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Annotation

This extensive study delves into the Armenian translation of Kartli's history, focusing
particularly on the portrayal of Davit Agmashenebeli and its implications for understanding
historical narratives, cultural transmission, and identity construction in the Middle Ages.
Through meticulous analysis encompassing linguistic, narrative, cultural, and historical
dimensions, the research sheds light on the complexities of Armenian-Georgian relations and
the enduring significance of Davit's legacy as a symbol of cross-cultural cooperation and
regional stability. By examining linguistic nuances, narrative motifs, and cultural adaptations
in the Armenian retelling of Kartli's history, the study offers valuable insights into the
dynamics of cultural exchange, religious transformation, and dynastic representation in the
medieval Caucasus. Furthermore, it underscores the importance of Davit's portrayal in
fostering cross-cultural understanding, preserving cultural heritage, and shaping modern
perceptions of Armenian-Georgian relations. Through interdisciplinary methodologies and
approaches, the research contributes to a nuanced understanding of historical memory,
cultural heritage, and cross-cultural dialogue in the Caucasus region.

Chapter I: Review of Scientific Literature

This chapter provides a comprehensive overview of existing scholarly works relevant to
the study's topic, including historical narratives, cultural studies, and translations of Kartli's
history. It examines key themes, debates, and gaps in the literature, laying the foundation for
the research and highlighting areas for further exploration.

Chapter II: Methodology

In this chapter, the research methodology employed in the study is elucidated. It discusses
the approach to data collection, analysis, and interpretation, as well as the theoretical
frameworks guiding the investigation. The chapter also addresses any limitations of the
chosen methodology and offers insights into the research process.

Chapter III: Religious Relations of Armenians and Georgians

This chapter delves into the religious dynamics between Armenians and Georgians,

exploring historical events such as the accession of Tashir-Dzordakerti to Georgia, the



liberation of Anis from the Seljuk Turks, and Davit Agmashenebeli's role in Armenian
territories. It examines efforts to unify Georgian and Armenian churches and highlights
themes of tolerance and coexistence in Georgia.

Chapter IV: "Davit Aghmashenebeli's Life of Kartli in the Armenian Translation"
Differences from the Original Georgian

Focusing on the Armenian translation of Davit Aghmashenebeli's Life of Kartli, this
chapter analyzes omissions, changes, and additions compared to the original Georgian text. It
scrutinizes epithets used to describe Davit Agmashenebeli, evaluates the translator's attitude
towards him, and examines the expression of possible attitudes in the translation.

Chapter V: Georgian Translation of "Life of Kartli"

This chapter explores the background of the Georgian translation of Life of Kartli,
analyzing its content and significance. It investigates the portrayal of Davit Agmashenebeli
in Georgian narratives and examines his legacy in the life stories of Kartli as depicted in the
translation.

Chapter VI: Research Results and Analysis

Drawing on the comparative analysis of Armenian and Georgian translations, this chapter
presents the research findings and their implications. It discusses key insights gleaned from
the analysis and offers a nuanced understanding of historical narratives, cultural transmission,

and identity construction in the Middle Ages, contributing to scholarly discourse in the field.



