓÒØÖ�ÒßÒ�ÚÎ×áÒÕÕÎð�ßÎÙåáÞÖ�Z��
ÑÎ�×áÎØÎÑ�ÛÕìåáÞÖ���ÑÎ�ÙÒÞÙÒäÎ�ÙÞÐáÎØÖ�æÒßâÒÞÛÒÏáØÖ�
{�� ÞÛÙØÖßÎ� ÎÞèÎ� ÎÞß� ÑÎßÎêåÖ� ÑÎ� ÎÞèÎ� ÑÎßÎßÞáØÖ��
ÞÒÙÒÕá� ßÎÑÎðÕ� ÖêåÛ� êåÒÏÎÑ�� ÙáÚÓÒ� ÑÎ� ÙÖÖßÞáØÎ�� ÑÎ�
ßìáÎÚÖ�åÛÓÒØÚÖ�ÚÎ×áÒÕÚÖ�ÑÎ�ßÎìÒÚÖ�ÜÖÞÓÒØÕÎ�ÙÎÕ�ÙÖÒÞ�
ßÎÙÕÎ� ÙÖÔÒÔÕÎ�� ÓÖÕÎÓÒ� ÎÞßÚÖ� åÛÓÒØÚÖ� ßÎÙÛÏÖßÎ� ÙÖÒÞ�
ÔÒßÕÎ�êÙÖÑÖßÎ��ÑÎ�ÓÖÕÎÞ�æÒÚÎ×áÒÕÒÏÎð�ÒßÒ�ÑÎ�æÒßâÒÞÛÒÏÎð�
ÙÒìáÕÖßÎ� ÎÙÖß� ÎÞßÒÏÖßÎð� ÑÎ� ßâÒÞÛÒÏÞ� ÙÞÐáØÖÓÖÕÖßÎ�
èÖßÎ�ÑÎ�åÛÓÒØÕÎ�ßÎÙ×ÕÎ�ÙÖßÕÎð�ßÎÑÎðÕÛÛÏÖÕ�ÑÎßÎÏÎÙßÎ�
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has started, there it also ends. That is why the motion of the sky differs from 
all other motions. Actually, all other motions are either upward—like that 
of the fire—or downward—like that of the earth and water—or locomo-
tive—like that of animals. On the contrary, the motion of the fifth essence 
is different and separated from others, since to its peculiar mode of exis-
tence pertains also a peculiar motion. And because its figure is eternally 
without any beginning or end, similarly its activity and motion [has neither 
beginning nor end], for where it starts there it ends, since it is eternal and 
co-dimensional to the endless eternities (or: eons). The same is said by our 
prophet before anyone else: “He has established them for eternities, and 
has set in them the eternal order which they will not transgress.”61

Arithmetic
As concerns numbers, they also have much to do with our book, the herald 
of the Trinity. In fact, whatever number you may pick, each of them is 
produced from one. Therefore, each numerical entity contains in itself a 
certain numerical monad from which it has derived, for instance, ten—
since ten is the perfect number.62 Now, this ten, due to the fact that it is 
one, is in a kinship relationship with the first and the monadic one; how-
ever, due to the fact that it is ten, it also differs from the first and the 
monadic one. And again, when [the number] one is considered in itself 
alone, it does not require two or three for its existence, whereas, without 
the first one, two and three and any other number cannot be imagined at 
all and neither is any numerical composition possible. Furthermore, when 
[the monadic] one starts the production of other numbers, two is its means 
[in the production], for it has moved, and three is the principle of origin 
of other numbers—in fact, two is not a number at all, since it is the [pro-
ductive] means of the one, and also three is the means [of the one], since 
it (i.e., three) is the principle of the birth of numbers.63 This can be com-
pared to the transcendence of the Trinity: as in all multitudes of numbers 
the power of one is sown in some manner, so in all beings there is sown 
power and essence, and as He is called Essence, nay Supra-Essence, simi-
larly all beings are called essences. However, He is called Essence in the 
proper sense, whereas all the others, figuratively and accidentally.

61 Ps 148:6.
62 Petritsi refers to the Pythagorean tenet, according to which ten is the perfect number. 
63 Petritsi describes here again a Pythagorean doctrine of the derivation of numbers 

from one.  
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ÑÎßÎêåÖßÖßÎ�ÙÖäÒÏÎßÎ�ÎÞ�ÙÖÙÕáÎØÓÒØÛÏß��ÞÛÙØÖßÎÕñßèÎ�
ÞÎÙÎÚèÎ� ÎÞ� ÙÖÖäÛ� ÑÎßÎÏÎÙÖ� ÙêåÒÏÛÏÖßÎð�� ÙÎÚèÎ� ÓÒÞ�
ÙÖÖÕáÎØÎ� ÛÑÒßÓÒ� ÑÎßÎßÞáØÖ� ÙÛ×ØÒÏÖßÎð�� ÞÎÙÒÕá�
ÞÛÙÒØßÎ�ÔÒÑÎ�ÖêåÛ��ÙÎßÓÒ�ÔÒÑÎ�ÙÖßÞáØÑÎ��ÓÖÚÎð�ãèÒÓÎðèÎ�
ÙÖßÖ�ÑÞÒ×ÖÕ� ßìáÎÕÎ� åÛÓÒØÕÎ� ÙÖÑÞÒ×ÎÕÎ� ÐÎÙÛÒåÛâÓÖß��
ÞÎÙÒÕá�åÛÓÒØÖ�ÙÖÑÞÒ×Îð�ÎÚá�ÔÒÑÙÖ��ÓÖÕÎÞ�èÒèìØÖßÎð��
ÎÚá�ãáÒÑÙÖ��ÓÖÕÎÞ�ãáÎåÎÚÖßÎ�ÑÎ�êåØÖßÎÚÖ��ÎÚá�ÖÙÞ�ÑÎ�
ÖÙÞ��ÓÖÕÎÞ�ÞÎð�ÐáÞÑÖÓ��ÓÖÕÎÞèÎ�ÖÐÖ�èìÛÓÒØÕÎð��ÎÞÎÙÒÑ�
ÙÖÑÞÒ×Îð�ÙÒìáÕÖßÎ�ÙÖß�ÎÞßÒÏÖßÎð�áèìÛ�ÑÎ�ÐÎÙÛåÛâÖØ�
ßìáÎÕÎÐÎÚ�� æÒßÎÏÎÙÎÑ� ÎÛÏÖßÎ� ÕñßÖßÎ� ÙÛáÐÖÒß� ÙÎß�
ÙÖÑÞÒ×ÎðèÎ�� ÓÖÕÎÞ� ßÎÙÎÞÎÑÖßÛÑ� ÑÎáêåÒÏØÛÏÖÕÖßÎ�
æÒÚÎ×áÕÒÏÖßÎðÕÎ�� ÒßÕÎÓÒ� ÑÎ� ÙÖÑÞÒ×ÎÕÎ� ÙÛãÙÒÑÒÏÖÕÎ��
ÞÎÙÒÕá�ßÎÑÎðÕ�ÖêåÒÏß��ÑÎ�ÙÎßÓÒ�ÔÒÑÎ�æÒÖßÞáØÒÏß��ÓÖÕÎÞ�
ÑÎáØÒÓÚÒØÖ� ÑÎ� ÑÎáØÒÓÚÒØÕÎ� ßÎá×áÚÒÕÎ� ÕÎÚÎ�
ÐÎÚÙà×ÎÓØÒÏáØÖ�� ÞÛÙÒØßÎ� ÑÎ� çáÒÚÖèÎ� ÒßÒ� êÖÚÙÒÕãñ�
ÜÖÞÓÒØ� ßìáÎÕÎßÎ� êÖÚÎ�ÑÎ�Öàåñß�� (ÑÎÎÑÐÖÚÚÎÛ� ÒßÒÚÖ�
ßÎá×áÚÒÕÎÑÙÖ��ÑÎ�ßÎá×áÚÒÕÎÑÙÖ�ßÎá×áÚÒÕÎßÎðßÎÑ�ÏÞéÎÚÖ�
ÑÎÑÓÎ��ÞÛÙÒØßÎ�ÎÞÎ�êÎÞÓØÛÚ)�

