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Abstract

Generally, the readings of Nietzsche’s name — of the name — Nietzsche, as a proper name
and as a name of the corpus of texts, — put him under the name of misogynist, anti-feminist,
anti-female. Yet, those readings in most cases leave out the heterogeneity and the multiplicity of
Nietzsche (just as of his texts) and also the fundamental and central significance of the metaphor

— “woman” in Nietzsche.

Yet, the goal of this work is not to defend or justify this name (we don’t even believe in
such a need) but affirmative and active reading and interpretation; especially of (the metaphor

of) “woman”.

In Nietzsche, everything — and especially the questions of an affirmation and of a woman
— is intertwined with an ear and with the labyrinthine character of an ear; in the labyrinth of
the ear. In him, the ear — as the other ear and as the ear of the other — is important for any
kind of affirmation; One affirms always through ears; This work also is an effort to hear, to hear

with the other ear, and is an effort for affearmation, an affearmative reading.

This reading doesn’t try to (finally) resolve, settle, exhaust, or “sum up” anything; On the
contrary — to problematize it further; It merely tries to show and highlight those difficulties
and — from time to time, — impossibilities that follow the readings of (the name (s) of)
Nietzsche like a ghost, as its fate or chance. Thus, in a sense, the work turns into a text about the
protocols of reading (texts, names, political names, etc.) Nietzsche (but not only!); Yet, such a

“protocolization” in the first place self-protocolizes itself, while reading, about reading.

This immediately takes one to the question of politics (in a wider sense); Whether it is the
politics of names, of readings and interpretations, of the question of women, etc. Hence the
work, at the same time, is an effort to answer such political questions, — and the responsibility

they impose onto us, — to appear before it, and to take responsibility for this responsibility.



On this path — with its many turnings, impasses, crossroads, waiting stations, labyrinths,
up slopes and down slopes, plateaus, and so on and so on — our main guide is the Derridean
reading (or readings) of Nietzsche, but not only! And while the entire work chiefly follows his

traces, we still inevitably come across the footprints (and not pale ones!) of others...

And although we mentioned that the work doesn’t aim at any kind of summarization, we
still can say that here we try to show that there is no woman, woman as such, truth about
woman in Nietzsche (he himself said that!) and that, in the same way, there is no one truth
about (the texts of) Nietzsche... And that the name — Nietzsche still remains... Yet — and

always yet, — to be read.

Keywords: Nietzsche, “woman”, Derrida, truth, name, labyrinths of the ear, affearmation, the

question of woman, heterogeneity, protocols.
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