ÎÞÎÙÒÑ�ÞÖèìáÚÖ�ÒßÕÎ�ÒÕÎÚÎÒÏÓÖÎÚ�çáÒÚßÎ�ÎÙÎß�ßÎÙÒÏÖßÎ�
ÎÚÐÒØÛÔßÎ�êÖÐÚßÎ��ÞÎÙÒÕá�ßÎÑÎèÎ�ÎÖäÛ�ÞÖèìñ��åÛÓÒØÖ�
ÒÞÕÖßÎ�ÙÖÒÞ�ÖêÎÞÙÛÒÏÓÖß��ÓÖÚÎð�ÑÎ�ÕÎÚ�ÙÖáãÙÚÖÒß�åÛÓÒØßÎ�
ÙìÛØÛßÎ�ÞÖèìñßÎßÎ�ÙÒæÓÒ�ÑÎ�ÙÒêÎÞÙÛÒ�ÕñßÖ�ÙìÛØÛÛÏÎð�
ÞÎðßÎÓÒ�ÞÖèìñßÎð��ÖåÛß�ÑÎ�ÎÕÖ��ÓÖÕÎÞ�ßÞáØÖ�ÞÖèìÛÛÏÖÕÎ��
ÓÖÚÎð�Îê�ÒßÒ�ÎÕÖ�ÓÖÕÎÞ�ÒÞÕÖ�ÒÕñßÒÏÖß�ÙìÛØÛÛÏÖÕßÎ�ÑÎ�
ÜÖÞÓÒØßÎ�ÒÞÕßÎ��ÎÞÎÙÒÑ�ÓÖÕÎÞ�ÎÕÖ�ÐÎÚÒåÛâÒÏÖß�ÜÖÞÓÒØßÎ�
ÑÎ�ÙÒÙìÛØÛÒßÎ�ÒÞÕßÎ��ÑÎ�×áÎØÎÑ��ÛÑÒß�ÞÎð�ÒÞÕÖ�ÕÎÓßÎ�
æÛÞÖß�ÕñßßÎ�ÖÙåÛâÒÏÛÑÖß��ÎÞ�ÒÙÛãÒÚÒÏÖß�ÛÞßÎ�ÑÎ�ßÎÙßÎ�
ßÎÙåÛâÛÑ�ÕñßÑÎÑ��ÎÞÎÙÒÑ�ÛÞÖ�ÑÎ�ßÎÙÖ��ÐÖÚÎ�Õá�ßìáÎÚÖ�
åÛÓÒØÚÖ�ÞÖèìáÚÖ��ÕñÚÖÒÞ�ÒÞÕÖßÎ�ÙÖß�ÜÖÞÓÒØÒÛÏÖßÎ�ÎÞèÎ�
ÙÛÖÐÛÚÒÏÖÎÚ� ÑÎ� ÎÞèÎ� ÙåÛâÛÏÎßÎ� ÑÎ� æÒÑÐÙáØÒÏÎßÎ�
ÞÖèìáÕÎßÎ�ÙÖÖäÒÏÒÚ��ÑÎ�×áÎØÎÑ�ÒÞÕÖ�ÞÎð�ÖêÎÞÙÛÒÏÑÒß�
ÙÒæÓÒÛÏÎßÎ� ÞÖèìáÕÎßÎ�� ÛÞÖ� ÐÔÎ� ÙÖßÑÎ� ÎÞß�� ÞÎÙÒÕá�
ÙÖÑÞ×Î��ìÛØÛ�ßÎÙÖ�ÑÎßÎêåÖ�ßìáÎÕÎ�ÞÖèìáÕÎ�æÛÏÖßÎð��
ÒßÕÎÓÒ� ÑÎ� ÔÒßÕ� ÙÒãÛÚÒÛÏÎð� êÙÖÑÖßÎ� ßÎÙÛÏÖßÎð�� ÓÖÚÎð�
ÓÖÕÎÞèÎ�åÛÓÒØÕÎ�ÞÖèìáÕÎ�ßÖÙÞÎÓØÒßÎ�æÛÞÖß�ÙÖÕÒßáØÎ�
ÞÎðÕÎÓÒ�ßÎìÖÕÎ�éÎØÖ�ÒÞÕÖßÎð��ÒßÕÎÓÒ�åÛÓÒØÕÎ�ÙåÛâÕÎ�
æÛÞÖß�éÎØÖ�ÑÎ�ÎÞßÒÏÎð��ÓÖÕÎÞ�ÖÐÖ�ÎÞßèÎ�ÑÎ�ÔÒßÕ�ÎÞß�
ÖÕãáÙÖß��ÒÐÞÒÕÓÒ�åÛÓÒØÚÖ�ÎÞßÚÖ�ÖÕãáÙÖÎÚ�ÎÞß��ÎÞÎÙÒÑ�
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Music
Now, what about music? Is not, actually, our beloved book altogether a 
music embellished by the Holy Spirit?! And any music requires three tunes 
or phthongs from which any wholeness is composed. They are called 
mzakhr, jir, and bam,64 and, verily, all attunements of strings and voices 
make a pleasant melody through those three—because the beauty of any 
ornament derives from the irregularity of its adornments. The same is 
perceived in the number of the transcendentally Holy Trinity, for we say 
the ‘birthlessness’ of the Father, the birth of the Son, the issue of the tran-
scendent Holy Spirit, and the unity of the Nature with differentiation of 
the Hypostases. Similarly, in the musical differentiation of mzakr, jir, and 
bam you will perceive a unity of composition. In fact, through the paradig-
matic images (i.e., ideas), posited in His First Intellect,65 God has adorned 
and musically composed the order of the whole creation and has imposed 
ideas even on the prime matter looking to [introduce] a diversity even in 
the oneness of matter. 

Natural Sciences (Physics, Biology)
In natural sciences you can also see the operation of this odd number—
three. For example, when a child in the mother’s womb does not develop 
to full maturity and is born during the eighth month instead of the ninth, 
it will not survive. However, if it is born in the seventh month, it will be in 
a good state and survive. That is because seven is the third corresponding 
image (or: icon) of the first three. Why? Because, the first odd number is 
three, the second five and the third the renowned seven, which neither 
gives birth nor is born66—for which reason, according to the teaching of 
the Italians,67 it was considered as the virgin [number] and was worshiped 
as such by them. 

The Military Sciences
Eventually, [to bring examples also from the military science], during wars 
and battles the best strategists used to arrange their armies in the shape of 
a triangle, deeming this shape invincible. In fact, wherever the power of 

64 Petritsi must imply here Georgian polyphony: mzakhr—the first voice; jir—the 
second voice; and bam—the third voice.

65 That is, God the Son.
66 Because all other numbers can ‘give birth’ to other numbers under ten either by 

doubling or by division, only seven is deprived of this quality: if you double it you get more 
than ten, and you cannot divide it either. 

67 That is to say, Pythagoreans, who lived in Sicily. 
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ÖÐÖ�ÎÞßÎÑ�ÑÎ�ßÎ×áÕÞÒÏÖÕ��ìÛØÛ�ßìáÎÚÖ�ìÎàÛÓÚÒÏÖÕ�ÑÎ�
æÒÙÕìáÒÓÖÕ��
ÎÞÎÙÒÑ�ßÎÙáßÖ×ÒØÛð�ÞÎð!�ÞÎÙÒÕá�åÛÓØÖÕáÞÕ�ßÎÙáßÛð�

ÎÞß�çáÒÚÖ�ÒßÒ�ßÎÙÛåáßÛð�ÙÛÞÕáØÖ�êÙÖÑÖßÎ�ÙÖÒÞ�ßáØÖßÎ��
ÑÎ�ÒßÒèÎ�ßÎÙÕÎ�ÙÖÒÞ�âÞÕÛÚÐÕÎ��ÓÖàåñ�ßÎÙÕÎ�ÑÎÏÎÙÓÎÕÎ��
ÞÛÙÒØÕÎ� ÙÖÒÞ� æÒÖÚÎêÒÓÞÒÏÖß� åÛÓÒØÖ� æÒåÛÓØÒÏáØÖ��
ÙÔÎìÞ�� ÝÖÞ� ÑÎ� ÏÎÙ� ÞãÙáØÚÖ�� ÑÎ� ÞÎÚÖÓÒ� ÙÞÕÓÒØÛÏÎÚÖ�
éÎØÕÎ�ÑÎ�òÙÎÕÎÚÖ�ÎÙÎÕ�ßÎÙÕÎ�ÙÖÒÞ�ÙÒÙÛãÙÒÑÒÛÏÒÚ�×ÒÕÖØ�
âÕÛÐÛÓÚÒÏÎÕÎ��ÞÎÙÒÕá�áßêÛÞÛÏÖßÎÐÎÚ�ÙÛÞÕáØÒÏÎÕÎðßÎ�
ÙÖÒèÒÙÖß�ßÖßêÛÞÒ�×ÒÕÖØ�ÑÎÑÎßÓÎßÎ�ÙÛÞÕáØÒÏÖßÎßÎ��ÓÖÚÎð�
ÒßÕÎÓÒ�ÞÖèìáßÎ�æÛÞÖß�ÔÒßÕÎ�êÙÖÑÖßÎ�ßÎÙÛÏÖßÎßÎ�ÖìÖØÛ��
ÓÖÕÎÞÙÒÑ�ÙÒÕãáÚÖ�áæÓÖØÛÏÎßÎ�ÙÎÙÖßÎßÎ��ÑÎ�æÛÏÎßÎ�éÖßÎßÎ��
ÑÎ�ÐÎÙÛÓØÒÚÎßÎ�ßáØÖßÎ�ÔÒßÕÎ�êÙÖÑÖßÎßÎ��ÑÎ�ÒÞÕÛÏÎßÎ�
ÏáÚÒÏÖßÎßÎ�ÐÎßìáÒÏáØÒÏÖÕÎ�ÐáÎÙÛÓÚÒÏÎÕÎðÕÎÕÎ��ÓÖÚÎð�Îê�
ÎãÎ�ßÎÙáßÛÑ�ÐÎßìáÎÒÏáØÕÎ�ÔÒÑÎ�ÖìÖØÛ�ÙÔÎìÞßÎ��ÝÖÞßÎ�
ÑÎ�ÏÎÙßÎ�ÒÞÕÛÏÎð�æÒåÛÓØÒÏÖßÎð��ÓÖÚÎð�ÙÏÎÑÙÎÚ�äÙÒÞÕÙÎÚ�
ßÎÜÖÞÙæÛÕÎ�ìÎàÕÎ�ÜÖÞÓÒØßÎ�ÙÎß�ÐÛÚÒÏÎßÎ�ÕñÖßßÎ�æÛÞÖß�
ÜåÞÛÏÖÕÎ� ÙÛÞÕÚÎ� ÑÎ� ÎÙáßÖ×ÒØÚÎ� ÚÎÏÎÑÕÎ� åÛÓÒØÕÎ�
ÙÒêåáÒÛÏÎÚÖ��ÑÎ�ÓÖÑÞÒ�ÚÖÓÕÎÙÑÖß�ÑÎÎãÎÓÚÎ�ÐáÎÞÚÖ�ÙÖßÓÒ�
ÑÎ�ÒÞÕÖßÎ�ÚÖÓÕÖßÎÐÎÚ�ßìáÎÒÏÖÕÎ�ÙÒéÖÒÏÒØÙÎÚ�

ÏáÚÒÏÖÕÕÎèÎ�ÔÒÑÎ�ÖìÖØÛ�ÙÒÙÒãÙÒÛÏÎð�ÚÎÙÒà�ÞÖèìñßÎ�ÎÙÖß��
ÞÛÙÒØ� ÎÞß� ßÎÙÖ�� ÞÎÙÒÕá� ççñØÖ� ÜÖÞÓÒØ� ßÞáØ� ãÙÚÖßÎ�
ßÎæÛßÎ� æÖÚÎ� á×áÒÕá�ÑÎÎ×ØÑÒß� ßÞáØãÙÚÖßÎÐÎÚ�ÕÕñßÎ�
ÙÒèìÞÖßÎ� ÑÎ� ÙÒÞÓÒßÎ� ÚÎ×áÒÕßÎ� æÛÞÖß� ÖæÓÒß� ÕÕáÒßÎ��
ÞÛÙÒØ�ÎÞß�ÙÒÞÓÒ��ÎÞÎ�ÑÎÞçÒÏÖß��ìÛØÛ�ÙÒæñÑÒßÎ�æÛÞÖß�
ÚÎ×áÒÕßÎ�ÕÕñßÎßÎ�ÖæÓÒß��×ÒÕÖØ�ÖãÙÚÒÏÖß�ÑÎ�ÑÎÞçÒÏÖß��
ÎÙÖßÕñß��ÞÛÙÒØ�ÙÒßÎÙÒÑ�ßÎìáÒÑÞÖ�ìÎàÖ�ÎÞß�ÜÖÞÓÒØÖßÎ�
ÙÖß�ßÎÙÖßÎð�ÙÒæÓÖÑÒ��ÑÎ�Õá�ÓÖÕÎÞ��ÞÎÙÒÕá�ÒßÕÎ�ÞÛÙÒØ��
ÜÖÞÓÒØÖ� ÙÒà�ÞÖèìñ� ��ßÎÙÖ�� ìÛØÛ�ÙÒÛÞÒ� ÙÒà�ÞÖèìñ� ��
ìáÕÖ�� ÎÞÎÙÒÑ� ÙÒßÎÙÒÑ� ÙÒà� ÞÖèìáÎÑ�ÕñÕ� ÒßÒ� åÛÓØÎÑ�
ÐÎÚÕãÙáØÖ�æñÑÖ��ÞÛÙÒØÖ�ÎÞèÎ�æÛÏß�ÑÎ�ÎÞèÎ�ÖæÛÏÒÏÖß��
ÓÖÚÎ� ßÎÑÎ� åÛÓÒØÙÎÚ� ÖàÎØÖÒØÕÎ� êÓÎØÒÏÎÙÎÚ� ÓÖÕÎÞ�
ãÎØêáØßÎ�ÜÎàÖÓßèÎ�ÑÎ�ÙÖÒÙßÎìáÞÎ��

ÓÖÚÎð�ÑÎ�ÜÖÞÓÒØÚÖ�ÙÒâÒÚÖ�ÑäÒßÎ�îÛÙÕÎ�ÑÎ�äáÎêØÕÎßÎ�
ßÎÙåáÞÎÑ�áÑÎßÒÏÑÖÎÚ�êåÛÏÎßÎ�ßÜÎÕÎ�ÕñßÕÎßÎ��ÞÛÙØÖßÎ�
êÖÚÎ�ÑÎáÑÐÞÛÙÒØ�ÎÞßÛ�åÛÓØÖÕáÞÕ�ÚÎ×áÒÕÖ�ÒßÒ��ÞÎÙÒÕá�
ßÎÑÎèÎ�éÎØÙÎÚ�ßÎÙÛÏÖßÎÙÎÚ�ÙÛÖÙÛãÙÒÑÛß��ÎÚá�ÐÛÚÖÒÞÕÎÑ�
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three acts, either in the first intellectual beings, or in the sensual beings, 
this power is sown in all of them from the Blessed Transcendent Trinity. 
All the above-mentioned [reflection] has been interpreted theologically 
by us in passing, with regard to the Trinitarian passages in this book, the 
storehouse of prayers that ignites in our souls the theories of the Holy 
Trinity.  

[Theme of Repentance and Shortness of Life in Psalms and a Philosophical 
Explanation of the Names of the Mosaic Books]

Now, [in the Psalms you will also find passages] concerning the [divine] 
shedding of sweet streams of repentance to the repentant, and the pouring 
of seas of love to the righteous, through which [seas] they are protected, 
to the extent of being posited completely aloof from damaging passions 
encroaching from our lower perceptions; and concerning how the suffer-
ings of the ascetics implore God; and concerning the responsive bestowal 
of divine assistance to them from the Above. For instance, [David] says 
[about those ascetics that] “their infirmities have increased,”68 after which 
they, having been divinized (or: “made gods”69) in their souls, hastened to 
the God of all. Also [David] says, in the person of God, “I will not mention 
their names with My lips,”70 which is to be interpreted that it is not with 
lips, but rather with the innermost mercy that He adds from the heart: 
“Neither will I accept their collections of blood, vainly shed to the percep-
tible [idols],” but [I will accept] the [sacrifices] from those who have 
achieved holiness through ascetic toils and become passionate lovers of 
the Blessed Nature of God. 

Furthermore, as concerns the minuteness of our being, [David] sings: 
“Man … like hay are his days, and his soul will pass through him.”71 In fact, 
also Moses, the summit of the prophets, when he in his contemplation of 
God perceived the instability of our constitution and dissolution, titled his 
books correspondingly: first he wrote the “Book of Becoming” [Genesis] 
and then he added the name of the second book “Going Out” [Exodus]—
which is compatible to our nature, because we receive becoming through 
undergoing birth, and, very soon afterwards, through undergoing death we 

68 Ps 15:4.
69 According to Eastern Orthodox teaching, “becoming gods” through God’s grace is 

regarded as any Christian’s ultimate goal.
70 Ps 15:4.
71 Ps 102:15.
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ÑÎ�ÜÖÞÓÒØÕÎ��ÎÚá�ÑÎ�ÐÞéÚÛÏÎÑÕÎ�æÛÞÖß��ÜÖÞÓÒØÖßÎ�ÙÖß�
ÑÎ�ÔÒßÕ�ÚÒàÎÞÒÏÖÕ�ßÎÙÛÏÖßÐÎÚ�ÙÖÕÒßáØ�ÎÞß��ÎÞÎÙÒÑ�Îê�
ÒßÒ� ÕÎÚêÎÞÓØÖß� ßÎìÒÑ� ÖäÙÞÕÖßÙÒàåáÒØÎ� çáÒÚÐÎÚ�
ßÎÙÛÏÖßÎÕñß� êÖÐÚßÎ� ÎÙÎß� æÛÞÖß�ØÛèÓÖßÎ� ßÎèÎÓÕÎßÎ��
ÞÛÙÒØÖ�ÎäÎÚÕÒÏß�ßáØÕÎ�æÛÞÖß�çáÒÚÕÎ�ìÒÑÓÎÕÎ�ÔÒßÕÎ�
êÙÖÑÖßÎ�ßÎÙÛÏÖßÎÕÎ�

ìÛØÛ�ÙÒÚÎÚÒÕÎÑÙÖ�ÚÎ×ÎÑÕÎ�ßÖÚÎÚáØÖßÎÕÎ�ÙÒÚÒ×àÎÞÒÏÖßÎÕñß�
ÑÎ�×áÎØÎÑ�ÙÎÞÕÎØÕÎÑ�êÙÖÑÎßÎ�ÙÎß�àÞâÖÎØÒÏÎÕÎ�àÏÒÏßÎ�
ÙÎÙÞäáÒÓßÎ� ÑÎ� ãáÒÚÎÕ� ÐÞéÚÛÏÎÑÕÎÐÎÚ� æÒÑÖÚÒÏáØÕÎ�
ÑÎèÓÖßÎ�ÑÎ�ÙÖáìÒÏØÛÏÖßÎÕñß�ÑÎ�ÚÎØÙÛÏÕÎ�ÙÛäáÎêÒÕÎßÎ�
äÙÞÕÖßÎ� ÙÖÙÎÞÕ�äÎäÎÑÒÏÖßÎÕñÖß�� ÑÎ� ÙáÚÖÕ�æÒêÒÓÚÎÕÎ�
ÙÒÐÔÎáÞÛÏÖßÎÕñß��ÛÑÒß�ÞÎð�ÕÎÚ�ÙÖáÞãáÙÖÑÒß��(ÖÙÞÎÓØÒß�
áéØáÞÒÏÎÕÎ�ÙÎÕÕÎ)��ÑÎ�æÒÙÑÐÛÙÎÑ�ÎÙÖßßÎ�ÖÙßêÞÎâØÒß�
äÙÒÞÕ�ãÙÚÖØÕÎ� ßáØÖÕÎ� åÛÓÒØÕÎ�äÙÞÕÖßÎ� ÙÖÙÎÞÕ�� ÑÎ�
×áÎØÎÑ� äÙÞÕÖßÎ� ÙÖÙÎÞÕ� ÙÒàåáÒØÖ� ÙÎÕÑÎÙÛ�� (ÎÞÎ�
ÙÛÓÖòßÒÚÛ�ßÎìÒØÒÏÖ�ÙÎÕÖ�ÏÎÐÒÕÎ�æÛÞÖß�çÒÙÕÎ)��ÒßÒÛÏß��
ÓÖÕÎÞÙÒÑ�ÎÞÎ�ÏÎÐÖÕÎ��ÎÞÎÙÒÑ�ÕñÕ�áæÖÚÎÐÎÚÒßÕÎ�êåÎØÛÏÎÕÎ�
ÕñßÕÎ�ÐáØÖÕÎ�ÑÎîÞÕÎÓß��(ÎÞèÎ�æÒÓî×ÞÖÏÛ�æÒßÎ×ÞÒÏØÒÏÖ�
ÙÎÕÖ�ßÖßìØÕÎÐÎÚ�ÑÎ�ÎÙÎÛÑ�ÑÎÕìÒáØÕÎ�ÐÞéÚÛÏÎÑÕÎÑÙÖ)��
ÎÞÎÙÒÑ� äáÎêØÕÎ� ÙÖÒÞ� êÙÖÑÎ� ãÙÚÖØÕÎÐÎÚ� ÑÎ�
ÙÖàÞâÖÎØÒÏáØÕÎ�ßÎÚÒàÎÞÛðßÎ�ÙÖß�ÎÞßÒÏÖßÎÑÎ��

ìÛØÛ�×áØÎ�ÙÒêÕÒÛÏÖßÎÕñß�ÎÛÏÖßÎ�çáÒÚÖßÎ�ÑÎäÎäÎÑÒÏß�
ÙÒàåáÒØÖ�� (×ÎèÖ��ÓÖÕÎÞ�ÕÖÓÎ�ÑäÒÚÖ�ÙÖßÚÖ��ÑÎ�ÐÎÚÓØÛß�
ÙÖß� æÛÞÖß� ßáØÙÎÚ� ÙÖßÙÎÚ)��ÓÖÚÎð�ÑÎ�ÙÛßÒèÎ��ÙêáÒÞÓÎØÖ�
êÖÚÎÙÒÕãáÒÕÎð�� äÙÞÕÖß�ÙÒëñÞÒÛÏÎÕÎ� æÛÞÖß� ÕñßÕÎ�
ÑÎÙìÒÑÓÒØÖ�áÙÑÐÛÙÛÏÎßÎ�ãÙÚÖßÎ�ÑÎ�ÎäãÙÚÖßÎ�çáÒÚÖßÎßÎ�
æÒßÎàåñßÕÎ� áêÛÑß� ßÎìÒØÕÎ� êÖÐÚÒÏÕÎ�ÕñßÕÎ�� ÞÎÙÒÕá�
(êÖÐÚÖ�ãÙÚÖßÎÛ)��ÑÎ�ÑÎáÞÕÎÓß�ÙÒÛÞÖßÎ�êÖÐÚÖßÎ�ßÎìÒØÖß�
ÑÒÏÎßÎ��ÓÖÕÎÞÙÒÑÛ�(ÐÎÚßØÓÖßÎð)��ÕÎÚæÒÔÎÓÒÏáØÎÑ�ÎÛÏÖßÎ�
çáÒÚÖßÎÑ�� ÞÎÙÒÕá� ÙÖÓÖäÒÏÕ� ãÙÚÎßÎ� æÛÏÖÕßÎ� æÛÞÖß�
ÙÒãÙÒÛÏÎßÎ�ÑÎ�×áÎØÎÑ�ÎîÎ�ÑÎ�ÔÒÑ�ÑÎáÞÕÎÓÕ�ÐÎÚßØÓÎßÎ�
ÎÙÎÕ�ÙÒÑÖÚÕÎ�ßìÒáØÕÎÐÎÚ�ÙÛãÙÚÖÕÎ�çáÒÚÑÎ�ßÖ×áÑÖØÖßÎðÕÎ��
ÓÖÚÎð� ßÎÙÎÞÕØÎÑ� ÕÎÚ� ÑÎáäÎäÎÑÒÏß� êÖÚÎÙÒÕãáÒßÎ� ÑÎ�
ÙÒâÒßÎ�ÑÖÑÖ�ÒßÒ�ÐÎÞÑÎÙÛÙèÒÙÒØÖ�æÒßÎãÙÖßÎð�ÙÛßÒ��
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are to go out from those fluid bodies. Thus, Moses, the great narrator of 
Genesis, truly attunes his voice to the prophet king. 

[Reason for Producing a New Translation of the Psalms into Georgian]

Now, the reason why I have ventured to translate this book anew is the 
following: firstly, the number of translators has been increased and some 
of them thought in this way, others in that way, and such discrepancies 
were countless and infinite, having nowhere a place to stop. And why has 
it happened so?—In fact, some translators were ignorant, while others, in 
their vanity being willing to shroud themselves with glory, actually [have 
achieved the contrary and] produced through their irresponsible transla-
tions witnesses of their ignorance, rather than of their acumen. And truly, 
among the people of our nation there is no one who would support me and 
explain, what is the true meaning in the passages of the Gospel, the Book 
of Apostles, and in all such books. For instance, it is written “In the begin-
ning was the Word,”72 but they think it correct to translate like this: “From 
the First (or: Firstly) was the Word,” minding not that the “first” indicates 
something presiding among the subsequent things, yet being of the same 
nature with those things, and in no wise different by nature from them—
for instance, first man among men, or first horse among horses, but not 
vice versa, that is to say, first man among horses, as if man were a horse. 
Now, if the Word of God the Father is accounted for as the “first” among 
the things born and originated, then the implication will follow that He is 
the first among them and of the same nature with them, being, thus, one 
of the other born and originated things.73 Then, He will cease to be the One 
who, before all eternities, is within His Father, who (i.e., the Father) is the 
Principle of His innate Word, as the disc of the sun is the principle of its 
radiance. And, another example: Does our translator of the shining words 
of the God-seer Moses write in this way: “Let Us create man as Our image 
and likeness”? No, not this way, but, if you observe carefully, he writes: “Let 
Us create man in accordance with Our image and likeness.” There is much 

72 John 1:1. Here Petritsi gives a literal translation of the first verse of the Gospel of John 
and criticizes the canonical translation of St. Giorgi Mtatsmindeli, which, according to 
Petritsi, did not correctly render the meaning. 

73 Thus, according to Petritsi, the canonical translation may, even if implicitly and 
unawares, lead readers to the Arian heresy, which was understood as negating Christ’s 
divinity. 
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ÎÞÎÙÒÑ�ÙÖÔÒÔÖ�Îê�×áÎØÎÑ�ÐÎÞÑÙÛäÒÏÎÑ�çÒÙ�ÙÖÒÞ�êÖÐÚÖßÎ�
ÎÙÖß�ÒßÒÛÏß��ÜÖÞÓÒØ��ÞÎÙÒÕá�ÐÎÚÙÞÎÓØÑÒß�ÐÎÞÑÙÛÙäÒÏÒØÚÖ�
ÑÎ�ßìáÎßÎ�ÎäáçÚÑÒß�ßìáÎÑ�� ÓÖÚÎð� ÒßÒ�ÑÎáØÒÓÚÒØ�ÖåÛ�
áßÎÔäÓÞÛÛÏÖÕÎ�ÓÒÞ�ßÎÑÎ�ÙÖåÒÚÒÏÖßÎðÕÎ��ÑÎ�Õá�ßÎÑÎðÕ�
æÒÙÕìáÒÛÑÎ� ÒßÒ� �� ÞÛÙÒØÚÖ� ÑÎ� áÙÒèÎÞ� ÖåÓÚÒß� ÑÎ�
ÞÛÙÒØÕÎÙÒ� ÐÎÞÒÙÛìáÒÓÖÕÎ� ÑÖÑÒÏÖÕÖßÎ� ÕÚÒÏÖßÎðÕÎ�
êÎÞÒèÛÚÎ�ßÎÙìÖØÖ�áßêÎÓØÒØÛÏÖßÎð��ÓÖÚÎð�ÑÎ�àÛÙÖÕÕÎ�
æÛÞÖß�çáÒÚÕÎ�ÎÞ�ÎÛÏß�ÓÖÚèÎ�ÓÖÚ�ÕÎÚ�ÙÒÙìÖØÒ�ÑÎ�ÙÒÞãáÒ�
Õá�ÓÖÕ�ÒßÒ�ÙÛãÙÒÑÒÏÎð�éÎØÖÕÖßÎ�ßÖàåñßÎð�ÓÖÕ�ÓÖÕÎÞÓÒ�
ÑÎ�ßÎìÎÞÒÏÎÕÎ�æÖÚÎ�ÐÎÚÖèìÎÑÒÏÖß�ÑÎ�ßÎÙÛèÖãáØÛÕÎ�ÑÎ�
ßìáÎÕÎ� åÛÓÒØÕÎ�� ÒßÒ� ÓÖÕÎ�Õá�� (ÑÎßÎÏÎÙßÎ� æÛÞÖß� ÖåÛ�
ßÖàåáÎð)� ÑÎ�áè�ÙÎÞÕ�ÙÕÒØáÞÎÑ��ÓÖÕÎÞÙÒÑ�(ÜÖÞÓÒØÖÕÐÎÚ�
ÖåÛ�ßÖàåáÎð)��ÑÎ�ÎÞÎ�áêåÖÎÚ��ÞÛÙÒØ�ÜÖÞÓÒØÖ�æÒÙÑÐÛÙÕÎ�
ÎÞß�ÜÖÞÓÒØÖ�ÑÎ�ÙÎÕÖ�ÎÞÎðß�Õá�áèìÛ�ÏáÚÒÏÎÕÎ��ÎÞÎÙÒÑ�
ÒÞÕ� ÑÎ� ÖÐÖÓÒ� ÏáÚÒÏÖÕÎ�� ÓÖÕÎÞ� ÖÕãáÙÖß� ×ÎèÖ� ×ÎèÖßÎ�
ÜÖÞÓÒØÎÑ�ÑÎ� èìÒÚÖ� èìÒÚÖßÎ�� ÑÎ� ÎÞÎðß�Õá� êÖÚÎ�á×ÙÛ��
ÕáÙèÎ�×ÎèÖ�èìÒÚßÎ�ÑÎ�èìÒÚÖ�×ÎèÖ��ÓÖÚÎð�Õá�ßÖàåáÎ�ÙÎÙÖßÎ�
äÙÞÕÖßÎ� ÜÖÞÓÒØÎÑ� ÑÎÏÎÑÒÏáØÕÎ� ÑÎ� êÎÞÙÛçÒÚÖØÕÎ��
éÎØÎÑ�ÜÖÞÓÒØ�Îê�ÙÎÕÖ��ÙÎÐÞÎÙ�ÕÎÚÙÒÏáÚÒÏÒ�ÙÎÕÑÎ�ÑÎ�ÒÞÕÖ�
ÚÎÏÎÑÕÎ�ÑÎ�êÎÞÙÛçÒÚÖØÕÎÐÎÚÖ��ÑÎ�ÎÞÎ�ÜÖÞÓÒØ�ßÎá×áÚÒÕÎ�
åÛÓÒØÕÎ� ÙÎÙÖß�æÛÞÖßÖ�� ÞÛÙÒØ� ÎÞß� ÑÎßÎÏÎÙÖ� Õñß�
æÛÞÖßÖßÎ� ßÖàåñßÎð�� ÓÖÕÎÞ� ÑÖß×Ûð� ÕáÎØÖ� ÙÔÖßÎð�
æÎÞÎÓÎÚÑÒÑÕÎÑ��ÑÎ�×áÎØÎÑ�ÓÖÕÎÞ�Öàåñß�ÑÎÙÑÒÏÖ�çáÒÚßÎ�
æÛÞÖß� ÒÚÖÕßÎ� äÙÞÕÖß� ÙìÖØÓÒØÖßÎ� ÙÛßÒß� ÙÖÒÞ� ÒßÕÎ�
ÐÎÙÛèÖß×ÞÛÓÚÒÏáØÖßÎ� ÙÛßÒß� ÙÖÒÞ� ßÖàåáÎßÎ�� ÓÖÕÎÞÙÒÑ�
(ÙÛÓÒÑÖÕ�ÑÎ�ÓãÙÚÎÕ�×ÎèÖ�ìÎàÎÑ�ÑÎ�ÙßÐÎÓßÎÑ�çáÒÚÑÎÛ!)� ��
ÎÞ� ÒßÕÎ�� ÎÞÎÙÒÑ� ÒßÕÎ��Õá�ÑÎÙìÒÑÙÎÚ� ÖëáÞÖàÚÒ�� Öàåñß��
(ÙÛÓÒÑÖÕ�ÑÎ�ÓãÙÚÎÕ�×ÎèÖ�ìÎàÖßÎÒÏÞ�ÑÎ�ÙßÐÎÓßÖßÎ�çáÒÚÖßÎ)��
ÑÎ�ÕáÙèÎ�ßÖàåáÎð�ßÖÓÞèÛÑÙÖ�ÎÞ�$$� ÖêÎÞÒÏÑÎ��ÐÖçáÒÚÒÙèÎ�
ÕãáÒÚÕÎ� áØáÙÜÖÎÚÕÎ� éØÒÓÎÚÖ�� ÎÞÎÙÒÑ�Õá� ÓÖÚ� ×ÒÕÖØ�
ÙÒÏëÒÙÎÚ� ÖìáÒÑÞÚÒß� ßÖàåáÎÚÖ� çÒÙÚÖ�� ÙÖÑÙÛ�áßÎíÛß�
ÐáØÖßòÙÖß�åÛâÎßÎ��ÓîÐÛÚÒÏ��ÞÛÙÒØ�ÎÞ�ÑÎÓÖèÖØÛ�×ÒÞéÛð�
ßÎÙÎÞÕØÖÓ� ÙÛãÙÒÑÕÎð�� ßÎÑÎ� áâÞÛðß� ìÛØÛ� ÙÎÑØÖÕÎ�
ßÖåáÎÞáØÖßÎðÕÎ� ÓÖêÛÑÛ� ÙÖß� ÙÖÒÞ�� ìÛØÛ� Õá�



Levan Gigineishvili228

more to be said in this regard, and if the discourse would not have taken 
much space I would have shown you the great “feats” of your “Olympians.”74

Yet, if anyone who is of a sound mind will perceive my words and real-
ize my inner motivation, I hope that he will not slander me, a faithful 
companion of workers of the Truth, but on the contrary, will see in my 
words a grace of love. However, if this reader will, in addition to [possess-
ing] ignorance, also be emboldened with increasing envy, or will be only 
imperfectly educated—if such education is worthy to be called “education” 
at all—then let him receive his lot, a very usual one indeed in the literary 
productions in our tongue, that is, improper writing and similar reading; 
lawless writing and lawless and artless reading. However, let it be known, 
that if anybody will not learn what are the parts of speech, and what is the 
noun and what is the sentence, and, together with this, will not acquire 
rhetorical skills of constructing and adorning language and will not master 
the elegance of discourse in dealing with different subjects, and moreover 
will not be enlightened by the Sun of the theological theories and by the 
immortalizing light of the Intellect75 (and add also manifold experiences 
of different nations with their particular doctrines and beliefs, for there is 
much to be learned from these also76; in fact, even Aristotle supports me 
by saying “Let him undertake a yoke of studying”77), I will say, that such a 
lad is wise, however not aware of his wisdom, because awareness is accu-
mulated only through experiences. Now, I have been criticized by those 
who have not acquired any such experiences, and the product of my intel-
lectual efforts was exposed to their judgment—as the Voice, who is the 
Life-Giver to my theories,78 says: “Do not spread [pearls to swine]” (Matthew 
7:6). 

However, let it be known first to those pretenders [who claim to possess 
knowledge], and then to our fellows who have spiritual visions and who 
love our Day,79 that I, a man, stood courageously amidst my intellectual 
pangs, and did not give slumber to my eyelids, so that I might become 
effeminate, and neither did I lend even a second to things that give comfort 
to my soul, until the Intellectual Day did direct my sight to the daylights 
that cannot already be eclipsed by the darkness of ignorance; and I jealously 

74 Petritsi ridicules unskilled translators. 
75 Both the “Sun” and the “Intellect” refer here to Jesus. 
76 Petritsi considers that in the wisdom of different nations, in the wisdom and tradi-

tions of all peoples of the earth, one can find good and valuable things also for Christians. 
77 Perhaps an allusion to Nicomachean Ethics1095a1-10.
78 The reference is to Jesus Christ, whom Petritsi believes to give life to his theories.
79 The reference is to Christ, “our Day,” or “Intellectual Day.”
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áßêÎÓØÒØÛÏÎÕÎ�ÑÎ�æáÞÕÎ�ÔÒÑÎ�ÑÎÞÕÓÖÕÎ�ÐÎÚÙòÚÛÏÖØ�
ÖåÛß�� ÎÚá�ÑÎ� ÞÒèÎ�Õá� ßÎßêÎØÓÛð�ÑÎ�Õá� ßÎßêÎÓØÛÑ�
ÖäÖÞßÒÏÖßäÎ�êÛÑÒÏÎÑ��ÎîÎ�ÑÎ�ÙÛÒÞÒèÛß��ÓÖÕÎÞ�ÒÚÖÕßÎ�
çáÒÚßÎ�çáÒáØ�ÎÞß�êÛÑÒÏÎÑ��ÓÖÕÎÞ�êÒÞÎð�ÞÎðÙÒ�ÑÎ�ÙßÐÎÓßÖ�
ÚÎêÒÞÕÎð� ×ÖÕìÓÎð�� á×ÎÚÛÚÛ� êÒÞÎð� ÑÎ� á×ÎÚÛÚÛðèÎ� ÑÎ�
áòÒØÛÓÚÛð�×ÖÕìÓÎð��Õá�ÎÞÎ�ÞÛÙÒØÙÎÚ�ÚÎêÖØÚÖ�ÕãáÙÖßÎÚÖ��
Õá�ÞÎð�ßÎìÒØÖ�ÑÎ�ÞÎð�ßÖàåáÎð��ÑÎ�ÎÙÎÕÓÒ�ÕÎÚÎ�Õá�ÓÖÕÎÞ�
æÒêåÛÏÎð� ÑÎ� ÙÛÞÕÓÎð� ÒÚÖßÎð� ÑÎ� ÚÎäÒÏÖ� ÑÎ� ßÖÚÎÚÎÞÒ�
ÐÎÞÑÎèÒÙÖßÎð�æÒèÓÎØÒÏÖßÎÒÏÞ�ÜÖÞÕÎðßÎ�ÎÞ�ÙÛÖÐÛß��ÑÎ�
ÎÙÎÕ� åÛÓÒØÕÎ� ßÎÚÕØÎÑ� ÑäÒ� äÙÞÕÖßÙÒàåáÒØÒÏÖÕÕÎ�
ìÒÑÓÖßÎð�ÑÎ�ÙÎá×áÑÎÓÒÏÒØÖ�ÚÎÕÒØÖ�ÐÛÚÒÏÖßÎð��ÑÎ�ÑÎÞÕÒ�
×áÎØÎÑ�ÙÞÎÓÎØ�ÐÎÙÛèÑÖØÒÏÎð�àÛÙÒÏÕÎ�æÛÞÖß�ÙßìáÎÛÏÎÕÎ�
ÑÎ�ÐÎÚÕñßáØÕÎ�ÙÒÕÚÒÛÏÎÕÎ�ÞêÙáÚÒÏÎÕÎÓÒ�ÕÎÚÎ��ÞÎÙÒÕá�
ÎÙÎß�ÎÞÎ�ÙèÖÞÒÑÖ�ÐáÙÒòÙÒÛÏÎð�ÙÛÎãáß�Õñß�æÛÞÖß��ÓÖÕÎÞÓÒ�
ÑÎ�ÕÎÚ�ÑÎÙÒêÎÙÓÖß� ÎÞÖßàÛàÒØÖ�� Öàåñß� ÙÒÕãáÒ� ÒßÕÎÑ��
ÓÖÕÎÞÙÒÑ�(ßÎßêÎÓØÛÕÎ�ÒÙìÎÞ×ÛßÛ��ÓÕãáÎ�ëÎÏá×Ö�ÏÞéÚÎÑ��
ÎÞÎÙÒÑ� èÚÛÏÖØÎÑ� ÎÞäÎ�� ÞÎÙÒÕá� èÚÛÏÖÒÞÛÏÎð�
ÐÎÙÛèÑÖØÒÏÎÕÎÐÎÚ�ÙÖÖäÒÏß�æÒ×ÞÒÏÎßÎ)��ÓÖÚÎð��Õá�ÙÒ�Îê�
ÎÙÎÕ�åÛÓÒØÕÎ�ÙÛáÐÒÏÒØÕÎÐÎÚ�ÓÖßíÒÏÛÑÖ�ÑÎ�ÞÎðÓÒ�ÚÎãÙÎÑÖ�
à×ÖÓÖØÕÎ� çÒÙÕÎ� ßÎÏëÛÑ� ÙÎÕ� êÖÚÎ�ÑÎÒÑÒÏÛÑÖß�� ÓÖÕÎÓÒ�
ìÒÑÓÎÕÎ�çÒÙÕÎ�ÙÎèìÛÓÚÒÏÒØÖ�òÙÎð�Öàåñß�(Úá�êÖÚÎ�ÑÎâÒÚÎÑ)��
ÎÞÎÙÒÑ�ÖáêåÒÑ�ÜÖÞÓÒØ�ÕñÕ�ÙÎÕ�ÒßÒ�ÙÒÕÚÒÕÎ��ÑÎ�ÙÒÞÙÒ�
çáÒÚÕÎ�ÑÎ�ÙÒìÒÑÒÕÎ�ßáØÖÕÎ�ÑÎ�àÞâÖÎØÕÎ�çáÒÚÖßÎ�ÎÙÖß�
ÑäÖßÎÕÎ�� ÓÖÕÎÞÙÒÑ� ÙÒ�� ×ÎèÖ�� ÑÎÓìáÑÖ�ØÙÛÏÎÕÎ� æÛÞÖß�
çÒÙÕÎ�ÑÎ�ÙÎÙÎÑÖ�à×ÖÓÖØÕÎ�æÛÞÖß�ÐÛÚÒÏÖßÎÕÎ��ÑÎ� (ÎÞÎ�
ÓÒè�ÞáØÖ�ßÎÞÒèÕÎ�ÙÛÙÑÛÓÞÒÏÖßÎ�çÒÙÖßÎÕÎ)��ÑÎ�(ÎÞèÎ�êÎÙÖ�
ßÎßáÒÚÕÎ�ßáØÖßÎ�çÒÙÖßÎÕÎ)��ÓÖÑÞÒÙÑÖß�ÎÞÎ�ÙÛÙìÒÑÚÎ�ÙÒ�
ÐÛÚÒÏÖÕÙÎÚ� èÖß×ÎÞÙÎÚ� ÑäÒÕÎÑÙÖ�� ÞÛÙÒØÕÎ� ÏÚÒØÖ�
áÙÒèÞÒÏÎÕÎð�ÎÞä�ÒÚÎèÓÎØÒÏÖß��ÑÎ�ÎäÓÖæáÞÓÒ�àÛÙÖßÎÕñß�
ÐáÎÞÕÎ� çÒÙÕÎßÎ� ÙÒ� ÙÖÑÙÛÛÏÎð� ÒÚÖßÎð� ÐÎØÒãßÒÏáØÖ�ÑÎ�
ÙÒßìáÒÖ�ÙÑÎÏÖÛÞÕÎÐÎÚ��ÓÖÕÎÞ�ÑÎßÑÒÏß�Ò×ØÒßÖÎßàÒ�×ÒÞéÛÑ�
ßÖÏÞéÚÖßÎÑ�ãèÒÓÎÑ�ÒÚÖßÎßÎ�ÑÎ�ÎäòßÚÎßÎ�ÑÎ�ÑÎÞäáÒÓÎßÎ�
ßÖàåáÎÕÎßÎ�� ßÎÑÎðÕ� ÖÐÖ� ÜÖÞÓÒØ� æÒÖÙÑÐÛÙÖß�� ÞÎðÕÎ�
ÙÛÞÕáØÎÑ�ÑÎ� Îä×ÎÔÙáØÎÑ�ÐáÎãáÚÑÖß� ÐÎÞÒÙÛßÖØÖ�ÑÎ�
ÙÒÚÖæÚÒ� ÎÛÏÎÕÎ� ÒÚÖßÎÕÎ� ÑÎ� ÙÖß� ÙÖÒÞ� ÚÎÔäáÎÚÕÎ� (F) 
æÒÓÖÙÎØÛÕ�æÛÞÖß� ÙÑÒÏÎÞÖßÎ� ÑÎ� ßáØÖÕÖßÎ� ßÖàåñßÎÑ��
ÞÛÙØÖßÎ� ÙÒãÛÚÒÛÏÖÕÎ� ÐáÒÞãáÙÖß� ßÖàåñÒÞ�� ÑÎ� ×áÎØÎÑ��
ÞÎðÕÎ� ÕñÕ� ÙÖß� æÛÞÖß� ÙÑÒÏÎÞÒÛÏÖÕÖßÎ� ßÖàåñßÎÐÎÚ�
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desired on behalf of the genus of my ideas, to develop an orderly pliancy 
of philosophic language [in Georgian] that is different from that of the 
plebs. 

[Importance of Grammar and Diacritical Marks]
As is proposed by Ecclesiastes, “turn language to wisdom,”80 [which means] 
the separation and division of words, from where they are first constructed, 
in order that we may have them embellished and adorned with diacritical 
marks that indicate linguistic realities, and being guided by them, let us 
hide ourselves in the [shrine of our] innate spiritual word (logos), by virtue 
of which we are called logical beings; and, then, through this innate word, 
let us get linked to the activities of the Intellect and God, as voyagers from 
knowledge of physical beings to the Metaphysical Being. Therefore, we are 
justly in need of diacritical marks. The latter are divided by acute “oxys,” 
blunt “barys” [grave], and “perispomenon” which means “wrapped around”; 
and also “dasia”—which means the soft procession of the speech; and, 
again, “psilos” and “tropos,” which is “turning back,” and “hyphen” which is 
“linker,” and also “hypodiastolos” which is the divider, or a dot, or a sub-dot, 
which expresses even a shorter pause.81 That all of those are important is 
clear, because some of them make long and heavy sentences more evenly, 
the others introduce divisions; furthermore, there can be one and the same 
sentence or word, which may have different meanings when pronounced 
differently.82 Many other examples could be adduced to demonstrate that 
it is important for a meaningful reading to utilize diacritical marks.

[About Himself] 
Let it be known that I, a man of creative work, was pursued in different 
places by manifold ongoing afflictions: by illnesses, by wandering among 
strangers, by fire of envy and perfidy of my contemporary Greeks and 
Georgians alike. Especially the Georgians, instead of supporting [me] and 
instead of saying that “Behold, the Holy Providence of God has produced 
a man from our nation who is experienced both in the arts of the soul and 
in intellectual theories! Therefore, let us hasten to support him, let us 
coerce him [to actualize his talents], let us give comfort to his afflictions, 

80 Cf. Ecc 8:16.
81 Here Petritsi uses Greek terms for the diacritical marks.
82 Here Petritsi provides an opposite example of homonymy, untranslatable into Eng-

lish, saying that eleven is pronounced in different ways in Georgian (“at’-ert’a” or “[t’]ert’-
meta”), yet all indicate the same reality. 
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ÓÒéäáÎÚÚÒÕ� ÙÛãÙÒÑÒÏÎÕÎÑÙÖ� ÐÛÚÒÏÖßÎ� ÑÎ� äÙÞÕÖßÎÕÎ��
ÓÖÕÎÞèÎ�ÎÞßÕÎ�èÚÛÏÖßÎÐÎÚ�ÙÛÐÔÎáÞÚÖ�ÔÒßÕ�ÎÞßÖßÎÑÙÖ�
ÓÖÚÎð� ßÎÕÎÚÎÑÛÑ� ÙÛãÒÚÒèÎ� ÓÎÞ� ÙéäáÎÞÕÎ� ÒÚÖßÎÕÎ��

ÎÞÎÙÒÑ�ÙéäáÎÞÚÖ�ÐÎÚÖåÛâÓÖÎÚ�ÎÚá�ÙÎìñØÎÑ��ÞÛÙÒØ�ÎÞß�
ÛãßÖÎð�� ÎÚá� ÑÎ� ÙéÖÙÒÑ�� ÞÛÙÒØ� ÎÞß� ÓÎÞÖÎð�� ÎÚá� ÑÎ�
ÐÎÞÒÙÛÙÞÕìÙÒØÎÑ��ÞÛÙÒØ�ÎÞß�ÜÒÞÖßÜÛÙÒÚÖ��ÎÚá�ÑÎ�ÑÎßÖÎ��
ÞÛÙÒØ�ÎÞß�êåÚÎÞÎÑ�êÎÞßÎÓØÒØÖ�ßÖàåñßÎð��ÎÚá�ÑÎ�âßÖØÖ��
ÞÛÙÒØ�ÎÞß�êáØÖ��ÎÚá�á×áßÎãèÒÓÒØÖ��ÞÛÙÒØ�ÎÞß�àÞÛâÛß��
ÎÚá� Õá� ÑÎ� æÒÙ×ÞÓÒØÖ�� ÞÛÙÒØ� ÎÞß� áâÒÚ�� ÎÚá� Õá� ÑÎ�
ñÜÛÑÖÎßàÛØÖ�� ÞÛÙÒØ� ÎÞß� ãáÒæÒ� ÐÎÙÛÙåÛâÖ�� ÎÚá� Õá�
êÒÚàÖØÖ�� ÓÖÕ� ÒßÒ� ìÛØÛ� ãáÒæÒ� êÒÚàÖØÖ�� ÎîÎ� ÞÛÙÒØÖ�
áÙèÖÞÒßÞÒ�ÙÖÖäÒÏß�ÝÎÙßÎ�ãáÒæÒ�êÒÚàÖØÖ�êÒÚàÖØÖßÎßÎ��
ìÛØÛ�Õá� ÒßÒ� ßÎòÙÎÞ� ÎÞÖÎÚ�� ßÎçÖÚÛ� ÎÞß�� ÞÎÙÒÕá� ÎãÎ�
ÐÎÔÖÑÓÖÕßÎ�ßÖàåáÎßÎ�ÑÎ�×áÎØÎÑ�ÑÎÙéÖÙÒÏÖÕßÎ�ÑÎà×ÒÏÚÖß�
ÐáÎÞÎ��ÑÎ�ßìáÎð�ÐÎÚêÓÎØÒÏÖÕßÎ��ÒßÒ�ÓÖÕÎ�ÖÐÖÓÒ�ÑÎ�ÒÞÕÖ�
ßÖàåáÎð��ÎÚá�Õá�ÑÎ�ÕãáÙÎð�Õá�ÒßÞÒ�ÑÎÒèÒß�ÙÒÕãñßÎ�ÑÎ�
ÙÒàåáÒØÖßÎÐÎÚ�� ßìáÎÛÏß�� ÑÎ� Õá� ÒßÞÒÕ� ßìáÎÛÛÏß�
ÜÖÞÓÒØÖßÎ� ÙÖß� ßìáÎÛÏÖßÐÎÚ�� ÓÖÕÎÞ� ÒßÒ� Îê� ÙÛÓÖòßÒÚÛÕ�
ÒÞÕÖ�ÑÎ�ÎÚá�ÛÞÖ�ßÖàåáÎð��ÓÖÕÎÞÙÒÑ� (ÎÕ�ÒÞÕÎ)��Îê�ÒßÒ�
ÓÖÕÎÞÙÒÑ� (ÕÒÞÕáÙÒàÎ)�� ÑÎ� ßìáÎð� ÒßÒ� ßÎìÒ� ÙÞÎÓÎØÐáÎ��
ÞÒáØÛÏß�� ÓÖÚÎð�ßÎÕÎÚÎÑÛ�ÐáÒÕÎÚÎÒÏÖß�ÙéäáÎÞÕÎ�ÙÖÒÞÖ�
òÒØÜåÞÛÏÎð�×ÖÕìÓÎ�ÑÎ�ÚÎ×ÖÕìÎÓÖßÎ�ÐÎÐÛÚÒÏÎßÎ�æÛÞÖß�

ÓÖÚÎðÙÒ� ÙÞçÛÏØÕÎ� ÑÎ� ÙÞÎÓÎØÙÞçÛÏØÕÎ� ÑÎ� ÒßÓÖÕÕÎ�
ØÙÛÏÎÕÎÐÎÚ�ÙÖÑÙÛ�ÓÖÏÚÒÛÑÖ��ßÒÚÕÎ��áèìÛÒÏÎÕÎ��ÑÎ�æáÞÕÎ��
ÑÎ� ÓÒÞÎÐÛÏÎÕÎ� ßÎòáÙÖØÖßÐÎÚ� ÙÒãÙÒ� Îê� ÎÙÖß� ÝÎÙÖßÎ�
ãÎÞÕÓÒØÕÎ�ÑÎ�ÏÒÞéÒÚÕÎ�æÛÞÖß��ãÎÞÕÓÒØÚÖ�ÕÎÚÎÑÐÛÙÖßÎ�
êÖØ� ÑÎ� ÕãáÙÖßÎ� ÒßÕÎ� ÓÖÕÎÞÙÒÑ�� êÙÖÑÎßÎ� ÐÎÚÐÒÏÎßÎ�
äÙÞÕÖßÎßÎ� ×ÎèÖ� àÛÙÖßÎÐÎÚ� çáÒÚÖßÎ� áêÎÞÙÛÒÏÖÎ��
òÒØÛÓÚÒÏÎÕÎÐÎÚ� ßáØÖ=ßÎ?ÕÎ� ÑÎòÒØÛÓÚÒÏáØÖ�� ìÛØÛ�
òÒÑÓÎÕÎÐÎÚ� ÐÛÚÒÏÖßÎÕÎ� ÐÎÐÛÚÒÏáØÖ�� ÓÖÚÎð�ÕÎÚ�ÑÎáÐÒÕ��
ÓÎÖéáØÛÕ��ØÙÛÏÎÕÎ� ÙÖßÕÎ� áÚáÐÒæÖÚÖßÛÕ�� à×ÖÓÖØÕÎ�
ÙÖßÕÎ�ÓÒêÎÙØÚÒÕ��ÑÎâÎÞáØÕÎ�ÙÖßÕÎ�èìÎÑÎÑ�ÓÒÙìÎÞ×ÚÒÕ��
ÞÎðÕÎ� ÓÖÕÎÞèÎ� áèìÛÑ� ÏáÚÒÏÖßÎÐÎÚ� êÎÞÙÛÎÞßÒÏáØßÎ�
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let us cure his pains and openly serve his hidden needs, in order that he, 
so wonderfully gifted by nature, may leave after himself successors similar 
to him, because man’s life is of a fluid nature and the time of his dissolution 
is unknown.” Nothing of that kind! They gave heed to nothing, and, on the 
contrary, “looked on my heels for peril of my soul.”83 And what is most 
lamentable, they were fettered by a double ignorance: first, by ignorance 
that derives simply from a lack of education, and second, by the very igno-
rance of this ignorance—as Socrates says: “Bad is illness, but worse is igno-
rance of the illness.”84 In fact, had I been shown a tiny bit of love and 
support on their part, I would have followed that which is providentially 
destined to me by God, and I do swear by my very longing for the theories, 
that I would have shown as being equal the capacities of [the Georgian] 
language to those of [the Greek] language and would have aristotelized,85 
embarking upon the theoretical thought of philosophers, presenting the 
Theology that stands aloof of matter. 

Yet, even now I shall venture, within the limits of my powers, relying on 
the mercy of God and likely, on the understanding, mercy, and support of 
[the prophet] David himself. 

In fact, in addition to all what was said above, there is one more problem: 
it is a usual habit among us to embellish and beautify language when deal-
ing with easy and habitual texts; however, in dealing with the intellectually 
difficult texts of philosophers, while I do try to follow all the simplicity and 
the properties of our language, [I do so] only to the extent to which exces-
sive simplicity will not destroy or harm the meaning. Actually, all my ideas86 
have to do with the meaning and the theory that is hidden in them87—be 
it a logical, a mathematical, a physical, or a metaphysical theory. I have 
already undertaken the same task when I translated the book of Nemesius.88

83 Ps 55:7.
84 Cf. Plato, Apology 21d.
85 That is: “philosophize like Aristotle.” 
86 Here Petritsi definitely speaks about his commentaries on the Psalms. How unfor-

tunate that this translation and commentaries are lost now! 
87 That is, in the Psalms. 
88 Petritsi translated, and added minor comments to, Nemesius’ De natura hominis. 

The complete text of the translation is preserved. Thus far, it has been published only once, 
in 1914 in Tbilisi: ÚÒÙÒßÖÛß�ÒÙÒßÒØÖ��ÏáÚÒÏÖßÎÕÓÖß�×ÎèÖßÎ��ÏÒÞéÚáØÖàÐÎÚ�
ÐÎÑÙÛäÒÏáØÖ�ÖÛÓÎÚÒ�âÒÕÞÖèÖß�ÙÖÒÞ��ÐÎÙÛßèÎ�ß��Þ��ÐÛÞÐÛéÒÙ��ÐÎÙÛèÒÙÎ�
ßÎÒãØÒßÖÛ� ÙáÔÒáÙÖßÎ�� 17 [nemesios emeseli, bunebisat’vis kac’isa, berjnulitgan 
gadmoḡebuli iovane p’et’ric’is mier. gamosc’a s. r. gorgojem. gamoc’ema saek’lesio muzeu-
misa, 17 (Nemesius of Emesa, On Human nature, translation from Greek by Ioane Petritsi), 
ed. S. R. Gorgodze. Publications of the Ecclesiastical Museum, 17)] (Tbilisi: Saek’lesio 
Museumi, 1914). There exist, however, an electronic edition based on the same publication: 
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ÙßÐÎÓßÖ� ÑÎ� ÚÎèÓÎØÖ� ÙÖßÖ� áæÕÖÚÛÕ�� ÞÎÙÒÕá� ÙÒÑÖÚÖßÎ�
ÏáÚÒÏÖßÎ�ÎÞß�×ÎèÖ�ÑÎ�ÝÎÙÖ�ÎÞäÓÒÓÖßÎ�ÙÖßÖßÎ�áèÚÎáÞÛÏß��
ÎÞ�ÒßÕÎ��ÎÞÎ�ÞÎð�ÓÒÞ�ÖÐáØÖßòÙÎÒß��ÓÖÕÎÞÙÒÑ�(ÏÞëÎØßÎ�
çÒÙßÎ�áÙÔÖÞÑÒß�ßÎßÎâÞòÛÑ�ßáØÖßÎ� çÒÙÖßÎÑ)�� ÓÖÚÎð�ÑÎ�
éñÞÕÎßÎèÎ� áéñÞÒß� ÒßÒ�� ÞÛÙÒØ� ÛÞÖÕÎ� ÖÜåÞÛÏÓÛÑÒß�
áÙÒèÞÒÏÖÕÎ��ÜÖÞÓÒØ�ÙÎÞàÖÓÎÑ�áÙÒèÚÒÛÏÖÕÎ�ßÎßêÎÓØÛÕÎðÕÎ��
ÑÎ� ×áÎØÎÑ� ÙÒÛÞÒÑ�ÕñÕ� ÙÖß� áÙÒèÞÒÏÖßÎ� áÙÒèÞÒÏÖÕÎ��
ÓÖÕÎÞ�Öàåñß�ßÛ×ÞÎà��ÞÎÙÒÕá�(éÚÒØ�ßÒÚÖ��ÎÞÎÙÒÑ�áâÖèìÒß�
áÙÒèÞÒÏÎð�ßÒÚÖßÎð)��ÓÖÚÎð��ÕáÙèÎ�ÙÒ�ÞÎðÓÒ�ÕÎÚßÖåáÎÞáØÖ�
ÑÎ� æÒêÒÓÚÎð� ÙçáÒÚÒÏÛÑÎ� ÙÎÕÐÎÚ�� ÕÎÚÎ� ÓìÑÒ� ÑÐÛÙÎßÎ�
äÙÞÕÖßÎ� ÐÎÚÐÒÏÎÕÎßÎ� ÑÎ� ÕñÕ� ÙÎÕ� ìÒÑÓÎÕÎ� ÓâáèÎÓ�
ßáÞÓÖØßÎ��ÞÛÙÒØ�ÒÚÎðÙèÎ�ÒÚÖßÎÑÎ�ÐÎÙÒêåÛ�ÑÎ�ìÒÑÓÎðÙèÎ�
âÖØÛßÛâÛßÕÎ� ÐÎÚèÑÖßÎð� ÙÒÎÞÖßàÛàÒØáÞÎ� ÑÎ�
äÙÞÕÖßÙÒàåÓÒØÒÏÎð�ÚÖÓÕÖßÎÐÎÚ�ÙÖáìÒÏÒØÖ�êÎÞÙÛÙÒåÒÚÎ��
ÎÞÎÙÒÑ�Îê�æÒéØÒÏÖßÎÒÏÞ�ÑÎ�éÎØÖßÎ�çÒÙÖßÎ�ÎêèÎ�ÓÖäÛÚÛ�

ßêÛÞÎÑÓÒ�êåÎØÛÏÎÕÎ�äÙÞÕÖßÎÕÎ�ÑÎÓÖÕÖß�ÐÎÙÐÛÚÒÛÏÖßÎ�
ÑÎ�êåÎØÛÏÎÕÎ�ÑÎ�ÕÎÚÎÑÐÛÙÖßÎ�ÙÖÚÑÛÏÖØÙÎÚ��ÓÖÚÎð��ßìáÎÕÎ�
ÎÙÎÕ�ÔÒÙÛòßÒÚÒÏáØÕÎ�ÒßÒèÎ�ÑÎÒÕÎÚÎÎ��ÞÎÙÒÕá�çáÒáØÒÏÎð�
ÎÞß�çáÒÚÑÎ�ÎÑÓÖØÕÎ�ÑÎ�çáÒáØÕÎ�ßÎÕÎÞÐÙÎÚÛÕÎ�æÛÞÖß�
ÕìÔÓÎÑ� ÑÎ� ÙÛÞÕÓÎÑ� ÒÚÖßÎÑ�� ÎÞÎÙÒÑ� éÚÒØÕÎ� æÛÞÖß�
ÐÛÚÒÏÖÕÎ�ÑÎ�âÖØÛßÛâÛßÕÎßÎ�åÛÓÒØßÎ�ßÖØÖàÛÚÒßÎ�ÑÎ�
ÕÎÚÙÖåÛØÎßÎ� ÒÚÖßÎÒÏÞßÎ� ÓÒÙìÎÞ×ÒÏÖ� ÑÎÑÒÏÎÑ�� ÓÖÑÞÒ�
ßÎÑÎÙÑÖß�ÙÒàÖÕÎ�ßÖØÖàÛÚÖÕÎ�ÑÎæØÎð�ÑÎ�ÓÚÒÏÎð�ÐÛÚÒÏÎßÎ�
ÎÞÎ�æÒÒÙÕìáÒÛÑÖß��ÞÎÙÒÕá�åÛÓÒØÖ�îÎÔÞÖ�çÒÙÖ�ÙÎÕ�æÛÞÖß�
ÐÛÚÒÏÖßÎ�ÑÎ�ìÒÑÓÖßÎÕñß�ÎÞß��ÎÚá�ÑÎ�ßÖàåñÒÞÒÏÖÕÖ�ÖåÛß�
ÐÖÚÎ�ÑÎ�ßêÎÓØáØÒÏÖÕÖ��ÎÚá�ÑÎ�ÏáÚÒÏÖÕÖ�ÑÎ�äÙÞÕÖßÙ��
ÒàåáÒØÒÏÖÕÖ�� ÓÖÕÎÓÒ� ÎÙÎÕßÎ� êÖÚÎðÕ� ÚÒÙÒßÖÛðß� êÖÐÚÖßÎ�
æÒêåÛÏÎßÎ�æÖÚÎ�ÙÒìÎÞ×Î�
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Translating those one hundred and fifty spiritual melodies,89
I, the imitator of the word, am destroying thorns90;
And let you, a hero, understand it;
And may Apollo be your summit hermeneutically.91

Nemesius Emesenus, De natura hominum. ARMAZI version by Beka Topuria and J. Gippert 
(Frankfurt a/M, 2000; latest revision 18.3.2007) http://titus.uni-frankfurt.de/texte/etca/cauc/
ageo/gelati/nememes/nememt.htm (accessed on 13.06.2013).

89 The number of Psalms is 150.
90 Here Petritsi uses a Greek word “akanth-erma,” which most probably derives from 

the Greek ἄκανθα—thorns, as suggested first by Lela Alexidze: ØÒØÎ�ÎØÒãßÖéÒ��ÖÛÎÚÒ�
ÜÒàÞÖêÖ�ÑÎ�ÎÚàÖ×áÞÖ�âÖØÛßÛâÖÎ [lela alek’sije, ioane petrici da antikuri p’ilosop’ia 
(Ioane Petritsi and Ancient Philosophy)] (Tbilisi: Tbilisi State University Press, 2008), 208‒209. 
The meaning of the metaphor may be that Petritsi professes to explain literal and crude 
sayings (i.e., “thorns”) in the Psalms in a philosophical-metaphysical way. Alexidze suggests 
that the “thorns” could also refer to heresies. 

91 This last enigmatic phrase may mean the following: “Apollo” may stand for God, who 
illumines our hermeneutical (explanatory) skills; or it may stand for our innate logos.
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ÎßÒÞÐÎßÖßÕÎ�ÎÙÎÕ�ßáØÖßÎ�ÙáßÕÎ
ÒÚÎÕÙÎãèÒÓÖ�ÎãÎÚàÒÞÙÎÕÎ�ÑÎÓßêåáÒÑ
ßÖàåñß�ÙÖÙÛð�ÑÎ�ÖèÎÚÚ�ÙÒÖÞÛÒÙÎÚ
ÙÎÚ�ÒÞÙÎáØÎÑ�ÖÙêáÒÞÓÎØÒÚ�ÎÜÛØØÛ�




